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A NEW SOURCE OF THE “SUMMA FRATRIS 
ALEXANDRI” 


The Commentary on the Sentences 
of Alexander of Hales 


7 literary criticism is today almost in accord with Roger Bacon 
in that it removes from Alexander of Hales the theological 
Summa which made: his secular glory and transmitted to posterity 
his name and his thought, it gives back to him on the contrary 
and by a just compensation his own proper writings and reveals 
to us little by little an Alexander unknown, greater perhaps than 
that one of tradition; in any case the original, the true, the one 
who during twenty years at the University of Paris was listened to 
and admired, first of all in his secular chair and later in that of 
the Friars Minor. 

Having come as a young man to Paris he remained there, 
studying and teaching successively the Arts and Theology.’ At the 
time of the crisis in the University (from 1229 to 1231) he was 
already in the first ranks among the Masters of the University. 
For the Alexander who was sent to the Roman Court with the 
representative of the Faculty of Arts, John Pagus, to defend the 
rights of the University is certainly he. Two other delegates were 
there already. They were William of Auxerre and Godfrey of 
Poitiers.? He is again delegated on the 25th of August 1235, this 
time by the King of England, and in the capacity of Archdeacon 
of Coventry, in order to conclude or renew a truce with St. Louis, 
King of France;* and we find him here again in the company of 

1. About the main dates of Alexander’s curriculum vitae, see V. Doucet, 
Alessandro di Hales, in Enciclopedia Catt. Italiana, 1, Roma 1946, and mostly 
Summa Halesiana, ed. Quaracchi, To. IV, p. CLIsq. 

2. Cf. H. Denifle, Chartularium Univ. Paris., 1, Paris 1889, 140sqq.; M. M. 
Gorce, La Somme théologique @’ Alex. de Hales est-elle authentique? in The New 
Scholasticism, 5 ag 794-5 P. Mandonnet, La date de la mort de Guillaume 
@’ Auxerre, in Arch. d’Hist. litt. et doct. du Moyen Age, 7 (1933) 41sq. 

3. See Th. Rymer, Foedera, Conventiones, Litterae inter reges Angliae et 
alios quosvis imperatores, reges, pontifices, etc., I, London 1821, 341. Cf. Calendar 


of the Patent Rolls P.R.O. 1232-1247, London 1906, 116. On the Truce itself: Le 
Nain de Tillemont, Vie de Saint Louis (Soc. Hist. de France), Il, Paris 1847, 210sqq. 
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such illustrious personages as Simon Langton (the brother of 
Stephen)* and the future Archbishop of London, Foulques Basset.® 
This Alexander of Hales was therefore no mean personality when 
towards 1236 he renounced his numerous prebends and the Arch- 
deaconate of Coventry® to become a Friar Minor, Friar Alexander, 
to the very great joy, which goes without saying, of the poor Fran- 
ciscans of Paris. Roger Bacon relates in his Opus Minus: 


“Ex suo ingressu fratres et alii exultaverunt in: celum et ei dederunt 
auctoritatem totius studii et adscripserunt ei illam magnam Summam, que 
est plus quam pondus unius equi, quam ipse non fecit sed alii. Et tamen 
propter reverentiam fuit adscripta et vocatur Summa Fr. Alexandri.” 7 


It is easy to understand the exultation of the friars and the 
authority given to the new recruit. Not so easy is it to understand 
that a famous Master like Alexander of Hales accepted in his own 
lifetime the attribution of a Summa to which he did not contribute, 
and it is permitted to ask if the “propter reverentiam” of Roger 
Bacon really says the whole truth. That Alexander of Hales, already 
an old man, did not alone undertake to compose this colossal 
Summa, goes without saying. But did he not direct it? And above 
all, has he not handed over his own writings (to others), and in 
such measure is not the Summa basically his own work, or prin- 
cipally his ? 

It is precisely this which the writings of Alexander, which are 
being recovered little by little, will teach us. More than two hun- 
dred Questions and Quodlibita disputed before and after his en- 
trance to the Order are already critically assured to him.* The 
reader will find the list of these writings and the proofs of their 


4. Cf. K. Norgate, Langton Simon, in Dict. of Nat. Biography, XI, London 
1909, 562sq.; F. M. Powike, Stephen Langton, Oxford 1928. 

5. ce T. A. Archer, Basset Fulk, in Dict. of Nat. Biography, 1, London 1908, 
1298sqq.: R. Graham, Bassett Foulques, in Dict. d’Hist. et de Géogr. eccl., VI, 
Paris 1932, 1269. 

6. About the prebends and dignities held by Alexander in the English Church, 
see Adamson, Alexander of Hales, in Dict. of Nat. Biography, I, 271, but mostly 
Josiah Cox Russel, Dictionary of Writers of 13th Century England (Bulletin of the 
Institute of Hist. Research, Suppl. 3), London, New York, Toronto, 1936, 13sq. 

7. Ed. J. S. Brewer, Fr. Rogeri Bacon Opera hactenus inedita, 1, London 
1859, 326. 


8. Cf. F. Pelster, Die Quaestionen des Alexander v. Hales, in Gregorianum, 
14 (1933) 401-422, 501-520; F. Henquinet, De centum et septem quaestionibus 
hulesianis cod. Tudert. 121, in Antonianum, 13 (1938) 335-366, 489-514; Les Ques- 
tions inédites d’ Alex. de Hales sur les fins derniéres, in Rech. de théol. anc. et méd., 
10 (1938) 56-78, 153-172, 268-278. 
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authenticity in the prolegomena to Tom. IV of the Summa (p. 
CLIII sqq.) which will appear soon at Quaracchi. Moreover, re- 
search conducted simultaneously with Father Francis Henquinet on 
the sources of the Summa led us to the most happy of discoveries, 
that of the Commentary of Alexander on the Four Books of the 
Sentences and it is this work, or rather its discovery, which I under- 
take to make known here. 

In spite of certain misinformed authors® it was a known fact 
that Alexander of Hales had commented on the Sentences and that 
this Commentary was not the Summa. Roger Bacon deplores in 
his Opus Minus’ as one of the principal vices of the study of 
theology the abandonment of the Book of the Bible in favor of 
the Sentences of Peter Lombard, and he attributes responsibility 
for this sin to Alexander, the first he says to introduce this usage 
to Paris: “Alexander fuit primus qui legit’; that is to say, the first 
to supplant the Bible by the Sentences in teaching. The Chronicle 
of Lanercost is still more explicit when it relates in the year 1245: 


“Obiit Parisius nobilis clericus, magister Alexander de Hales, sacre 
pagine lector, qui primus de Minoribus maximo cum honore cathedram 
theologie rexit ac lecturam artificialem per se adinventam in divisionibus et 
sententiis littere scholasticis per (read: post) eum reliquit. Nam ante eum 
nec erat littera trita nec sententia littere elicita. Composuit etiam Questionum 
theologie permagnos codices, ita ut mira sunt videre.” ™ 


These last words clearly denote the Summa. But what must one 
understand by “lecturam artificialem in divisionibus et sententiis” 
if not a literal commentary on the Sentences? The same, no doubt, 
as one of which Bacon speaks and of which Alexander is considered 
the initiator. 

Has this commentary been preserved? Yes, for it is cited in a 
marginal note of the MS Vat. Ottob. lat. 852 (Duns Scoti IV 
Oxon.), in these terms: “Alex de halis in expositione literali 
presentis distinctionis, et idem, 2a, 2e, in tractatu de peccato ve- 
niali” (f. 126b). It was necessary at any cost to find this writing 
which must, as were the Quaestiones, have been one of the prin- 


9. Quétif-Echard, Scriptores Ord. Praed., 1, 497; F. Ehrle, Historia Bibl. Rom. 
Pontificum, I, Romae 1890, 495: “Commentationes Sententiarum non reliquit’’; ed. 
Summae halesianae, 1, Quaracchi 1924, XXV. 

10. Ed. cit., 328sq. 
11. Ed. J. Stevenson, Chronicon de Lanercost, Edinburg, 1839, 53. 





406 A NEW SOURCE OF THE “SUMMA FRATRIS ALEXANDRI” 


cipal sources of the Summa. None of the commentaries found in 
the manuscripts under the name of Alexander of Hales were estab- 
lished as authentic. The Liber Primus Alexandri de Ales super 
Sententiarum lib. I, of the MSS of Padua 183 (f. la - 123c) and 
Naples Nat. VII, c. 3 (f. 3a - 108a) is only a compilation (other- 
wise excellent and very old) from the First Book of the Summa.'? 
The Lectura doctoris eximii Fr. Alexandri de Hales super I Sen- 
tentiarum of the MSS Uppsala C. 167 (f. 3a-128b) and Amiens 234 
is only one of the numerous abbreviations of St. Bonaventure.'* 
Likewise, neither are the Quaestiones magistri Alexandri super [Vm 
Sententiarum of the British Museum Add. 22041 (F. 54v-99v)** 
and the Quartus Alexandri de Ales of Vat. lat. 9333 (F. 22r-113v)*® 
to be regarded as authentic. Finally, the [Vus Sententiarum Alex- 
andri de Halis of Leipzig University 451 (f. 1a-168d) is not of 
Alexander but of John of Erfurt, O.F.M. 

The Commentary of Alexander was in fact lying elsewhere, 
anonymous and quite forgotten; it was the manuscripts of his 
Quaestiones Disputatae which led us to find it again. Several of 
these manuscripts contained in fact, either at the beginning, in the 
middle or at the end of the questions, commentaries on one or 
other book of the Sentences. If the Questions belonged to Alex- 
ander, was it not likely that the Commentary was equally his ? 
Our researches centered first around the MS Todi 121 where Father 
Henquinet had just identified with rare fortune numerous questions 
of Alexander “‘antequam esset frater”;'® but all our investigations 
on the commentaries included there gave rather negative results. 
Book I (f. 67a-130a) relates and rejects the well-known opinion 
of Alexander on the procession of the Holy Spirit according to the 
Greeks and the Latins (f. 115a): it could not therefore be his. 
Book II has every chance in the world of being John of Rupella’s, 


12. Cf. F. Pelster, Zum Problem der Summa des Alex. v. Hales, in Grego- 
rianum, 12 (1931) 439sqq. 

13. Cf. Isak Collijn, Franciscanernas Bibliotek pa Cramunkeholmen i Stockholm, 
Uppsala 1917, 133sq.; V. Doucet, Maftres franciscains de Paris, in Arch. Fr. Hist., 
27 (1934) 538, note 1. 

14. Cf. F. Pelster, Die Quaestionen des Alex. v. Hales, in Gregorianum, 14 
(1933) 413, note 23; F. Henquinet, Autour des écrits d’ Alex. de Halés et de Ri- 
chard Rufus, in Antonianum, 11 (1936) 190, note 2. 

15. Cf. F. Henquinet, loc. cit.; Les questions inédites, 65, note 44. 

16. De centum et septem questionibus halesianis cod. Tudert. 121, in Anto- 
nianum, 13 (1938) 335-366, 489-514. 
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judging it at least by its literary forms. Book IV (f. 145a-182b) 
reveals itself as identical with that of Paris 16406 (f. 1531-217v) 
of which Msgr. Arthur Landgraf had just shown the dependence 
on Odo Rigaldi.’* I soon discovered however, thanks to a detailed 
description of the MS of Assisi 189 taken in 1932 that this same 
Book IV could be read there also and was preceded by Books I, 
II, and III, and that it was indeed (at least the first three Books) 
a commentary much earlier than Odon Rigaud. I had the manuscript 
photographed and found myself confronted with an important 
source of the Summa of Alexander. Several chapters of the Summa 
which up to then seemed to me borrowed from the compilation 
on the Sentences attributed to Guerric de Saint-Quentin, O.P. (Vat. 
lat. 691)'* in fact came from the Commentary of Assisi. It was 
already a good omen and the expected discovery was close. I there- 
fore entrusted the MS to Father Henquinet for a systematic colla- 
tion with the Summa, and he was not slow to discover that several 
texts cited under the name of Alexander by Richard Rufus, O.F.M. 
in his Commentary on the Sentences'® and by the anonymous treatise 
De Fide secundum diversos Magistros of Minster 257,° could be 
read literally in our Assisi 189. The Commentary on the Sentences 
of Alexander of Hales was finally discovered. 

All these texts and others besides will be presented in extenso 
in the Prolegomena to Tom. IV of the Summa; but it is well to 
present some of them even here. Richard Rufus I Sent. d. 32: 

Alicui videtur quod Spiritus Sanctus est amor quo Pater et Filius diligunt 
se invicem, nec tamen sequitur quod diligunt se Spiritu Sancto, quia Spiritus 


S. est nomen proprium persone, amor autem est nomen appropriabile. Et 
sunt quasi unius condescensionis diligere et amor: si enim dicatur diligere 


17. Ein anonymes Werk aus dem Bereich des Odo Rigaud O.F.M., in Collec- 
tanea Franciscana, 13 (1943) 5-12. 

18. Cf. A. Fries, De Commentario Guerrici de S. Quintino in libros Senten- 
tiarum, in Arch. Fr. Praed. 5 (1935) 326-340. A. Landgraf, Bemerkungen zum 
Sentenzenkommentar des Cod. Vat. lat. 691, in Franzisk. Studien, 26 (1939) 183-190. 

19. Richard’s Commentary on Lib. I, II, III is preserved in the only Ms. 
Balliol 62. See F. Pelster, Der dlteste Sentenzenkommentar aus der Oxforder Fran- 
ziskanerschule, in Scholastik, 1 (1926) 50-80. A fragment of the second Book (dist. 
1-8) has been further discovered by the same Scholar in the British Museum Ms. 
Royal 8. C.4 (f. 771-96v). Cf. Neue Schriften des Richardus Rufus, in Scholastik, 
9 (1934) 256. The fourth Book is still missing. On Richard’s realtion with the 
Summa bhalesiana, see F. Henquinet, Autour des écrits, 196sqq. It may be added that 
another very interesting Work of Richardus Rufus, his Scriptum super Metaphysicam, 
has been recently discovered by Mgr. Aug. Pelzer in the Vatican Library. 

20. Cf. F. Pelster, Liseierasochichilictes zur Pariserschule, in Scholastik, 5 (1930) 
50sqq., 68sqq.; G. hardt, Die Entwicklung der dogmatischen Glaubenspsychologie 
(Beitrage z. Gesch. der Phil. des M.A., XXX, 4-6); Miinster 1933, 444-458. 
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notionaliter, et amor notionaliter dicetur; et si essentialiter, et amor essen- 
tialiter. Ist? dicunt quod non sequitur: diligunt se amore, ergo diligunt se 
per amorem, quia hec prepositio ‘per’ semper notat rationem principii in 
suo casuali respectu alicuius positi in sermone, ut Pater operatur per Filium: 
li ‘per’ notat rationem principii respectu operati. Hec regula falsa est, ut 
videtur, nam... Isti etiam dicunt quod habitudo notata in ablativo non est 
habitudo cause formalis, sed quasi Tame existentis ab hiis quorum est quasi 
forma. Vinculum enim vel nexus cedit in rationem forme eorum quorum 
est vinculum vel nexus. Ergo, sicut dictum est, isti plane negant hanc: Pater 
et Filius diligunt se invicem Spiritu Sancto (cod. Balliol 62, f. 74a). 


On the margin is noted 8a [opinio] Alexandri. Now we tread in 
Assisi 189 : 


Et ita videtur quod sit dicendum quod Spiritus Sanctus sit amor quo 
Pater et Filius diligunt se invicem, non tamen sequitur quod diligunt se 
Spiritu Sancto. Hoc enim ponit Augustinus... Spiritus enim Sanctus est 
proprium nomen persone, amor autem est nomen appropriabile. Bene enim 
dicitur: diligunt se amore: diligere enim et amor siniuga sunt, id est sub 
eodem iugo. Si enim dicatur diligere notionaliter, amor etiam notionaliter 
dicetur; et si essentialiter, amor similiter essentialiter tenetur. Nec conver- 
titur: diligunt se amore, ergo diligunt se per amorem, quoniam hec propo- 
sitio ‘per’ semper videtur sonare in rationem principii respectu alicuius 
positi in sermone, ut Pater operatur per Filium: ‘per’ enim notat rationem 
ptincipii respectu operati. Et Filius operatur per Patrem: ‘per’ notat rationem 
principii respectu operantis et operati: est Pater principium Filii et creature. 
Hic autem neutro modo est sumere rationem principii. Non enim — 
Sanctus est principium Patris aut Filii. Si vero queratur cuiusmodi habitudo 
notata sit in ablativo, dicendum quod non habitudo cause formalis, sed 
quasi forme existentis ab hiis quorum est quasi forma. Vinculum enim vel 
nexus cedit in rationem forme eorum quorum est vinculum vel nexus 
(Assisi 189, f. 35 a-b). 


The same text in the Summa I, no. 469 (p. 657a), includes 
there the passages omitted by Richard. The Summa therefore does 
not depend on Rufus but on Alexander. Richard on the contrary 
had before him the Commentary and the Summa; he borrowed 
from the latter the expression “quasi unius condescensionis” for 
“siniuga id est sub eodem jugo”; but for the rest it is the Com- 
mentary, not the Summa, that he is describing. It is therefore the 
Commentary of Assisi 189 and not the Summa which is given as 


Alexander’s by the above-mentioned marginal note or, if you 
like, both. 


This same commentary is very often cited and criticized by Rufus. 
Thus in Book III, d. 25, in the question Utrum fidei subsit falsum: 
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De fide Abrahe dicitur quod illa triplicem habuit respectum: unum ad 
Deum infundentem gratiam, alium ad cognoscentem per fidem, tertium 
ad ipsum cognitum. Respectu infundentis fidem, semper est fides veri; 


respectu ipsius cogniti mutabilis dicitur. Talis responsio nihil est... (Balliol 
62, f. 231d). 


The author of this opinion is not named; but we read in the De 
Fide of Miinster 257: 


Vel aliter secundum Alexandrum: Fides Abrahe triplicem habet res- 
pectum: ad infundentem et ad eum cui infunditur et ad illud respectu cuius 
infunditur, id est respectu eius quod creditur. Quantum ad duo prima se- 
quitur: si Abraham credidit Filium Dei incarnandum, quod necesse est 
eum credidisse; et quantum ad illa duo fides Abrahe non dependet a futuro. 
Quantum ad tertium autem dependet a futuro, hec scilicet: Abraham cre- 
didisse Filium Dei incarnandum, quia respicit contingens et mutabile. Est 
ergo ibi ex parte infundentis necessitas, liceat sic loqui, et ex parte subiecti 
est necessaria preteritio; sed ex parte tertii, id est crediti, est contingentia, 
quia illud mutabile erat (Miinster 257, f. 64a). 


It is indeed the same opinion that Richard and the anonymous 
author of Miinster cite; the first without naming the author, and 
the other as Alexander's. Now this opinion is exactly that of the 


Commentary of Assisi 189 in Book III, d. 25: 


Ad aliud dicendum quod fides Abrahe triplicem habuit respectum: 
unum scilicet ad infundentem gratiam et alium ad cognoscentem fidem et 
tertium ad ipsum cognitum. Secundum autem (respectum) ad Abraham, 
bene sequitur: fides semel fuit in Abraham, ergo necessarium est fuisse 
in eo. Secundum autem respectum ad ipsum infundentem, semper est fides 
respectu veri. Secundum autem respectum ad ipsum cognitum, mutabilis 
est secundum quod futurum mutabile est. Et sic patet quid est ibi de ne- 
cessitate et quid de contingentia (Assisi 189, f. 101c). 


This opinion is not found in the Summa III, n. 685, which 
abandons Alexander in order to follow Philip the Chancellor. 

We find a little farther on in the same treatise of Miinster in 
the question: Si aliqua sciuntur quae creduntur: 


Ad evidentiam precedentium, nota secundum Alexandrum, quod que- 
dam est cognitio sive acceptio in termino et quedam ad terminum, quedam 
neque in termino neque ad terminum. Nota ergo quod visio in patria 
cognitio est in termino; visio in via est cognitio ad terminum. Similiter 
scientia in termino cognitio (!), opinio est ad terminum; sed scientia que 
est experientia, sicut fuit in B. Virgine, neque est in termino neque ad 
terminum (Miinster 257, f. 64c). 
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This opinion is read again literally in Assisi 189, Book Ill, d. 24: 


Dico quod quedam est cognitio in termino et quedam ad terminum; 
quedam neque in termino neque ad terminum. Visio enim in patria est in 
termino; credere autem in via est ad terminum. Similiter scientia in via est 
in termino et opinio ad terminum; cognitio autem que est experientie, neque 
- in termino neque ad terminum, et sic scivit B. Virgo (Assisi 189, 

. 101a). 


Do not these texts establish with certainty that at least the Books I 
and III of the Commentary of Assisi are the work of Alexander of 
Hales? There are still other citations of the 13th century where 
Alexander is equally given as the author of Books II and IV. 

The MS G.V. 347 of the National Library of Florence contains 
(between the De Sacramentis (f. 1a-35c) and the De Incarnatione 
(f. 42a-67c) of Albert the Great)?! some anonymous questions and 
extracts. Two of these latter bear the name of Guerric, another 
that of Hugh of S. Cher, and another that of Alexander. 


Alex(ander). Nota: peccatum in Spiritum Sanctum est oppositum gratie 
Spiritus Sancti a qua est unitas ecclesie et in qua fit remissio peccatorum. 
Duo ponuntur in hac definitione: unitas et remissio. Sumuntur ergo sex 
species peccati in Spiritum Sanctum, secundum opposita unitatis et remis- 
sionis. In remissione tria exiguntur, et secundum hoc triplex est defectus, 
scil. ex parte remittentis, ex parte eius cui remittitur et ex ee excitativi 
ad remissionem. Ex parte remittentis est misericordia quoad culpe remis- 
sionem et iustitia quoad penam. Ex parte eius cui remittitur est penitentia, 
ad quam pertinet commissa flere et flenda iterum non committere et propo- 
situm non committendi. Ex parte excitativi duo: dilectio gratie in proximo 
quoad veritatem agnitam et dilectio in proximo quoad bonitatem. Contra 
ea que sunt ex parte remittentis est presumptio contra iustitiam et desperatio 
contra misericordiam. Ex parte eius cui remittitur, contra dolorem penitentie 
est impenitentia et dilectio commissi; contra propositum non committendi, 
obstinatio. Contra duo que sunt excitativa est impugnatio veritatis agnite, 
que est contra verum, et invidia fraterne caritatis, que est contra bonum... 
(Florence Nat. G.V. 347, f. 41a). 


Alexander has one question on this subject among his Questiones 
antequam esset frater.?? Is it not this which is cited here? The 
opinion in fact is found here, but only as regards the sense. 


21. Cf. Dom A. Ohlmeyer, Zwei neue Teile der Summa de creaturis Alberts 
des Grossen, in Rech. de théol. anc. et méd., 4 (1932) 392-400. 
22. Cf. F. Henquinet, De Centum et septem quaestionibus, 353. 
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Respondeo: habent plures species materiales, non formales. Dicit enim 
Augustinus (quod peccatum in Sp. S.) est directe contra gratiam Spiritus 
Sancti et unitatem ecclesie, in qua fit remissio peccatorum. Sed ex parte 
gratie duo sunt, scil. misericordia et iustitia. Misericordia quoad dimissionem 
culpe, iustitia quoad dimissionem pene per satisfactionem. Medium in di- 
missionem pene ex parte unitatis ecclesie, est amor fraternitatis et fraterne 
gtatie, in quo est remissio peccatorum. Adhuc requiritur quod habeat co- 
gnitionem mali inclinantem eum ad detestationem mali et propositum non 
peccandi... Misericordie opponitur desperatio, iustitie vero presumptio, 
quando scil. a remissionem peccati sine eius pena. Ad hoc quod 
obicitur, quod due debent esse differentie peccati huius, quia directe est 
contra remissionem que est per penitentiam, in qua sunt tantum duo: com- 
missa flere et propositum non committere, et ita duo erunt "gue obsti- 
natio et impenitentia, respondeo: duo sunt in penitentia et alia sunt admi- 
niculantia. Peccatum autem in Spiritum Sanctum est contra remissionem, 
ita quod non tantum contra penitentiam, sed contra adminiculantia ad 
penitentiam, sicut invidentia fraterne gratie est contra amorem superne 
gratie, que est adiutorium penitentie (Todi 121, f. 33d). 


Let us open now the Commentary of Assisi 189 at Book II, d. 43: 


Ad manifestationem specierum peccati in Spiritum Sanctum, sciendum 
quod sex sunt species, scil. presumptio, desperatio, impenitentia, obstinatio, 
invidentia gratie, impugnatio veritatis agnite. Ponatur ergo definitio peccati 


in Spiritum Sanctum dicens quid est, que talis est: Peccatum in Sp. S. est 
Oppositum per se gratie Spiritus Sancti, a qua est unitas corporis ecclesie, 
in qua fit peccatorum remissio. Si quis ergo inspiciat causas unitatis ecclesie 
et causas remissionis peccatorum, habebit sufficienter quare tot sunt species. 
Sciendum itaque quod ad remissionem peccatorum exiguntur tria: unum 
scil. ex parte remittentis et aliud ex parte (eius) cui remittitur et tertium 
est excitativum ad hoc ut fiat remissio. Ex parte autem remittentis est mise- 
ricordia cum iustitia, quoniam misericordia quoad remissionem culpe et 
iustitia quoad satisfactionem pene. Ex parte autem eius cui remittitur (sunt 
duo), scilicet commissa flere et propositum non committendi illa. Ex parte 
autem excitantis sunt duo, scil. dilectio gratie quoad veritatem agnitam 
et dilectio gratie quoad bonitatem agnitam. Sed istis sex enumeratis respon- 
dent alia sex per oppositum, ut desperatio contra misericordiam, et pre- 
sumptio contra iustitiam, et gaudium de commisso quod est in obstinatione 
contra dolorem de commisso, et impenitentia contra propositum non com- 
mittendi, et impugnatio veritatis agnite contra dilectionem veritatis agnite, 
invidia fraterne gratie contra dilectionem quoad bonitatem agnitam. Et sic 
patet numerus specierum (Assisi 189, f. 87b-c). 


There is no doubt that it is the Commentary of Assisi, and not 
the quaestio disputata, which is cited as Alexander's by the anony- 
mous compiler of the MS of Florence. And even the relationship 
of this text with that of the quaestio of Alexander only corroborates 
the justice of this attribution. Book II is, therefore, also Alexander's. 
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Book IV itself, where Msgr. Landgraf thought he saw a work 
dependant on Odon Rigaud, is expressly cited as the work of 
Alexander and therefore the source of Rigaldus by the Summa 
juris of Henry of Merseburg, O.F.M.,?* and another anonymous 
writing of the 13th cent. called Speculum juniorum.** We have not 
been able to discover the authorship of this interesting little Summa 
of morals, the knowledge of which we owe to P. Ephrem Longpré. 

Henry of Merseburg: 


Respondeo cum magistro Alexandro, omnibus opinionibus omissis, quod 
papa in omnibus dispensare potest de plenitudine potestatis sue, preterquam 
in articulis fidei... Dicendum ergo quod, quando dicitur: votum conti- 
nentie non recipit dispensationem, intelligitur guoad genus rei, quia nihil 
potest continentie equiparari. Ex causa tamen ardua et valde necessaria 
bene recipit dispensationem, scil. propter necessitatem multiplicationis fide- 
lium in aliquo tempore aut etiam (pro) vitanda magna strage animarum 
(Munich, Staatsbibl. Clm. 22278, f. 91r). 


Assisi 189 Book IV, d. 38: 


Si vero queratur de voto continentie, utrum recipiat commutationem, 
dicendum quod non, secundum genus rei, et sic intelligitur cum commu- 


niter dicitur. Secundum necessitatem tamen multiplicationis fidelium in 
aliquo tempore posset fieri dispensatio (f. 173 b). 


Speculum juniorum: 


Esto quod aliquis multa peccata fecerit et penitentiam de omnibus illis 
sufficienter fecerit... Postea patitur recidivum per unum simplex mortale 
peccatum. Numquid etiam pro eis iterum iniungenda est penitentia?... 
Dicunt quidam quod non... Sed dicit Magister in Sent., d. 22, quod non 
satisfecit digne et sufficienter, quia non perseveravit. Debuit enim habere 
iugem peccati memoriam... Debuit etiam non oblivisci omnes miserationes 
Dei, que tot sunt quot sunt remissiones peccatorum. Et ita tenebatur ad 
duplex vinculum, scil., ad vinculum detestationis peccati et ad vinculum 
iugis memorie beneficiorum Dei, ut dicit Alexander de Hales (Cambridge, 
Gonville & Caius College 52, f. 28d). 

Quarto modo dicitur ingratitudo, secundum Alexandrum, oblivio sive 


23. Cf. B. Kurtscheid, Heinrich v. Merseburg, ein Kanonist des XIII. Jabrbhun- 
derts, in Franzisk. Studien, 4 (1917) 239-253. 

24. Inc.: Rationalem creaturam a Deo factam esse ut Deo fruendo beata esset, 
dubitari non debet. Ideo namque rationalis est... Expl.: nec vesci a parentibus debent. 
— Mss.: Cambridge, Gonville & Caius College 52, f. 1a-43a; London, Lambeth 485, 
f. 121r-226r; Oxford, Bodleian 767, Laud, Miscel. 166 and Rawlison A. 367. Many 
13th Century Authors are quoted, besides Alexander, such as Fishacre, Cancellerius, 
Raymundus de Pennafort, Lincoln., Poenitentiale magistri Roberti de flaverna, fr. R. 
Bacun, Willelmus Altissiodorensis, fr. $. de Hempton. 
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immemoria habitualis beneficiorum prius acceptorum (cod. cit., f. 29a). 

Hales (in marg.). Ordo est sacramentum spiritualis potestatis ad aliquod 
officium in ecclesia ordinatum ad sacramentum communionis. Per ta 
particulam ‘ad sacramentum communionis’, nota quod sacramentum com- 
munionis est finis omnis spiritualis potestatis, et merito, quia ibi est Christus 
totus, verus Deus-homo, ex quo est omne sacramentum. Unde, cum ad 
sacramentum communionis sit ordinata omnis potestas ordinis spiritualis, 
patet quod in eo debet stare omnis ordo. Dignitas vero episcopalis, que 
superadditur, est ratione earum, scil. potestatum spiritualium, et suppletur 
ibi potestas Domini in conferendo sacerdotalem ordinem, sicut Moyses, 
licet non esset simpliciter summus, tamen erat summus sacerdos, quoad hoc 
quod consecravit Aaron (cod. cit., f. 30c). 


All these texts are read in Assisi 189, Book IV, d. 22 and 24: 


Ad intelligentiam qualiter peccata redeant et qualiter non, nota quod 
multiplex est vinculum, ut supra habitum est, quorum unum est vinculum 
detestationis; alterum vinculum est ad memoriam beneficiorum Dei. Licet 
ergo... non tamen est dimissio quoad vinculum detestationis perpetue et 
quoad vinculum memorie beneficii Dei in dimissis (f. 153a). 

Ad illud Fim obicitur, utrum ingratitudo sit actuale peccatum vel 
circumstantia, dicimus quod accipitur ingratitudo multis modis: uno enim 
modo... Tertio modo dicitur immemoria habitualis beneficiorum prius 
acceptorum (f. 153b). 


Potest autem assignari altera definitio ordinis, ex qua magis potest 


erpendi quia sit ordo et quis non, et est talis: Ordo est sacramentum 
petp q d 


spiritualis potestatis ad aliud (!) officium ordinatum in ecclesia ad sacra- 
mentum communionis. Constat enim quod sacramentum communionis est 
dignissimum inter sacramenta, quia in eo continetur ille ex quo omne 
sacramentum, scil. totus Christus, non dico secundum divinitatem que a 
nullo continetur. Ad hoc ergo sacramentum communionis ordinari convenit 
omnem potestatem spiritualem... Ex quo perpenditur (quod), cum po- 
testas ordinis sacramentalis (ordinetur) ad sacramentum communionis et 
hoc pertineat ad ordinem sacerdotalem in eo debet stare omnis ordo. Di- 
gnitas vero episcopalis, que superadditur, est ratione causarum (!) et quia 
ibi suppletur potestas Domini in conferendo ordinem sacerdotalem, sicut 
Moyses, licet non esset summus simpliciter, tamen erat summus sacerdos, 
quoad hoc quod consecravit Aaron (f. 155b-c). 


All these testimonies are so explicit in agreement that they 
dispense with commentary. It is therefore a secured fact: the four 
books on the Sentences preserved in Assisi 189 are indeed the 
authentic works of Alexander of Hales. The literary and doctrinal 
relationships noted above between Book II and the Halesian 
Question on the sin against the Holy Spirit would again confirm 
this conclusion, if it were necessary; and it would be easy to give 
other examples. The manuscript tradition itself goes in the same 
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direction: the Commentary and the Halesian Questions are generally 
found together in the same manuscripts. 

Even the nature of the Commentary and its antiquity are a sure 
guarantee of its authenticity. The work in Assisi 189 bears the 
title of the Glossa super Sententias and actually follows the letter 
of Lombard. The questions themselves, habitually very short, are 
closely bound with the text, as in the Commentary on the Sentences 
of Hugues of S. Cher, and we are still a long way from the Com- 
mentary of Rigaud. It is precisely the /iteral Commentary that the 
chronicler of Lanercost had described to us. 

Book IV alone is further evolved toward the “question” type, 
and consequently seems to have been written at a date later than 
the others. The antiquity of the Commentary of Assisi is equally 
seen from the citations reported above. Moreover, Odon Rigaud 
has it constantly before his eyes no less than the author or the 
authors of the Halesian Summa. The author of the Divisio Textus 
I Sent. of Todi 12175 likewise knows it: 


Dividitur autem aliter secundum alios. Dicitur enim quod totale opus 
continet ea que inducunt in beatitudinem. Unde primus de beatitudines; 


secundus de beatificabili et suo oppositio; tertius de dispositionibus re- 
motis . . .; quartus de dispositionibus propinquis, scil. de sacramentis (f. 62a). 


It is the division of Assisi 189 : 


Dividitur hoc totale opus completum secundum ea que faciunt ad beati- 
tudinem. Primus liber agit de beatificante; secundus de beatificabili et suo 
opposito; tertius de dispositionibus remotis..., quartus de dispositionibus 
propinquis, scil. de sacramentis (f. 1c). 


Again we read in I Sent. of Todi 121: 


Aliqui volunt concordare (Graecos et Latinos) sic, ut sit verus intellec- 
tus apud utrosque, quia diversis viis procedunt, sicut dicunt, et volunt ita 
exponere: Est verbum interius et est verbum exterius, et est spiritus interior 
et exterior. Potest ergo in mente nostra fieri comparatio ex parte verbi inte- 
rioris ad spiritum interiorem... Primo est mens, deinde cogitatio sive 
verbum, quia cogitatio in mente concepta verbum dicitur, consequitur autem 
ut spiretur affectus. Et sic procedit Augustinus... Exterius sic se habet: 
primo est intellectus qui vocem format, postea spiritus, deinceps verbum. 
Intellectus qui vocem format, postea spiritus, deinceps verbum. Intellectus 


25. Cf. Henquinet, De centum et septem quaestionibus, 337sq. 
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enim format vocem spirando et in ipsa voce spitata ostendit suum intellec- 
tum. Unde dicit Ioan. Damascenus... (f. 115a). 


These “‘aliqui qui volunt concordare” are again the author of 
the Commentary 189 : 


Ad determinationem autem contradictionis que videtur esse inter Latinos 
et Gracos, nota quod est verbum exterius et est verbum interius, et est 
Spiritus interior et est spiritus exterior. Potest ergo comparatio fieri verbi 
interioris ad spiritum creatum interiorem ... vel exterioris verbi ad spiritum 
exteriorem. Augustinus autem facit comparationem priori modo, Ioan. Da- 
mascenus secundo modo. Ut enim dicit Augustinus, primo est mens, deinde 
verbum sive cogitatio, quia cogitatio in mente concepta verbum dicitur; 
consequitur autem ut spiretur affectus. Damascenus autem facit compara- 
tionem aliter, secundum verbum exterius: primo est intellectus, deinde 
verbum, vox autem vehiculum verbi; intellectus format vocem et spirando 
in ipsa voce spirata ostendit suum intellectum. Unde Damascenus... (f. 16c). 


Numerous extracts from this same Commentary are read in the 
compilation on the Sentences falsely attributed to Guerric of S. 
Quentin.?® One example taken from the Prologue will suffice. 


Vat. lat. 691: 


Materia huius libri potest sumi ab eo quod dicit Dominus Moysi, 
Exod, 3: Ego sum qui sum. Ego sum Deus Abraham etc. Cum enim di- 
citur: Ego sum qui sum, per hoc pronomen ‘ego’, quod est prime persone, 
potest notari in Trinitate persona Patris. Per hoc nomen ‘qui’, quod est 
articulare, notatur identitas substantie cum prima persona sub modo alterius 
persone, et sic notatur persona Filii. Per hoc verbum ‘sum’ notatur Spiritus 
Sanctus, - ab utroque procedit... Sequitur distinctio aliorum librorum 
per precedentem partem auctoritatis (f. 1b). 


Assisi 189 : 


Materia huius primi libri potest trahi ab eo quod dicit Dominus in 3 
Exodi: Ego sum qui sum. Ego sum Deus Abraham, Deus Isaac (20 lines 
omitted by 691)... Ego quidem est prime persone et sine qualitate indi- 
cium est prime persone in Trinitate. ‘Qui’, quod est nomen articulare, notat 
identitatem substantie cum prima persona sub modo alterius persone, et sic 
notatur Filius. Per ‘sum’ Spiritus Sanctus, qui ab utroque procedit... Se- 
quitur distinctio aliorum librorum per precedentem partem auctoritatis 


(f. 1a). 


John of Rupella likewise drew his inspiration from it and bor- 


26. See above, note 18. 
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rowed from it entire pages of his Summa de Anima. All converges, 
one sees, toward Alexander and there is no possible doubt: the 
Commentary of Assisi 189 is really his. The attribution of this 
work to Nicholas Trivet, O.P., author of the 14th Cent., by the 
MS Lambeth 347 (or at least by the catalogue of this library)** 
is a manifest error. 

To conclude: here is the Incipit and Explicit of each of the 
Books with a summary indication of the known manuscripts. 


Book I: 


Inc.: Materia huius primi libri potest trahi ab eo quod dicit Dominus 
in 3° Exodi: Ego sum qui sum. Ego sum Deus Abraham, Deus Isaac, Deus 
Iacob et hoc nomen mihi in eternum. Materia sequentium librorum sumitur 
ab eo quod antecedit immediate in eodem cap.: Dicit Dominus: Vidi afflic- 
tionem populi mei... Ut dictum est, e contrario. Cupientes etc. Gazophi- 
lacium dicitur a filaxe, quod est servare, et gaza, quod est divitie... Ve- 
teris ac N. Legis. Cam summa — hominis consistat in beatitudine, 
dividitur hoc totale opus secundum ea que faciunt ad beatitudinem... 
Expl. (dist. 48): et ita non conformat se. — Assisi 189, f. 1a-56b; Lon- 
don Lambeth 347, f. 155-199. 


Book II: 


Inc.: Creatio(nem) rerum. In hoc secundo agit de creatione rerum sive 
de rebus creatis. Procedit ergo in hunc modum: 1° ostendit unum solum 
esse principium creaturarum; 2° ostendit causam rerum creatarum; 3° innuit 
divisionem rerum creatarum; 4° agit de angelica natura in utroque statu 
ipsius, tam ante lapsum quam post; 5° agit de humana natura in utroque 
eius statu... Expl. (dist. 44): secundum statum primitive ecclesie et alterum 
secundum statum subsequentem. There follows a question, which as it seems, 
does not belong to the Commentary. De eis que fiunt in eis que supra 
tempus et motum irrecessum est dubitatio qualiter diversa opera exerceant 
et qualiter diversa eis accidant... que sunt vel accidunt eis non simul. 
Then: Explicit secundus liber. — Assisi 189, f. 57a-88b; London Lam- 
beth 347, f. 199-216. 


Book III: 


Inc.: In tertio libro agitur de creatore (!) et de donis quibus fit repa- 
ratio et de preceptis in quorum adimpletione est mereri... tres continet 
distinctiones. Cum igitur venit plenitudo temporis. Tempus incarnationis 
Filii dicitur plenitudo temporis ... Filius Dei incarnatus est reparatore sive 
de reparatione humana; in secunda parte agit de his quibus reparamur, 
scil. de virtutibus et donis; in tertia parte agit de operibus que sunt in pre- 


27. Cf. F. Ehrle, Nikolaus Trivet (Beitragez. Gesch. der Phil. des M.A, 
Suppl. Bd. II), Miinster 1923, 19; F. Stegmiiller, Repertorium initiorum, in Rom. 
Quartalschrift, 45 (1937) 222. 
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cepto... Expl. (dist. 40): diliges Dominum Deum tuum ex toto corde tuo. 
Explicit Glosa tertii libri Sententiarum. — Assisi, 189, f. 90a-114c; London 
Lambeth 347, f. 216-246. 


Book IV: 


Inc.: Legitur IV Reg. 5: Dixit Heliseus ad Naaman: Vade et lavare 
septies in Iordane etc. Tangitur hoc in historiis. Legitur autem primo quod 
venit cum equis et curribus et stetit ad ostium domus Helisei misitque ad 
eum Heliseus nuntium suum dicens: Vade et lavare... mundaberis. Hic 
agitur de sacramentis et de gratia suscepta per sacramenta et de beatitudine 
consequente omnes gratias... in hoc quarto. Samaritanus. Sacramentorum 
etc. Dicitur sacramentum multipliciter: large, stricte, strictissime, Large: 
mors Christi... Expl. (dist. 39): licet fides non sit communis. Explicit 
Glosa quarti libri Sententiarum. — Assisi 189, f. 116a-176c (another Vand 
has added: immo multum deficit); Todi 121, f. 145a-182b (ends at dist. 
39: cum post conversionem unius persone sit dispar cultus); Paris 16406, 
f. 153r==217v (ends at dist. 23: qui usura accepisse convincitur, ut vult se 
voluisse frequenter); Assisi 103, f. 127r-179v (marginal and incomplete; 
ends at dist. 33); Padua Univ. 853, f. 132b-d (only the prologue, added 
by another hand between the books Ill and IV of Hugh of S. Cher). 


The Assisi MS 103 seems likewise to contain extracts from 
Books I, II, and III. In his Reportorium initiorum™® Mr. Friedrich 
Stegmiiller adds the Cambridge MS. Corpus Christi 152; but we 


find there nothing of our Commentary. 

There is no need to insist on the importance of this discovery 
joined to that of numerous Questions of Alexander before and after 
his entry to the Order. The doctrinal history of the first part of 
the 13th cent. will have to be remade in part, and very particularly 
that part which regards the problem of the Summa. For all these 
texts in various degrees are used therein. The Commentary and 
the Questions are already entirely transcribed at Quaracchi and 
their edition is urgent, even before continuing that of the Summa 
which is now at Part Four. In fact, it is only in the light of these 
authentic Halesian writings that the historians will be able to decide 
authoratively up to what point the theological Summa represents 
the thought of Alexander of Hales and up to what point also it 
merits to be called “Summa Fratris Alexandri’”. 


Fr. VicrorIn Doucet, O.F.M., 
Prefect of the Commission “Alexander of Hales’, 
Quaracchi, Italy. 


28. Loe. cit. 


FRANCISCAN STUDIES — 2 





VULGATA IN CONCILIO TRIDENTINO * 


Concilium Tridentinum, propter definitiones suas dogmaticas 
praecipue Lutheri erroribus provocatas et propter decreta sua disci- 
plinaria quae status moralis praesertim Cleri exigebat, cetera Con- 
cilia oecumenica momento superat. In veritate affirmari potest, nos 
adhuc hodie, post quattuor saecula, vivere ac frui Concilii Tridentini 
fructibus: si hodie Ecclesia Catholica Romana refulget, prout for- 
sitan numquam saeculorum decursu, sanctitate et apostolatu cleri 
tam saecularis quam regularis, hoc debetur reformationi verae — 
pseudo-reformationi oppositae — verae, inquam, reformationi in 
unione cum Christi Vicario, reformationi a Capite ad membra, re- 
formationi atque formationi spirituali simul ac doctrinali Cleri 
diocesani in Seminariis et Cleri regularis in Novitiatibus sapienter 
sancteque a Concilio Tridentino ordinatis. 

Etiam in campo biblico adhuc juxta decreta Concilii Tridentini 
vivimus. Ibi enim definitus est Canon Librorum Sacrorum, com- 
plectens tam deuterocanonicos quam protocanonicos sine distinctione 
auctoritatis. Ibi decretus est exclusivus usus Vulgatae latinae seu 
textus authentici in tota vita publica, liturgica et doctrinali, Eccle- 
siae latinae. Ibi ordinata est interpretatio et impressio seu divulgatio 
Scripturarum. Ibi demum provisum est editioni et emendationi Vul- 
gatae, cui emendationi debetur Vulgata sixto-clementina adhuc 
hodie in usu Ecclesiae latinae. 

Hic considerabimus tantum decretum de usu et authenticitate 
Vulgatae. Primo huius momentosi et famosi decreti historiam nar- 
rabimus iuxta originalia acta et diaria recenter edita. Deinde vide- 
bimus quomodo a multis huius decreti vis seu extensio fuerit exagge- 
rata et qualis sit genuinus eius sensus secundum ipsa Concilii acta, 
sensus authentice declaratus a Summo Pontifice Pio Papa XII, glo- 
riose regnante, in recenter editis encyclicis litteris, ‘Divino afflante 
Spiritu’”’. 


* Editors Note: This paper was read by the distinguished author at the 
meeting of the Catholic Biblical Association of America, held at St. John’s Seminary, 
Brighton, Mass. (August 27-29). We are deeply grateful to Father Vosté, who is 
the Secretary of the Biblical Commission, for permitting us to print this scholarly 
and illuminating paper on these pages. It is the first of a series of articles which will 
treat of the history and content of the Council of Trent on the occasion of the 
four-hundreth anniversary of this outstanding event in the History of the Church. 
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JAC.-M. VOSTE, O.P. 
I. HIsTORIA DECRETI. ! 


Declarata aperta prima sessione Concilii dominica die 13 De- 
cembris 1545, Patres conciliares prae omnibus fidem christianam 
eiusque revelatos fontes definierunt, scilicet symbolum nicaeno- 
constantinopolitanum in sessione tertia, et in quarto Libros Sacros 
una cum traditionibus apostolicis: “Omnes itaque intelligant” ,—haec 
est conclusio decreti “de receptione librorum sacrorum et traditionum 
apostolicarum” (22 Martii 1546); — omnes itaque intelligant, quo 
ordine et via ipsa Synodus, post iactum fidei confessionis funda- 
mentum, sit progressura, et quibus potissimum testimoniis ac prae- 
Sidiis in confirmandis dogmatibus et instaurandis Ecclesiae moribus 
sit usura.”’ ? 

Methodus sequenda. Summo Pontifice Paulo Papa III accedente, 
semper primo tractandum erat de dogmate, deinde de reformatione 
abusuum circa definitum dogma. Itaque postquam in tertia sessione, 
die 4 Febr. 1546 habita, symbolus fidei erat confirmatus, Cardinales — 
Legati® ad Cardinalem Farnesium, Pontificis nepotem eiusque con- 
siliorum socium, scripserunt, die 8 Februarii: “Cum fuerit ab omni- 
bus approbata propositio nostra. ita ordinate procedendi, ut post 
symbolum fidei declarentur Sacrae Scripturae, hoc incipiet fieri inde 
a die Jovis 11 (Febr. 1546) in congregationibus particularibus. 
Omnibus itidem multum placuit denuo a nobis audire, quomodo 
finito hoc dogmate, transeundum sit ad abusus (come, finito questo 
dogma, si verra poi agli abusi)”’.* Cardinalis de Monte, primus 
legatus et praeses, inchoavit cum eadem programmatica declaratione 
generalem congregationem d. 12 Februarii 1546: “Ut itaque omnia 
a nobis ordinate proficiscantur, post professionem fidei a nobis 
factam consequens est, ut Scripturas Sacras probemus, deinde de 
traditionibus ecclesiasticis etiam disserendum. Et successive si qui 
sunt abusus tum in vertendo dictam scripturam, tum etiam si vide- 
bitur in docendo et praedicando.” ® Textus momentosi valde — illos 


1. Omnes citationes Concilii Tridentini fient secundum editionem Societatis 
Goerresianae: Concilium Tridentinum. Diariorum, Actorum, Epistularum, Tractatuum 
nova collectio, indicata sola nota CT cum citato volumine. 

2. CT. V, p. 32, 1. 1-4. 

3. Cardinalis de Monte praeses (futurus Papa Iulius III); Cardinalis S. Crucis, 
Marcellus Cervinus (futurus Papa Marcellus II); et Cardinalis Polus, dictus Anglicus. 

4, CT. X, p. 374, 1. 6-10; cf. etiam p. 378, 1. 3 et p. 379, 1. 4 sq. 

5. CT. V, p. 7-8. 
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iam accurate notandos indico —; textus momentosi, inquam, ad 
iudicandum de sensu decretorum sequentium de usu et authenticitate 
Vulgatae, — de quibus loquemur postea. 

Commissio praeparatoria. Definito igitur canone Librorum Sa- 
crorum, cui apostolicae traditiones adiunctae sunt, quippe quae ab 
eodem Spiritu Sancto procedant, die Lunae 1 Martii 1546 incepe- 
runt tractare de abusibus circa Sacram Scripturam.® 

Cardinalis Sanctae Crucis, Marcellus Cervinus, praeses congre- 
gationis praeparatoriae (quae dicitur c/assis), cum eadem declara- 
tione inchoavit: “Cum iam absolverimus partem dogmatis, de re- 
ceptone videlicet librorum sacrorum et traditionum, debemus et 
illam, quae reformationem tangit, perficere, nempe abusus, qui ab 
ipsis scripturis irrepserunt.”* Iterum igitur atque iterum, canon 
quidem declaratur dogma; sequentes vero abusus reformatione indi- 
gent: haec ex materia disciplinae. 

Archiepiscopus Aquensis (Aix) exposuit abusus respicientes sta- 
tum textus biblici, eius interpretationem, eius impressionem in variis 
linguis et praedicationem. Ceteri Patres conciliares similiter mentem 
suam declararunt. Momentosum est sic dictum “secundum votum” 
episcopi Britonoriensis (Bertinoro), Thomae Caselli O. P.* Ut re- 
medium afferretur varietati textuum biblicorum ille proposuit: “Ut 
una in ecclesia designetur translatio, quae tam ad dogmata confi- 
cienda, quam ad contraria extirpanda dogmata vim habet, eaque 
in omnibus gerendis in medium allata nemini liceat subterfugere, 
et licet ea, quam prae manibus habemus, non ea frasi et filo sit 
composita, ut multi desiderarent et fieri posset, tamen propter 
ecclesiae longam consuetudinem et quia maiores nostri, vita et 
doctrina longe nobis praestantiores, sic nobis eam suis sententiis 
interpretatam tradiderunt, arbitror eam non esse omnino mutan- 
dam...” ® Iamvero “vis ad dogmata conficienda et contraria extir- 
panda” est ipsa authenticitas, quae dicitur “iuridica”’. 

In congregatione generali diei Veneris, 5 Martii 1546 designati 
sunt Patres conciliares, quibus incumberet munus examinandi colle- 


6. CE. 93 p. 21. 
7. CT. V, p. 22, 1. 3-5. Cf. litteras Cardinalium Legatorum X, p. 403, 1. 8 
sq.; p. 404, 1. 24-26; p. 406, 1. 23-28. 


8. Cf. Van Gulik-Eubel, Hierarchia catholica medii et recentioris aevi IU, 
ed. 2 cura L. Schmitz-Kallenberg, p. 139. 


9. CT. V, p. 27 n. 2. 
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gendique abusus circa Scripturas, propositis etiam opportunis re- 
mediis.'° Die 8 et sequenti sic dicti Theologi minores (seu Consul- 
tores) convenerunt ad eamdem materiam discutiendam. “Omnes 
fere idem dixerunt, legitur in Actis, videlicet esse abusus, quod 
Sacram Scripturam interpretentur passim indocti et qui ad id nullam 
auctoritatem habent. Item quod ab eisdem doceatur. Quod impri- 
matur a quocumque sine licentia superiorum. Quod usurpetur ad 
profana et ad superstitiones. Quod circumferantur plures et diversae 
editiones, ignoreturque quaenam pro authentica recipienda sit...” ™ 

Propositiones et discussio. Die Mercurii 17 Martii Archiepis- 
copus Aquensis, Antonius Filiolus (le Filleul),’* praeses commis- 
sionis deputatae pro examine abusuum, in congregatione generali 
legit quattuor sequentes abusus cum relativis remediis.'* 

“Primus abusus est habere varias editiones sacrae scripturae et 
illis velle uti pro authenticis in publicis lectionibus, disputationibus, 
expositionibus et praedicationibus. 

“Remedium est, habere unicam tantum editionem, veterem scili- 
cet et vulgatam, qua omnes utantur pro authentica in publicis \ec- 
tionibus, disputationibus, expositionibus et praedicationibus, et quod 
nemo illam reicere audeat aut illi contradicere: non detrahendo 
tamen auctoritati purae et verae interpretationis septuaginta inter- 
pretum, qua nonnumquam usi sunt apostoli, neque reiciendo alias 
editiones, quatenus authenticae illius intelligentiam iuvant. 

“Secundus: abusus est nonnulla incorrectio codicum qui circum- 
feruntur vulgatae huius editionis. 

“Remedium est, ut expurgatis et emendatis codicibus restituatur 
Christiano orbi pura et sincera vulgata editio a mendis librorum 
qui circumferuntur. Id autem munus erit Sanctissimi D. N. Papae, 
quem sacrosancta synodus humiliter exorabit, ut pro ovibus Christi 
Suae Beatitudini creditis hoc onus ingentis fructus et gloriae, sui- 
ipsius animi magnitudine dignum suscipiat, curando etiam, ut unum 
codicem graecum, unum item hebraeum quoad fieri potest correctum 
sua ipsius opera habeat ecclesia sancta Dei.” 


16. Ct: ¥,- B27. 


11. CT. V, p. 28 nota d. — Hic prima vice apparet vox “‘authentica” in sensu 
editionis “‘auctoritatem habentis”. Cf. A. Allgeier, Authentisch auf dem Konzil von 
Trient, in Historisches Jahrbuch LX, 1940, p. 147. 

12. Cf. Van Gulik-Eubel, op. et I. cit. p. 112. 

13. CT. V, p. 29. 
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Reliqui duo abusus, respicientes interpretationem privatam Sa- 


crae Scripturae eiusque impressionem seu divulgationem, heic nostra 
non intersunt.'* 


Istis propositionibus praelectis, Cardinalis Petrus Pacheccus Gien- 
nensis (Jaén in Hispania) movit quaestionem versionum in lingua 


vernacula, quae in Hispania sub severissimis poenis prohibitae 
erant.*® 


Respondit Cardinalis Christophorus Madrutius Tridentinus, ins- 
tantissime rogans Patres Conciliares ne umquam omnino tamquam 
abusum considerarent versionem Bibliorum in lingua vulgari. Au- 
diamus nobilissima et libera verba Cardinalis Tridentini, — tam vera 
sunt quam utilia et semper actualia remanent: ‘“‘Nollem equidem 
adversari sententiae Rmi D. mei card. Giennensis; sed pro ea quae 
data est nobis libertate loquendi in hoc loco, summa cum synceritate 
dicere cogor ea, quae mihi adeo vera videntur, ut tergiversari non 
possint. Illud autem est, ne umquam patiamur, versionem bibliorum 
in maternam linguam numerari inter abusus. Quid enim (ait) dicent 
adversarii nostri iis, quibus quotidie vana praedicant, si sciverint 
velle nos e manibus hominum evellere sacram scripturam, quam 
saepius Paulus apostolus numquam ab ore nostro separandam prae- 
cepit?'® Scio ego, germana nostra lingua per matrem traditam esse 
orationem Dominicam, symbolum fidei et pleraque alia, quae omnes 
patresfamilias in tota Germania filiis infantibus docere solent, ex 
qua institutione nullum unquam scandalum hominum memoria 
advenit ... Quamobrem oro, Patres, ne vobis in mentem aliquando 
veniat, ne dicam, ut hanc rem inter abusus numeremus, sed ne etiam 
controvertamus, posse abusum nuncupari”.1* 


Ad tam clara et urgentia verba Cardinalis Hispanus respondit 
se non affirmasse illum esse abusum, sed petiisse ut consideraretur 
casus, quia, adiunxit, “‘sciebam in Hispania hac in re aliquando latas 


14. Circa hanc historicam Congregationem Generalem diei 17 Martii 1546 
videri etiam possunt diaria Severoli CT. I, p. 36 sq., et Massarelli bid. p. 436 et 
514 sq. 


15. CT. V, p. 31, nota 1. 


16. ‘“‘Haec in genere de s. Paulo dicta sunt. Cf. Rom. 10, 8; I Cor. 15, 1 sq.; 
Philipp. 1, 27 sq.; 2 Tim. 3, 14 sq. et alia.” Ita in nota /. cit. 


17. CT. V, p. 30-31; comp. I, p. 37. 
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et observatas esse leges, quas Paulus II ‘* confirmasset”. 

Responsum Cardinalis Tridentini est categoricum et forsitan 
aliquantum ironicum: “Paulus ille pontifex et omnes alii pontifices 
quandoque possunt et potuerunt errare, licet non dicam eos errasse 
(curiae diplomatia non est nata heri!...); Pauli autem praeceptum 
errare non potuit, qui voluit evangelium Christi numquam ab ore 
nostro amoveri. Quare mihi videtur, de hac re non esse contro- 
vertendum’”’.!® 

Hoc non obstante, Cardinalis Hispanus non deposuit arma, sed 
iterum iterumque institit,2° at nihil est adeptus, teste Severolo scri- 
bente: ““Adhuc haud parva controversia fuit circa bibliorum ver- 
sionem in linguam vernaculam, quam hispani per fas et nefas vole- 
bant prohibere atque haud semel institerunt; ita quidem egerunt, 
quia hoc in Hispania iam prohibitum est sub severissimis poenis, 
ne quis scil. legat aut vertat Biblia in lingua materna. Sed Itali 

atque Galli omnes illis resistunt (ma li Italiani, ancho i Francesi 
tutti li resistono), ita ut, mea opinione, controversia non ventura 
sit in congregationem generalem’.?? Re quidem vera, numquam 
pervenit in congregationem generalem; atque versio Bibliorum in 
linguam vulgarem numquam a Concilio tamquam abusus conside- 
rata est. 

Ad varias observationes circa proposita remedia Episcopus Fa- 
nenis, Petrus Bertanus O. P.,?? planissime et optime respondit: ‘“Re- 
cepimus vulgatam, quia a Hieronymo et ab ecclesia semper recepta 
est et antiqua... Recepta est ‘vulgata tamquam authentica; alias 
non reiciunt, quia illae etiam bonae, sed ista melior. Quod autem 
habeant haeresim aliquae, quia ab haereticis sunt editae: aliquae 
bonae editae sunt licet ab haereticis; propterea addiderunt: guatenus 
iuvant... Una est recepta, ut una tantum ecclesia pro authentica 
utatur et non confuse pluribus.” °° 


18. ‘In Paulo II Papa Pacheccum errasse putaverim, cum nec tempus concordet 
nec quicquam huiusmodi de hoc Pontifice sciatur,” (CT. V. p. 37 n. 1). 

19. Ibid. p. 31. 

20. Cf. Massarelli Diarium III, CT. I, p. 518-580. 

21. Hercules Severolus, Bernardino Maffeo, 24 Martii 1546; CT. X, p. 429, 
1. 32-37. Cf. ibidem epistula Card. Cervini, A. Cardinali Farnesio, 17 Martii; p. 421. 
— Videsis recens editum studium F. Cavallera, La Bible en langue vulgaire au Con- 
cile de Trente (IV@ Session), Mélanges E. Podechard (Lyon 1945) p. 37-56. 

22. Van Gulik-Eubel, op. cit. Ill, p. 194. 

23. CT. V, p. 37, p. 24-32. 
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Die 1 Aprilis, quaestione canonis absoluta, in congregatione 
generali transierunt ad abusus considerandos. Cardinales Triden- 
tinus et Giennensis volebant ut sola Vulgata versio admitteretur, 
ceteris reiectis. De mandato Cardinalis de Monte, idem Episcopus 
Fanensis respondit: “Si placet, inquit, ego facile has dubitationes 
resolvam. Nam advertendum est, quod nos non ducimus pro abusu 
diversas et varias esse bibliorum translationes, quoniam et hoc 
antiquis semper temporibus toleratum fuit et hodie tolerari debet; 
sed dicimus abusum esse plures haberi translationes ut authenticas... 
Propterea hanc unam solam authenticam esse voluimus vulgatam 
editionem, tum quia antiqua est et semper in manibus Christiano- 
rum habita, tum etiam, ne adversariis ipsis detur ansa dicendi, nos 
hactenus libros non probos habuisse... Alias autem non reiecimus, 
quoniam noluimus christianam libertatem restringere; immo ne here- 
ticorum quidem translationes reicere voluimus, idque exemplo ve- 
terum. Nam constat Aquilam, Symmachum et Theodotionem here- 
ticos quidem fuisse, et nihilominus ab illa antiqua ecclesia non 
fuere reiecta illorum translationes.” 4 

Sabbato, die 3 Aprilis adhuc in congregatione generali delibe- 
rarunt circa abusus.?> Ex actis apparet, omnes Patres concordes 
solam Vulgatam in usum Ecclesiae admisisse; favebant itidem ver- 
sioni graecae Septuaginta; nonnulli vero, Cardinalis Pachecci Gien- 
nensis opiniones secuti, volebant ut ceterae versiones respuerentur. 

Cardinalis praeses controversiam breviter contraxit dicens quoad 
Vulgatam: “Bene discussa; propterea ad aedificium procedatur. 
Pars maior inclinat, quod illa suscipiatur vulgata; tamen videtur 
contradicere, ut dixit Giennesis’’,?® scilicet ut aliae versiones decla- 
rarentur non reiectae (non reiciendo alias...) 

Votum igitur Patrum exquisitum est per partes: 

“Utrum placeat declarari, habendam esse unam tantum editionem 
vulgatam; etiam de aliis non fiat mentio in decreto? 

“Placuit omnibus, vulgatam recipi et de aliis non fieri men- 
tionem.” 27 

Deinde decisum est de versionibus haereticis mentionem non 


24. CT. I, p. 42, 1. 3-15. Hic citavi diarium Severoli, quia explicitius loquitur. 
Cf. V, p. 50, 1. 31-35. 


25. CT. V, p. 58 sq. 
26. Ibid. p. 65, 1. 1-3. 
27. Ibid. p. 65, 1. 35-37. 
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esse faciendam. Quantum vero ad graecam versionem Septuaginta, 
haec in sequenti quaestione continetur: “Utrum placeat, habere 
unam editionem veterem et vulgatam in unoquoque idiomate (scil. 
gtaeco, hebraeo et latino), qua omnes utantur pro authentica in 
publicis lectionibus, disputationibus et praedicationibus, et quod 
nemo illam reicere audeat aut illi contradicere” ??* Plerique Patres 
censuerunt omittenda esse verba “in unoquoque idiomate etc.,” 
ac dicendum tantum “unam vulgatam etc.” Responsa ad alios abusus 
heic nostra non intersunt. Die 7 Aprilis adhuc alia congregatio 
generalis habita est, in qua plerique censuerunt absque mora pro- 
mulganda esse decreta circa Libros Sacros et reformandos abusus. 

Decretum. Die igitur sequenti 8 Aprilis 1546, in quarta sessione 
Concilii Tridentini, sub Paulo Papa III, Pontifice Maximo, sollem- 
niter promulgata sunt: 1° decretum quo recipiuntur Libri Sacri et 
traditiones apostolicae: 2° decretum quo recipitur Vulgata. 

Notanda est conclusio primi decreti, quod manifeste dogmati- 
cum est: “Si quis autem libros ipsos integros cum omnibus suis 
partibus,?® prout in ecclesia catholica legi consueverunt et in veteri 
vulgata latina habentur, pro sacris et canonicis non susceperit, et 
traditiones praedictas (apostolicas) sciens et prudens contempserit: 
anathema sit’ .®° 

Sequitur secundum decretum de recipienda Vulgata: “Insuper 
eadem sacrosancta synodus considerans, non parum utilitatis accedere 
posse ecclesiae Dei, si ex omnibus latinis editionibus, quae circum- 
feruntur sacrorum librorum, quaenam pro authentica habenda sit, 
innotescat: statuit et declarat, ut haec ipsa vetus et vulgata editio, 
quae longo tot saeculorum usu in ipsa ecclesia probata est, in pu- 
blicis lectionibus, disputationibus, praedicationibus et expositionibus 
pro authentica habeatur, et quod nemo illam reicere quovis prae- 
textu audeat vel praesumat”’.* 

Collatum propositioni supra citatae Commissionis pro abusibus, 
hoc secundum decretum in forma sua definitiva sequentes prae se 


28. Ibid. p. 66, 1. 2-5. 

29. Agitur de partibus dictis “‘deutero-canonicis” quas reiciebant protestantes, 
non autem de singulis versibus vel sententiis, quas critici probant esse glossas sive 
quoad originales textus, sive in codicibus vel variis editionibus ipsius Vulgatae. 
Cf. G. Bonaccorsi, Questioni Bibliche (1904) I. La Volgata al Concilio di Trento, 
p. 18-21. 

30. CT. V, p. 91, 1. 27-29. 

31. Ibid. p. 91, 1. 35 ad p. 92, 1. 3. 
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fert notandas differentias:** 1° decretum non considerat nisi /atinas 
editiones: “‘si ex omnibus latinis versionibus”’; directe igitur non 
respicit nisi latinam Ecclesiam;** 2° decretum non declarat, prout 
declaravit propositio etsi negative, auctoritatem Septuaginta: “non 
detrahendo tamen auctoritati purae et verae interpretationis sep- 
tuaginta interpretum...”; 3° decretum iam non alludit ad alias 
versiones, prout Commissio proposuerat: “neque reiciendo alias edi- 
tiones, quatenus authenticae illius (vulgatae) intelligentiam iuvant’’; 
4° natura Vulgatae, vel potius ratio eius auctoritatis vel authentici- 
tatis clarius est expressa: “(vetus et vulgata editio) quae longo tot 
saeculorum usu in ipsa ecclesia probata est’; demum non iam fit 
mentio de incorrectione Vulgatae propter Ecclesiae honorem, neque 
de praeparanda, cura Summi Pontificis, editione correcta; hoc autem 
statutum remansit neque tantum pro Vulgata latina, sed et pro 
textibus graeco et hebraeo, prout apparet e litteris quas die 26 
Aprilis Cardinales Legati ad Cardinalem Farnesium scripserunt: 
“Conclusio circa hanc rem accepta haec est: ut nos legati nomine 
Synodi Sanctitati Suae scribamus, prout praesentibus scribimus 
(come facemo per la presente), supplices rogantes ut dignetur 
quantocius ordinare correctionem primo editionis latinae, deinde 
etiam graecae et hebraeae’’.*# 

Vulgata latina emendata et promulgata a Sixto V cum bulla 
“Aeternus ille’’ die 1 Martii 1590, novae revisioni subiecta est sub 


32. Conferuntur propositio et decretum: 
Propositio Decretum 
Primus abusus est habere varias editiones sacrae scripturae et illis velle uti pro 
authenticis in publicis lectionibus, disputationibus, expositionibus et praedicationibus. 


Remedium est, habere unicam tantum 
editionem, veterem scilicet et vulgatam, 
qua omnes utantur pro authentica in pu- 
blicis lectionibus, disputationibus, expo- 
sitionibus et praedicationibus, et quod 
nemo illam reicere audeat aut illi con- 
tradicere: (2) non detrahendo tamen auc- 
toritati purae et verae interpretationis 
septuaginta interpretum, qua nonnum- 
quam usi sunt apostoli; (3) neque rei- 
ciendo alias versiones, quatenus authen- 
ticae illius intelligentiam iuvant. 


Insuper eadem sacrosancta synodus 
considerans, non parum utilitatis accedere 
posse ecclesiae Dei, si ex omnibus (1) 
latinis editionibus quae circumferuntur 
sacrorum librorum, quaenam pro authen- 
tica habenda sit, innotescat: statuit et 
declarat, ut haec ipsa vetus et vulgata 
editio, (4) quae longo tot saeculorum usu 
in ipsa ecclesia probata est, in publicis 
lect., disp., nett | et expositionibus pro 
authentica habeatur, et quod nemo illam 
reicere quovis praetextu audeat vel prae- 
sumat. 


Secundus abusus est nonnulla incorrectio codicum etc. (5) 


33. A. Allgeier eodem sensu scribit, quod in decreto “inhaltlich der Blick auf 
die lateinische Welt begrenzt wird” (J. cit. p. 151). 


34. CT. X, p. 471, 1. 10-14. 
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Clemente VIII: hic nobis dedit Vulgatam actualem, dictam Sixto- 
Clementinam, quae lucem vidit anno 1596 exeunte: 46 annis post 
decretum anni 1546.°° 

Ante textum latinum editus fuerat textus graecus Septuaginta 
anno 1587, promulgatus a Sixto V.** 

Documenta recens inventa et publici iuris facta probarunt, Sum- 
mos Pontifices eodem illo tempore constituisse specialem commis- 
sionem pro edendo textu hebraeo Veteris Testamenti, praeside 
Cardinali Marco Antonio Columna,** aliamque pro edendo textu 
gtaeco Novi Testamenti praeside S. Roberto Bellarmino.** Ob ra- 
tiones hucusque ignotas, labores illarum commissionum non habue- 
runt felicem exitum. 

Sed revertamur ad Vulgatam latinam, atque videamus quisnam 
sit sensus qualisque vis declaratae eius authenticitatis. 


II. SENSUS ET VIS DECRETI. 


Decretum disciplinare. Ex actis Concilii, prout hucusque com- 


pendiose relata sunt, sequitur cum evidentia decretum, quo reci- 
piatur et imponatur Vulgata, esse decretum formaliter disciplinare; 
admirationem vero movet, quod a multis theologis olim, praesertim 
Hispanis, ceu dogmaticum decretum fuerit consideratum,’ et quod 


35. Cf. De latina Bibliorum versione quae dicitur “Vulgata’, Angelicum IV, 
1927, p. 179-180 (separatum p. 29-30) 

36. Cf. E. Mangenot, Septante, Dict. Bible Vig. V, col. 1639-1641. 

37. De revisione Bibliae hebraicae iuxta votum Concilii Tridentini, Angelicum 
XVIII, 1941, p. 387-394. 

38. Cf. S. Tromp, De revisione textus Novi Testamenti facta Romae a Com- 
missione Pontificia circa an. 1617 praeside S. R. Bellarmino, Biblica XXII, 1941, 
p. 303-306; et XXIV, 1943, p. 304-307. 


Ce. Cornely, Historica et critica introductio in U. T. libros sacros ; 
I. Introductio generalis* (1894) p. 460-487. Pag. 467 legitur: “Mirum est, quan- 
topere prior huius decreti pars ab catholicis vix non omnibus et olim sit impugnata 
hodieque impugnetur, quantasque controversias inter catholicos excitaverit. Maxime 
in Hispania de hac quaestione disputatum est,” usque adeo, inquit P. Mariana, ut 
a probris et _contumeliis, quibus se mutuo foedabant adversarii, ad tribunalia ven- 
tum sit. “Immo gravissimi theologi, qui maxima fama florebant nec aliis in 
quaestionibus ullo modo timidos sese esse monstrabant, in hac una sententiam suam 
scripto prodere non sunt ausi.” Scio quidem, inquit Dom. Bannez O. Praed., si ab 
Ecclesia interrogarer, quid viva voce responderem: interim pio iustoque silentio me 
9 “(Bannez in Im partem, q. I, art 8)”. Videsis Bonaccorsi, op. cit. p. 22 

E. Mangenot in Dict. Bible Vig. V, col. 2486 sqq.; nostrum opusculum De 
Valeata (1927) iam citatum, p. 27-28; I. Balestri, Biblinee introductionis generalis 
elementa (1932) p. 231-237; Hépfl- Gut, Introductio generalis (1940) p. 383-389. 
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talis adhuc sit opinio nonnullorum, etsi semper fiant rariores.? 
Pluries enim Cardinales Legati declararunt se semper tractaturos 
esse primo de dogmate, deinde de reformandis abusibus dogmati 
conexis.* Dogma heic erat canon Librorum Sacrorum; inter abusus 
primo loco recensita est versionum varietas, cui oppositus est, in re- 
medium, usus exclusivus Vulgatae traditionalis. Abusui igitur oppo- 
nitur usus... et reformatio. 

Idem character disciplinaris collegitur haud minus manifestus 
e verbis in decretis de Sacra Scriptura adhibitis. Nam dum in de- 
creto de canone, quod certo certius est dogmaticum, adversus nega- 
tores profertur ‘anathema sit’; in decreto contra de usu Vulgatae 
consideratur Ecclesiae uiilitas: “considerans non parum utilitatis 
accedere posse Ecclesiae Dei,” propterea Concilium “‘statuit et de- 
clarat (non docet, nec definit, sed praecipit), ut Vulgata exclusive 
adhibeatur “in pxblicis lectionibus etc.” (nota bene “in publicis”’; 
si ageretur de fide, obligaret non minus in privato quam in publico) ; 
et demum concluditur decretum cum praecepto: “quod nemo illam 
(Vulgatam) reicere quovis praetextu audeat vel praesumat.” 

Authenticitas Vulgatae. Concilium statuit et declarat, ut Vulgata 
in Ecclesiae vita publica “pro authentica habeatur.” Quo sensu 
sumenda est hic vox “‘authentica”’ ? 

Secundum iurisconsultum Iulianum: “Authenticum est scriptum 
aliquod quod ex se fidem facit in iudicio et supremae est auctoritatis, 
ut a nullo reici vel in quaestionem vocari debeat’’,* — haec sunt fere 
verba a Concilio adhibita, paulo antea citata, de Vulgata: “ut... pro 
authentica habeatur, et ut nemo illam reicere quovis praetextu audeat 
vel praesumat.” Aliis verbis, declarat Concilium Vulgatam habere 
auctoritatem quae “a nullo reici vel in quaestionem vocari’ possit 
“in confirmandis dogmatibus et instaurandis in Ecclesia moribus.” 

Haec doctrinalis vel iuridica auctoritas Vulgatae posset a priori 
fluere aut ex perfecta eius conformitate cum primigenio textu auto- 
grtapho, qui sua divina origine talem auctoritatem possidet, aut ex 
declaratione competentis auctoritatis quae heic est Ecclesia. Iamvero 
oecumenicum Concilium non invocavit talem cum textu originali 


2. Recenti tempore strenue propugnata a Card. I. B. Franzelin (Tractatus de 
div. trad. et scriptura’, 1896, p. 473 sqq.) contra C. Vercellone, (Sulla autenticita 
delle singole parti della Bibbia Volgata secondo il decreto tridentino, 1866); sed 
Franzelin ipse refutatus est a G. Banaccorsi, op. cit. p. 22 sqq. 

5. cf supra nota 4-7. 

4. Citatur a Bonaccorsi, op. cit. p. 31. 
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conformitatem, quin contra imperfectiones agnovit non tantum codi- 
cum Vulgatae, sed ipsius versionis, prout collegitur ex actis.° Ad 
declarandam Vulgatam authenticam seu auctoritate praeditam, Con- 
cilium invocavit explicite saecularem eius usum in Ecclesia, infalli- 
bili in rebus fidei et morum Spiritus Sancti assistentia: “(vetus et 
vulgata editio) quae Jongo tot saeculorum usu in ipsa Ecclesia pro- 
bata est.” Rite observat P. Lagrange: “Une édition regue dans 
l’Fglise ne pouvait étre contraire 4 la vérité dogmatique”,® (i.e. 
Bibliorum editio in Ecclesia recepta, non poterat esse veritati dog- 
maticae contraria). 

Formaliter ergo disciplinare, decretum de usu exclusivo publico 
Vulgatae supponit dogmaticum factum, scilicet Spiritus Sancti assis- 
tentiam Ecclesiae promissam in rebus fidei et morum, inter quas 
indubie est traditionalis usus versionis Vulgatae latinae Sacrarum 
Scripturarum; idemque decretum habet dogmaticas sequelas, scilicet 
inerrantiam doctrinalem Vulgatae et substantialem eius conformi- 
tatem cum textibus a Deo inspiratis. Vulgata est genuina Biblia, 
verbum Dei affirmatum ab Ecclesia: est praecipuus fons fidei nos- 
trae, indeque haurire possumus argumenta, quin unquam eius doc- 
trinalem valorem in dubium vocare possimus. Qui hanc Vulgatae 
auctoritatem negaret, ipso facto negaret Ecclesiae infallibilitatem, 
atque eius doctrinali magisterio subtraheret Spiritus Sancti assis- 
tentiam. 

Sed de conformitate perfecta et adhuc minus de primatu huius 
latinae versionis quoad originales textus aut quoad alias antiquas 
versiones, graecam vel orientales, numquam in Concilio actum est. 

Tamquam versio — seu formaliter ut versio — Vulgata est opus 
humanum, quamvis sit confecta a sancto Doctore specialiter a Deo 
excitato et conducto; et tamquam humanum opus continet traduc- 


5. Cardinalis A. Farnesius die 29 Maii 1546 ad Cardinales Legatos scripsit 
decretum de Vulgata Romae haud levem causare turbationem, “parendo... strano 
non poter rifiutare la detta editione in quelli luoghi, dove il senso del testo comune 
Hebreo et Greco non concorda o non Ay a espresso nel Latino, alla quale difficolta 
non vedono come si rimedi con la correttione che si designa di fare, perché se si 
correggeranno solamente li errori venuti dal tempo et dalla negligentia delli scrittori 
e delle stampe, ze rimarranno molti, che male si possono imputare a questa cagione” 
(CT. X, p. 507, 1. 23-28). ppewent legati die 8/9 Iunii sequentis: “‘circa alli 
lochi, che in essa (Volgata) fossero oscuri, inetti, barbari, mal intelligibili, non 
e tolto né prohibito ad alcuno di potere o con interpretatione o con annotatione 
© con nuova traduttione dichiararli et illustrarli”. (Ibid. p. 519, 1. 24-27). Cf. 
Bonaccorsi, op. cit. p. 43-52. 


6. RB. 1908, p. 104. 
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tiones perfectibiles et perficiendas, plus minusve mendosas, errores 
nominum et numerorum. Insuper est versio christiana seu interpre- 
tatio christiana; exprimit igitur quandoque textum in sensu mes- 
sianico magis explicito; v. gr. Is. XLV, 8: “‘Rorate, caeli, desuper, 
et nubes pluant Justum; aperiatur terra, et germinet Salvatorem,” 
id est Messiam; dum hebraice legitur abstractum “‘iustitiam’” et 
“salutem” loco concreti “Justum” et “Salvatorem’”. Quandoque sic 
dictas versiones introducit, quae revera sunt omnino novae creatio- 
nes, v. gr. Is. XI, to: “Et erit sepulcrum eius gloriosum,” magnifica 
prophetia futurae resurrectionis Messiae, — si foret tamen genuinus 
sensus prophetae, qui contra dicit: “Et erit habitatio (quieta) eius 
gloriosa,” scilicet Terra Sancta; item Aggaeus II, 8: “Et veniet Desi- 
deratus (Messias) omnibus gentibus,” dum contra hebraicus textus 
dicit: “Et venient pretiosa (i.e. thesauri) omnium gentium”; atque 
talia exempla facile multiplicari possent.7? Nunc vero quaeretis for- 
sitan: “Quomodo Vulgata dici potest authentica, si continet tam 
evidentes versiones liberas et mendosas, etiam in materia doctri- 
nali?” Respondeo: quia Vulgata duo elementa aeque infallibilia 
continet, quae theologus eamdem citans deberet semper caute dis- 
tinguere: scilicet genuinum verbum Dei inspiratum, ubi cum origi- 
nali concordat (qui casus est ordinarius); et solum testimonium 
ecclesiasticum, ubi ab originali recedit; in priore casu theologus 
poterit citare textum Vulgatae tamquam argumentum Sacrae Scrip- 
turae; at in altero, de traditionis argumento debet loqui.. 

Textus originales et versiones antiquae. Auctoritas vel valor 
peculiaris textuum primigeniorum et versionum antiquarum, Sep- 
tuaginta v. gr. et Pesitta, nullo modo minuitur declarata authen- 
ticitate Vulgatae, quasi haec sola libros a Deo inspiratos contineret, 
aut quasi eos contineret melius quam textus hebraeus, graecus vel 
syriacus etc.® Primigenii textus Veteris Novique Testamenti, sicut 
et aliae versiones antiquae, totum suum valorem conservant. Immo, 
primigenii textus a se vel a sua immediata divina origine auctori- 
tatem vel authenticitatem omnino singularem possident, a qua 
tamquam a fonte promanat auctoritas versionum atque ipsius Vul- 


7. Cf. Bonaccorsi, op. cit. p. 60-66. 


8. Cardinales Legati diserte scripserunt ad Cardinalem A. Farnesium: “per 
l'approbatione della quale (Volgata) peré non si dannano le altre, che fussero 
cattoliche et coadjuvassero la intelligentia di questa, che sola deve esser authentica; 
ma sensa altrimenti nominarle, ciascuna si lascia nella sua prima dispositione’ 
(CT. X, p. 470-471). 
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gatae. Insuper versiones antiquae sunt authenticae pro sua cuiusque 
Ecclesia eodem modo ac Vulgata pro Ecclesia latina, et quidem 
propter eamdem rationem, scilicet propter usum suum saecularem 
in Ecclesia infallibili in rebus fidei et morum. Quam bene haec 
omnia, quae nobis est veritas sensus communis, conciliantur cum 
sapienti praecepto Leonis XIII immortalis memoriae: ‘Sua habenda 
erit, inquit, ratio reliquarum versionum, quas laudavit usurpavitque 
antiquitas, maxime codicum primigeniorum’”’.® 

Nullus veritates illas, tam ignoratas et deturpatas, maiore vi et 
perspicuitate exposuit defenditque quam S. Robertus Bellarminus 
in aureo suo opusculo cui titulus: De editione Latina Vulgata, quo 
sensu a Concilio Tridentino definitum sit, ut pro authentica habea- 
tur.° Quoad textus originales et eorum auctoritatem scribit: “Edi- 
tio hebraica et graeca in iis, quae ab ipsis sacris scriptoribus hebraice 
et graece scripta sunt, non minus sunt authentica quam vulgata 
latina editio, immo magis, cum dlae sint fontes, ista rivus .. . ; neque 
vulgata anteponitur omnibus editionibus, sed solum aliis latinis. 

“At, inquiunt, latina declaratur authentica, hebraea et graeca 
non declarantur authenticae; igitur illa anteponitur. Respondeo, 
hebraeam et graecam, cum sint ipsi fontes, per se esse authenticas, 
neque egere Concilii approbatione; latinam, quia est versio, appro- 
batione indiguisse. Praeterea Vulgatam latinam ideo authenticam 
fieri debuisse, ut discerneretur ab aliis innumeris versionibus latinis; 


hebraeam et graecam, quia unicae sunt, non eguisse tali signo dis- 
cretivo’’.*? 


Illis vero qui primigenios textus hebraeum et graecum tamquam 
corruptos et depravatos contemnunt, respondet S. Bellarminus se- 
vere: ‘“Praecipuus thesaurus Ecclesiae est Scriptura divina; at maxima 
ex parte hic thesaurus perit, si dicamus ipsos fontes divinarum 
Scripturarum nullam fidem iam mereri, et ut corruptos et depra- 
vatos reici posse, nihil autem superesse nisi versionem unam, eamque 
iam variam ut vix duo codices inveniantur, qui in omnibus conve- 
niant. Profecto valde male merentur de Ecclesia, qui tam insignem 
thesaurum illi eripiunt, quique de scriptis originalibus Apostolorum 


9. Providentissimus; cf. E. B. n. 91. 


10. Editum a Patre X.-M. Le Bachelet, Bellarmin et la Bible Sixto-Clémentine 
(Etudes de Théologie historique, 3; 1911) p. 107-125. 


11. Cf. op. et loc. cit. p. 114-115. 
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et Prophetarum tam contemptibiliter loquuntur, ut ea authentica 
esse negare non vereantur’.’* 

Quod ad versiones orientales antiquas attinet, idem Ecclesiae 
Doctor scribit sapientissime: ‘Ecclesia catholica non solum est apud 
Latinos, sed etiam apud Syros, Armenos, Arabes et Graecos etc. 
Ergo non debet solum Scriptura authentica esse apud Latinos, sed 
etiam apud alias nationes, et maxime apud illas quae utuntur fon- 
tibus. Quis igitur credat Concilium Tridentinum ita voluisse solam 
latinam editionem authenticam, ut simul assereret Ecclesiam grae- 
cam et syriacam non habere nec habuisse a multis annorum centuriis 
authenticam Scripturam?” ** 

Declaratio conciliaris de authenticitate Vulgatae, quae nullam 
eidem confert intrinsecam dotem neque ullam novam auctoritatem 
quoad se,* manifestat quoad nos intrinsecam eius auctoritatem; 
quam auctoritatem possident etiam originales textus et versiones 
antiquae, quae tamen numquam talis explicitae declarationis fuerunt 
obiectum. 

Decretum, imponendo publicum usum. Vulgatae prae ceteris 
latinis versionibus tunc lectitatis, has minime condemnat: possunt 
esse bonae; Vulgata admittitur et imponitur ceu melior pro Ecclesia, 
haud quidem collatione cum illis instituta, sed quia indubie magis 
authentica in rebus fidei et morum, cum longo tot saeculorum usu 
in ipsa Ecclesia probata sit. 

Interpretatio decreti Tridentini, olim tam acriter discussa, nunc 
authentice declarata est a Summo Pontifice Pio XII, gloriose re- 
gnante, in recens editis encyclicis litteris Divino afflante Spiritu: 
“Quod... Vulgatam Tridentina Synodus esse voluit latinam con- 
versionem, gua omnes pro authentica uterentur, observat Summus 


12. Ibid. p. 116, 5° — Eodem sensu scripsit Franciscanus fr. Joannes Consilii, 
theologus Concilii Tridentini: “Cum ergo manifestum sit, multos esse opus nos 
(in Vulgata) errores, si dicere voluerimus non esse adhibendam fidem fontibus ipsis, 
hebraeo et graeco, id tantum ageremus, ut fateamur, nusquam nos habere scripturae 
veritatem” (CT. XII, p. 538, 1. 27-29). Cf. etiam R. Cornely, Introductio generalis* 
(1894) p. 283-293: De textus massorethici auctoritate dogmatica et critica. 

13. Loe. cit. p. 116, 3°. 


14, Sirletus idem observavit die 17 Aprilis 1546 ad Cardinalem Cervinum 
scribens: ‘“...alcuni m’ han detto, quantunque homini di poco momento, che quella 
parola, che si dice essere stata determinata in la ultima sessione, ut editio vetus et 
vulgata pro authentica habeatur, non par che satisfacci. Io I’ho risposto... massime 
dicendo, che sia autentica quella traduttione che la S$. madre Chiesa ha sempre auten- 
ticata e tenuta, e quella parola que legi consueverunt me par che risolvi tucto. 
‘oe da qui, che niuna cosa di novo s’ é determinato” (CT. X, p. 939, 
1. 16-23 
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Pontifex, id quidem, ut omnes norunt, latinam solummodo respicit 
Ecclesiam, eiusdemque publicum Scripturae usum, ac nequaquam, 
procul dubio, primigeniorum textuum auctoritatem et vim minuit. 
Neque enim de primigeniis textibus tunc agebatur, sed de latinis, 
quae illa aetate circumferebantur conversionibus, inter quas idem 
Concilium illam iure praeferendam edixit, quae Jongo tot saeculo- 
rum usu in ipsa Ecclesia probata est. Haec igitur praecelleas Vul- 
gatae auctoritas seu, ut aiunt, authentica non ob criticas praesertim 
rationes a Concilio statuta est, sed ob illius legitimum in Ecclesiis 
usum, per tot saeculorum decursum habitum; quo quidem usu de- 
monstratur eamdem, prout intellexit et intellegit Ecclesia, in rebus 
fidei ac morum ab omni prorsus esse errore immunem; ita ut, ipsa 
Ecclesia testante et confirmante, in disputationibus, lectionibus, con- 
cionibusque tuto ac sine errandi periculo, proferri possit; atque 
adeo eiusmodi authentia non primario nomine critica, sed iuridica 
potius vocatur”.15 

Versiones novae. Vulgatae declarata authenticitas nihil omnino 
praeiudicat vel imponit quoad versiones novas. Textus originales 
cum sint et qui authentici atque a priori magis genuinum verbum 
inspiratum quam textus latinus quae est versio humana, consequitur 
cum evidentia versiones factas e textibus originalibus praeferendas 
esse — ceteris paribus — versionibus factis secundum Vulgatam. 
Erronea igitur est et multum turbare potest Episcopos et Censores 
sequens sententia, quae legitur in noto manuali iuris canonici cons- 
cripto a P. Matthaeo Conte a Coronata (edito an. 1931): “Vigi- 
lantia Episcoporum (in edendas versiones biblicas) id importat ut 
Episcopi testentur versionem esse fidelem et cum originali concor- 
dare; quia tamen nullus Sacrae Scripturae textus originalis decla- 
ratus est authenticus, pro originali accipitur textus latinus Vul- 
gatae.”” 1° Simili modo docet Ius canonicum Wernz-Vidal (editio 
anni 1935; haec sententia tamen est solius Patris Vidal, minime 
clarmi. canonistae P. Wernz): “Vigilantia Episcoporum eo spectat, 
ut non publicentur lingua vulgari versiones de quarum fidelitate 
et concordantia cum originali (i.e. cum Vulgata latina) non con- 


15. Cf. AAS. 1943, p. 309. Videsis etiam Lettera della Pontificia Commissione 
per gli Studi Biblici agli Eccmi Arcivescovi e Vescovi d'Italia, diei 20 Aug. 1941; 
AAS. 1941, p. 468. 


16. Institutiones iuris canonici ad usum utriusque Cleri et Scholarum Ml 
(1931) p. 326. 
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stet’”.17 Si s. Hieronymous qui, aetate et scientia proficiendo, ter 
castigavit aut vertit Libros Sacros: primo emendando veterem Vul- 
gatam, deinde sequendo graecum textum hexaplarem, ac demum 
vertendo “‘secundum hebraicam veritatem’”; si s. Hieronymus redi- 
ret hodie post quindecim saecula studiorum biblicorum et orienta- 
lium; si rediret hodie ad manus habens grammaticas perfectissimas, 
optima vocabularia, concordantias et editiones criticas textus sacri 
in variis linguis, nonne vobis videtur fore, Egregii Domini, ut et 
ipse posset atque vellet nobis dare versionem latinam Bibliorum 
fideliorem aptioremque textibus primigeniis, quam illam quam 
abhinc quindecim saeculis fecit ?1* 


Si decretum Tridentinum nihil omnino praeiudicat quoad aucto- 
ritatem versionum orientalium antiquarum, ita neque afficit editiones 
novas illarum pro Orientalibus catholicis faciendas, neque versiones 
pro iisdem parandas in ipsorum idiomate hodierno. Editiones ca- 
tholicae versionum orientalium antiquarum non tantum possunt, 
sed debent remanere tales quales, dummodo earum canon sit con- 
formis canoni definito in Concilio Tridentino. Quantum vero ad 
earum textum, etsi quandoque sit brevior aut fusior Vulgatae, rema- 
nere debet qualis semper fuit, perinde ac textus latinus, qui idem 
prae se fert phaenomenon seu similes exhibet differentias relatus 
ad textus originales. Quod demum attinet ad versiones novas pro 
Orientalibus catholicis faciendas, hae nullo modo faciendae sunt 
secundum Vulgatam authenticam declaratam pro Latinis, sed pro- 
prias versiones liturgicas sequi possunt, et melius adhuc com- 
mendatur — sicut pro Latinis — ut deinceps fiant secundum origi- 
nales textus. Errarunt igitur Missionarii illi latini, qui contendebant 
textus syriacum aut aethiopicum imprimendos esse correctos, prout 
tam falso quam ingenue dictitabant, secundum latinam Vulgatam, 
aut qui Orientalibus catholicis tam imposuerunt versiones verna- 
culas factas secundum eamdem Vulgatam. Atque haud parum iudicii 
expertem se prodidit Delegatus Apostolicus ille in Orientalibus 
partibus, qui ceu condicionem sui “Imprimatur” statuit, ut versus 
suppositi deficientes in Pesitta collata Vulgatae, v. gr. in libro Eccle- 


17. Ius canonicum IV, 2 (1935) p. 139. Observandum est tamen nihil simile 
legi in authentico magno opere clar.mi. P. Fr. X. Wernz, Ius decretalium Ml, 1 
(1908) p. 113 sq.; ideo sententia illa imputanda est soli Patri Vidal. 

18. Cf. responsum pont. Commissionis Biblicae De versionibus Sacrae Scriptu- 
rae in linguas vernaculas; AAS. 1943, p. 270. 
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siastici, ibidem adderentur saltem inter uncinos. Alibi demonstrabo 
tales exigentias numquam neque a s. Congregatione de Propaganda 
pro negotiis orientalibus neque a s. Congregatione pro Ecclesia 
Orientali fuisse suggestas vel approbatas. 

Quod pertinet ad libros spirituales vel liturgicos privatos in 
lingua vulgari, sicut parva missalia, vesperalia et “‘parochiales”, 
superfluum videtur repetendum decretum Tridentinum “de usu pz- 
blico Vulgatae latinae” illos nullo modo respicere, neque ullo modo 
illos afficere. Libri illi destinantur privatae devotioni fidelium: iam- 
vero patet devotionem tanto efficacius foveri, quanto clarior seu 
planior est versio pericoparum biblicarum; versio autem facta imme- 
diate secundum originales textus, a priori erit clarior ac planior 
quam versio versionis in multis mendosae. Idem hodie affirmari 
potest de praedicatione iuxta insigne exemplum Summi Pontificis, 
qui in augustis orationibus suis numquam textum biblicum citat, 
quem non probaverit conformem originali textui hebraeo aut graeco. 


PROGRESSUS ET VOTUM. — Concludo. 


A Concilio Tridentino descendimus ita ad hodiernam praxim; 
iamvero ab hoc Concilio ad dies nostros, decursu quattuor saeculo- 
rum, progressus apparet iam peractus in triplici campo: in praelec- 
tionibus, in praedicatione et in oratione liturgica; mutatis enim 
circumstantiis, decretum “obtinet applicationem mitiorem magisque 
conformem novis exigentiis seu necessitatibus’.'® — Hodie Sacrae 
Scripturae professor, digne apteque gravi suo muneri praeparatus, 
debet explicare Libros Sacros secundum originalem textum: haec 
est primordialis condicio exegeseos scientificae, quae scrutatur et 
illustrat litteralem sensum ab hagiographo et Spiritu Sancto inten- 
tum, sensum directe expressum in originalibus textibus. — Hic di- 
gnus modus verbum Dei tractandi a cathedra professorum transeat 
oportet ad pulpitum praedicatorum; idem igitur progressus facien- 
dus est in praedicatione, prout diximus paulo supra; atque in verbo 
“praedicationis” comprehenduntur omnes lectiones et explicationes 


19. Ita Bonaccorsi, op. cit. p. 74. 
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textus sacri, quae in ecclesiis traduntur fidelibus.2° — Demum, idem 
progressus iam apparet in oratione liturgica, in qua recenter Summus 
Pontifex Pius Papa XII iis omnibus, qui officio tenentur Horarias 
Preces cotidie recitare, benigne concessit ut, sive in privata sive in 
publica recitatione, si libuerit, nova Psalterii versione secundum 
originalem textum confecta utantur.?? 


Hinc licet nobis votum proferre, ut aliquando Professoribus 
Sacrae Scripturae et Theologis versio latina totius Sacrae Scripturae 
secundum textus criticos originales confecta offeratur. Hoc votum, 
haud secus ac novum Psalterium unanimi plausu acceptum, Vulga- 
tam tamquam textum authenticum in rebus fidei et morum non 
supprimet: haec remanebit immutabilis tamquam veritatis arx, cum 
indelebilem suum titulum nobilitatis habeat, scilicet quindecies saecu- 
larem usum, guo in ipsa Ecclesia probata est. 


Jac.-M. Vosté, O.P. 


20. Hic est genuinus sensus responsi pont. Commissionis Biblicae de versio- 
nibus Sacrae Scripturae in linguas vernaculas (d. d. 22 Aug. 1943), cum in ultima 
paragrapho, ubi agitur de textu biblico a sacerdote celebrante praelegendo, addatur: 
“integra manente facultate illam ipsam versionem, si expediat, ope textus originalis 
vel alterius versionis magis perspicuae apte illustrandi’. Ita enim versio legetur 
originalis textus et quidem critice restituti. Ne igitur deinceps nimis urgeatur vis 
seu obligatio decreti De usu versionum Sacrae Scripturae in ecclesiis (d. d. 30 
Aprilis 1934). Meminerint omnes legentes Libros Sacros, se quo fidelius eorum 
litteralem sensum intellegunt et interprétantur, eo propiores esse menti et cordi 
inspirantis Dei O. M. 

21. Motu proprio: In cotidianis precibus; AAS. 1945, p. 65-67. 





ST. BONAVENTURE AND THE POWER 
OF THE KEYS 


PART II 


IV. The Sacrament of Penance and the Forgiveness of Sins. 
A. The causality of the Sacrament of Penance. 


A the time of St. Bonaventure, practically everyone supposed 
that no instrumental power could directly and immediately 
cause the infusion of grace.' Hence, it was denied that the Sacra- 
ments were effective of grace, if real causality were implied. Authors 
conceded, however, that the Sacraments disposed to grace and had 
a virtue of their own which exercised some kind of influence upon 
the soul. Concerning the nature of this virtue, two opinions pre- 
vailed.2 Some theologians said that the Sacraments possessed a 
created, spiritual force which produced a certain physical disposi- 
tion to grace in the soul (causalitas physica dispositiva). Where- 
fore, they considered the Sacraments to be physical instruments, 
not of procuring grace itself, but of producing a physical disposition 
to grace. This was the opinion of Alexander of Hales, who taught 
that the Sacraments dispose the soul for the reception of grace and 
make the grace itself efficacious.* 

Confessing that he did not quite grasp this opinion, St. Bona- 
venture, with the greatest caution and consideration, departs from 
the doctrine of his Master.* He thereupon leans towards the teach- 
ing which attributes a certain moral causality to the Sacraments.® 


1. Bon. Op. Om., IV. Sent., Scholion II, p. 18. 

2. Bon. Op. Om., IV. Sent., 28 6b. 

3. Alex. Hales, Summa Theol. p. IV, q. 5, m. 3 ad 5. 

. Bon. Op. Om. IV, Sent. 24 6 — : “Utraque harum positionum satis videtur 
probabilis, haec tamen mihi videtur ad sustinendum facilior; nescio tamen, quae sit 
verior, quia cum loquimur de his quae sunt miraculi, non multum adhaerendum est 
rationi. Concedimus igitur, quod Sacramenta novae legis sunt causa et efficiunt et 
disponunt, extenso nomine, ut dictum est, et hoc securum est dicere; utrum autem 
plus habeant, nec volo affirmare nec negare”. 

5. Bon. Op. Om. IV, Sent., 23 a — : “Est etiam aliorum magnorum circa hoc 
opinio dicentium, quod Sacramentis non sit causalitas neque virtus aliqua, nec 
effectiva nec dispositiva ad gratiam, quae sit qualitas vel proprietas aliqua absoluta, 
sed per quandam assistentiam. Sacramento enim dicunt assistere divinam virtutem, 
quae est causa gratiae, et fidem et devotionem suscipientis, quae disponit ad gratiam”. 
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This moral effectiveness depends upon a value extrinsic to the 
Sacraments, namely, upon divine assistance or preordination. To 
illustrate this moral causality the Seraphic Doctor uses the account 
of the cure of Naaman.* There was no curative causality either in 
the words of Eliseus or in the waters of the Jordan, writes St. Bona- 
venture, but while Naaman was bathing a divine virtue effective 
of cure was present. Now if, by some preordination, God should 
have decreed to always assist the waters of the Jordan, these waters 
could be said to have the power to cure. This very thing obtains 
in the Sacraments of the New Law. Because of the divine assistance, 
which perpetually accompanies the administration of the sacra- 
ments, they are said to have power and, according to the common 
manner of speaking, are called causes.? In this theory, the Sacra- 
ments have no intrinsic virtue, or absolute quality, productive of 
grace; but, in so far as God has promised to give grace to the re- 
cipient of the Sacraments, they have a divine preordination to grace 
and may be said to cause grace. Wherefore, operatively the Sacra- 
ments are not causes of grace, but dispositively.* Hence, the Sacra- 
ment of Penance can do nothing directly or effectively towards the 
removal of sin, since sin is deleted through the infusion of grace. 
Still, it may be considered the cause of the remission of sin because 
it produces a disposition which God has promised to reward 
with grace. 

From what has been said, it is obvious that St. Bonaventure 
attaches to the Sacrament of Penance a causality which is merely 
dispositive to grace. While he does not claim absolute certainty 
for his opinion — since God could assign to the Sacraments an 
efficaciousness far beyond our comprehension ® — in no wise is he 
willing to concede the possibility of man cooperating efficiently 
with God in the production of grace. At most, man can dispose 


6. Bon. ibid. 23 6 — : “Et adducunt simile: quoniam ad verbum Elisaei, 
Naaman se lavante, astitit virtus divina effectiva sanitatis et devotio et obedientia 
Naaman dispositiva; nulla autem causalitas fuit nec in verbo Elisei nec in aqua 
Jordani. Si ergo Dominus ita instituisset, ut ad verbum Elisaei non solum ipse 
Naama, sed ceteri accedentes curarentur, et hoc ex quadam pactione, ita quod 
semper assisteret vis divina; aqua illa diceretur curare et sanare lepram et esse causa 
curationis et habere virtutem curandi. Sic in Sacramentis.” 

7. Bon. Op. Om. IV, Sent., 581, 3. 

8. Bon. Op. Om. IV, Sent., 474. 

9. Bon. Op. Om. III, Sent., 895 a, dub. 3 — : “Hoc tamen scio et intelligo, 
quod plura potest Deus et etiam in ipsis Sacramentis facit, quam nos possumus 
intelligere.” 
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himself for grace; only through prayer and impetration can he 
obtain it for others.!° 

For those who have sinned after the reception of Baptism, St. 
Bonaventure designates two means of obtaining pardon, namely, 
the virtue of penance and the Sacrament of Penance. The former 
reconciles with God alone; the latter effects reconciliation with both 
God and the Church.'' To each of them the learned Franciscan 
applies the name sacrament. The first has remission of sins for the 
res sacramenti, and extends to guilt and eternal punishment; its 
signum is the exterior humiliation of the penitent; interior penance 
constitutes the res et signum.'? Arising from the dictates of the 
natural law, this ‘“‘sacrament’’ has no institution properly so-called, 
but was insinuated in Paradise when God exclaimed “Where art 
thou?” This form of penitence was sufficient in the Old Law, and 
it suffices even in the present economy when facilities for fulfilling 
the prescriptions of the New Law are wanting. However, it is not 
a Sacrament of the Church.'* 

In the real Sacrament of Penance, which reconciles with both 
God and the Church, we find the traditional parts, to wit, con- 


trition, confession, and satisfaction on the part of the penitent, and 
absolution on the part of the confessor. This Sacrament is the 
property of the Church and has been ordained 


ad gratiam acquirendam et obtinendam ut baptismo.'* 


10. Bon. Op. Om. IV, Sent., 128 6 — : “Cooperari alii est dupliciter: vel per 
modum vere efficientis, sicut natura cooperatur Deo in productione naturalium, et 
liberum arbitrium gratiae in faciendo opus meritorium; secundo vero per modum 
disponentis, sicut cooperatur homo Deo quantum ad gratiam quia se disponit. Primo 
modo... Deus non dare potuit, quia creatura capax non fuit... dare gratiam est 
potentiae infinitae... Secundo vero modo dare potuit, ut homo secundum actum 
interiorem baptizato gratiam obtineret, non gratiam efficiendo, sed ipsam impetrando.” 

11. Bon. Op. Om., IV, Sent. 579 a; Alexander of Hales makes the same dis- 
tinction: “Duplex est poenitentiae: quaedam quae solummodo consistit in contri- 
tione; quaedam quae consistit in contritione, confessione et satisfactione, et utraque 
est sacramentum; sed primo sumpta non est sacramentum ecclesiae, sed secundo 
modo; ut est enim sacramentum ecclesiae excepta contritione requiruntur ex parte 
suscipientis confessio et subjectio sui arbitrio sacerdotis et satisfactio poenitentiae 
junctae, ex parte sacerdotis absolutio et injunctio satisfactionis.” Summa Theol. IV. 
q. 14, m. 1, 2. 2, p. 3. 

12. Bon. Op. Om. IV, Sent., 581 a — : “Secundum namque quod est Sacra- 
mentum reconcilians Deo, pro re habet peccati remissionem; pro signo habet exte- 
riorem humiliationem sive in habitu, sive in verbo; pro re et signo interiorem 
poenitudinem... procedit exterius ab interiori, non exterius facit id quod interius 
est.” 

13. Bon. Op. Om. IV, Sent., 579 a. 

14. Bon. Ibid. p. 579. 
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As to its formal element, the binding and loosing power inherent 
in the priest, it was instituted by Christ; as to its material element, 
a complete and candid confession, it was taught by Our Lord and 
promulgated by the Apostles at His command.'® Since this Sacra- 
ment reconciles with God and the Church, rationem habet causae 
et signi. The absolution of the priest is the causa; the humility of 
the. penitent, consisting of contrition, confession and satisfaction, 
makes up the signum; the two combined form the signum sacra- 
menti, and signify interior penitence, which constitutes the res et 
signum sacramenti. From this interior penitence follows perfect 
remission of sin, both as to guilt and as to punishment; and this 
is the res sacramenti.'® 

Interior penitence, however, is not the efficient cause of the 
remission of sin. In so far as the deletion of guilt and eternal pun- 
ishment is concerned, it has a rationem signi exterius Sacramentum, 
and only in respect to the removal of temporal punishment does it 
have a rationem quodammodo causae.\" As a signum exterius Sacra- 
mentum it points to the internal operation of God infusing grace 
in the soul, for, as St. Bonaventure remarks elsewhere, 


peccata remittuntur in Sacramentis ratione rei interioris, quam Deus solus 
infundit.1® 


Since God gives grace only to a person rightly disposed, the 
Sacrament of Penance, in so far as it produces the required disposi- 
tion in the penitent, can be looked upon as the cause of grace, and 
so it can be said that the acts of the penitent together with the 
absolution of the priest have the nature of causa et signum. But in 


15. Bon. Op. Om. IV, Sent., 579 a. 

16. Bon. Op. Om. IV, Sent., 581 a — : “Sed in quantum est Sacramentum 
Ecclesiae, institutionem habens, sic habet rationem causae et signi, sicut alia Sacra- 
menta; et ratio causalitatis residet penes id quod formale est, ratio vero signi penes 
id quod materiale est. Materiale autem in hoc Sacramento est humiliatio poenitentis... 
formale vero est absolutio sacerdotis. Haec duo simul inuncta significant poenitentiam 
interiorem, secundum quod per ipsam est remissio culpae perfecta quantum ad poenam 
et quantum ad culpam; et quantum ad remissionem peccati quantum ad culpam 
habet rationem signi exterius Sacramentum, quantum ad remissionem poenae habet 
quodam modo rationem causae.” Cf. Alex. Hales. Sum. Theol. IV. q. 14, m. 2, a. 2: 
“Quae igitur fiunt ex parte poenitentis, magis habent rationem signi, quae ex parte 
sacerdotis magis rationem causae; utrumque tamen utrumque habent, sed absolutio 
et injunctio causalitatem quodammodo formaliter, confessio cum subjectione arbitrio 
sacerdotis et satisfactio injuncta quodammodo materialiter.” 

17. Cf. note 16. 

18. Bon. Op. Om. IV, Sent., 474, 2. 
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regard to the remission of sin and punishment, the combined action 
of penitent and priest has the nature of a cause only in respect to 
temporal punishment.’® In this St. Bonaventure does not depart 
from the common opinion which taught that the Sacrament of 
Penance, taken as a unit, is capable of deleting sin, not, of course, 
as an efficient cause, but in so far as it is dispositive to the perfect 
remission of sin.?° 

It is not permissible to conclude from the words of St. Bona- 
venture, Et sic patet, quid in hoc Sacramento sit res, scilicet peccati 
remissio perfecta,*' that the potestas clavium possesses the same 
effectiveness. The effects of the Sacrament of Penance, taken 
as a moral unit comprising contrition, confession, satisfaction, and 
sacerdotal absolution, is one thing; the effects of the power of the 
keys, considered precisely in itself, is another. It is true that the 
potestas clavium functions only within the ambits of the Sacrament 
of Penance, and that the separate parts of the Sacrament are com- 
plementary to one another, so that, independently, they can produce 
no sacramental effect, while conjointly they produce the total effect 
of the Sacrament; still, it is none the less true that the potestas 
clavium, not unlike contrition, confession, and satisfaction, has a 
peculiar operation and effect of its own. The question to be solved, 
then, is not: are sins remitted in the Sacrament of Penance? The 
Saint never doubted the efficacy of the Sacrament in the removal 
of sin. The question must rather be placed in this wise: are sins 
removed by the power of the keys? 

In order to isolate the direct and immediate effects of sacer- 
dotal absolution from the total effect of the Sacrament of Penance, 
it will be well to resort to a process of elimination. Besides abso- 
lution, St. Bonaventure names contrition, confession, and satisfaction 
as contributing definite operations towards the remission of sin and 
punishment.”? It will be our task to determine just what effects 
he attributes to each of these elements, then, by subtracting the 
results from the total effect of the Sacrament, we should arrive at 
the peculiar efficacy he assigned to the power of the keys. 


19. Bon. Op. Om. VII, 345 (Comm. in Lucam) — : “Unde in hac solutione 
operatur sacerdos per exteriorem dispensationem Sacramenti, et peccator per inte- 
riorem detestationem peccati; et Deus per superiorem infusionem gratiae.” 

20. Bon. Op. Om. IV, Sent., 581 a. 

21. Bon. Op. Om. IV, Sent., 581 2. 

22. Ibid. 
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B. THE EFFECTS OF SACRAMENTAL CONTRITION 


Sorrow for sin is the first requirement on the part of the pen- 
itent for the procurement of pardon in the sacred tribunal. Using 
efficacy rather than motive as a norm, St. Bonaventure distin- 
guishes two kinds of sorrow. The one, attrition, is a motus doloris 
ante infusionem gratiae; the other, contrition, is an actus doloris 
formatus. The latter comprises two elements, namely, detestation 
of sin and possession of grace.?* Then, taking motive as a basis, 
the Seraphic Doctor subdistinguishes a twofold form of attrition: 
the one, arising out of any motive whatsoever, is in no wise con- 
nected with the remission of sin; the other, begotten out of a super- 
natural motive, is preparatory to the reception of sanctifying grace. 
A person may regret a transgression, says the Saint, “either because 
it is a violation of nature or because it is an offence of divine jus- 
tice and majesty’”.** The former kind of penitence is found in the 
wicked and the damned, and since it is tainted with self-love and 
ill will it is not acceptable to God. In the latter form, however, 
the sinner hates sin because it is offensive to God, and is prepared 
to render satisfaction. Such sorrow so disposes to grace, St. Bona- 
venture asserts, that God grants it only to those whom He has 
decreed to show mercy.?> Fallen man, by his own free will, could 
never convert to God unless he were excited by some gift of grace. 
Therefore, the root of this kind of penitence must be sought in 
the mercy of God, who gives the actual graces necessary for the 
formation of this sorrow.”® 

The true origin of sorrow, then, is God; but its dispositive 
origin is to be sought in man. Man disposes himself in the following 
manner: out of the knowledge of the maliciousness of sin and the 


23. Bon. Op. Om. IV, Sent., 447 a. 
24. Bon. Op. Om., Sent., IV, 334 b. 


25. Bon. Op. Om., Sent., IV, 335 a. — : “Alia est poenitentia, qua quis poe- 
nitet propter Dei offensam, paratus ei facere emendam. Et haec non est sine divina 
gratia gratum faciente, vel gratis data; et haec adeo disponit ad gratiam, quod nullus 
est sic poenitens, quin inveniat gratiam et veniam; et ideo Deus nulli eam dat, nisi 
cum quo proponit facere misericordiam.” 

26. Bon. Op. Om., Sent., Il, d. 28, a. 2, q. 1 — : “Liberum arbitrium lapsum 
nunquam ad Deum converteretur, nisi aliquo munere gratiae excitaretur.” The same 
thought is expressed in a sermon — : “Nec solum est hoc a Deo quod peccator con- 
vertitur, sed etiam quod homo se ad hoc praeparat et disponit’. Serm. de Temp. 


Circum. Dom. Serm. I. p. 137 col. a. — Cf. Alex. of Hales, Sum. Theol. IV, q. 17, 
m. 2, ad 1 § 3. 
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displeasure it gives to God, arises fear; from a knowledge of God’s 
mercy, the hope of pardon is generated; then, from the combined 
attitude of fear and hope, springs the determination to return to 
God and make reparation.?" This is attrition. In motive it does not 
differ from contrition.?* But there is, nevertheless, a great difference 
between the two: contrition is informed with sanctifying grace; 
attrition is not. The conversion of attrition to contrition is described 
by the Seraphic Doctor somewhat in this fashion: By attrition the 
sinner detests sin from a supernatural motive and, to the best of 
his ability, disposes himself to grace; God thereupon confers grace 
which immediately converts attrition into contrition; contrition, 
in turn, expels sin.?® 

Primo et per se the deletion of sin must be attributed to grace, 
and only through the medium of grace to contrition.*° But the 
sinner must cooperate, for God confers grace only upon the willing. 
By an act of the free will the penitent offers consent to prevenient, 
dispositive grace; then, by an act of contrition he offers consent to 
grace in so far as it is expulsive to sin.*' So far as guilt and eternal 
punishment is concerned, complete destruction of sin follows in- 


27. Bon. Op. Om., Sent., IV, 327 a — : “Dispositio autem hoc ordine procedit. 
Primo necesse est Dei bonitatem et iustitiam cognoscere — cui displicet omne malum 
et inordinatio, et ab illa offenditur et nullo modo malum relinquit impunitum — et se 
aliquid fecisse, quod suae displicere debeat bonitati; et haec est cognitio culpae, et 
ex hoc cognoscit se homo ex divina sententia obligatum ad poenam. — Necesse est 
etiam secundo cognoscere Dei misericordiam, qua paratus est omni revertenti et 
dolenti de culpa commissa sibi remittere et indulgere. — Ex prima cognitione gene- 
ratur timor; ex secunda generatur spes remissionis; et ex his voluntas revertendi et 
confoederandi Deo et satisfaciendi per genitum et ‘alias poenas; et si incipiat facere 
quod in se est, dispositus est ad justificationem.” 

28. Cf. Mitzka: Die Vorbereitung auf die heiligm. Gnade nach Bon. Z£KTh. 
(1926) p. 250 ff. 

29. Bon. Op. Om. IV. Sent. IV, 430, n. 3; Bon. IV. Sent., 422 6 — “Sed 
certe, si ad hoc, quod gratia infundatur, necesse est, quod homo se praeparet consen- 
tiendo gratiae et detestando peccatum,; necesse est, in ipsa gratiae infusione ista 
quatuor esse, scilicet gratiae “infusionem et liberi arbitrii motum, et contritionem 
et peccati expulsionem. Deus enim expellit culpam infundendo gratiam; sed non 
infundit nisi ei qui concordat, et necesse est concordare gratiae advenienti et peccatum 
expellenti. Gratiae ut advenienti concordat per motum liberi arbitrii, gratiae 
ut peccatum expellenti, per motum contritionis ... Gratia enim adveniens in animam 
commovet rationem, secundum quod est pars liberi arbitrii, et conturbat voluntatem 

er contritionem, et postmodum sanat per peccati expulsionem.” _ N. B. It is dif- 
ficult to understand how an act can be informed with grace before sin is expelled. 
Scotus therefore denies that contrition deletes sin; “Ergo non per contritionem dele- 
tur culpa, quia non est contritio nisi in tertio signo naturali, et in secundo deletur” 
Sent. IV. d. 14, q. 2, m. 4. 
30. Bon. Op. Om. IV. Sent., 430. 
31. Cf. note 29. 
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stantaneously, but the amount of temporal punishment remitted 
depends upon the intensity of the act of sorrow.*? 


C. THE EFFECTS OF SACRAMENTAL CONFESSION 


Under the New Dispensation no one disposes himself to the 
best of his ability unless he proposes to submit his sins to the power 
of the keys by a complete, candid confession.** St. Bonaventure 
says that in order to obtain perfect reconciliation, interior penitence 
must be accompanied by confession, satisfaction, and the absolution 
of the priest. These need not be realized at one and the same time, 
it being sufficient that they be one in intention. For he who is 
contrite has confession and satisfaction in mind, observes the 
Saint.** 

It was commonly taught in the Schools that contrition with the 
proposal to confess was sufficient for immediate remission of sin. 
St. Bonaventure finds substantial support for this doctrine in the 
words of Psalm 31, vss. 5, 6: “I have acknowledged my sin to 
thee... I said I will confess against myself my injustice to the 
Lord: and thou hast forgiven the wickedness of my sin’”.*® How- 
ever, he did not see in this text, as did St. Albert,** confirmation 
for a prevenient operation of the potestas clavium in the act of 
contrition. Remission of sin must be ascribed to God alone, and in 
corroboration the Seraphic Doctor quotes the interpretation of 
Cassiodorus on the same psalm: 


Magna pietas Dei, quod ad solam promissionem peccatum dimittit. Votum 
enim pro operatione judicatur.%? 


32. Bon. Op. Om. IV. Sent., 395, 3 — : “Dolor enim non tantum habet oppo- 
sitionem ad culpam, sed etiam ad sequelas et pronitates peccati, quae quodam modo 
doloris intensione in nobis remittuntur paulative et expelluntur.” Cf. S. Thom. 
Suppl. q. 5, a. 3 — “Quantumcumque parvum sit dolor, dummodo ad contritionis 
rationem sufficiat, omnem culpam delet.” 

33. Bon. Op. Om. IV. Sent., 442; 432, 448 d. 2 etc. 

34. Bon. Op. Om. IV, 397 dub. 1 — : “...contritio et confessio et satis- 
factio... sunt partes integrales. Et si tu obiicias, quod non habent esse simul; dicen- 
dum, quod quamvis non sunt simul actu, sunt tamen simul voto, vel effectu. Unde 
quando quis conteritur, habet confessionem et satisfactionem in proposito.” 

35. Bon. Op. Om. IV, Sent., 423, fund. I 

36. Alb. Mag. IV. Sent., d. 17, a. 53, t. 29, p. 748, ed. Borgnet. 

37. Bon. Op. Om. IV. Sent., 423, fund. I. 
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But the mere proposal to confess is not altogether equivalent 
to actual confession, for, in the mind of the learned Franciscan, 
confession has a virtue of its own. Moreover, if the sinner does not 
confess when opportunity presents itself, either his original proposal 
was not sincere, and then he was not contrite, or if it had been 
sincere, he now falls from justice.** Furthermore there is the pre- 
cept of Christ: 


Unde quamvis Dominus mundet per interiorem contritionem, nihilominus 
ad sacerdotale offcium ligat, cum dicit: “Vade, ostende te sacerdoti.”%® 


Still, if there be no opportunity to confess, the intention suffices 
for contrition to produce its effects. An even when is opportunity 
to confess, antequam perveniat ad opus, God reputes the sole in- 
tention as sufficient warrant for deleting sin immediately.*° It be- 
comes forthwith apparent that the keys can have no direct effect 
upon the guilt of sin. Guilt and grace being diametrically opposed, 
once contrition with the proposal to confess is present in the soul, 
sin automatically ceases to exist. The subsequent application of the 
potestas clavium can only come too late in point of time to accomplish 
anything whatsoever towards the remission of guilt and eternal 
punishment.*?. 


Some recent authors have voiced the opinion that St. Bona- 
venture demands the same conditions for approaching the con- 
fessional as for the reception of the Eucharist.*? In speaking of the 
disposition necessary for a valid confession, the saintly doctor says 
that, just as those Sacraments which have been ordained to increase 
grace have efficacy only in those who have charity, so those Sacra- 
ments which have been ordained for the acquisition of grace have 


38. Bon. Op. Om. IX, 425 (Serm. de Temp. 18 post Pent.). 

39. Bon. Op. Om. p. 432, dub. 1 — : “Concedo ergo bene, quod semper ali- 
uid recipit qui opere accipit Sacramentum et aliquam utilitatem habet; tamen ubi 
eest facultas, Deus reputat sufficiens ad impetrandum ipsum votum; et ubi adest, 

antequem perveniat ad opus, reputat conveniens ad obtinendum gratiam.” 

40. Bon. Op. Om. IV, Sent., 396 6 — : “Prout est deletiva culpae; sic opératur 
in iustificatione impii in instanti... simul et in instanti est contra omne peccatum 
commissum.” 

41. Idem, IV. Sent., 432 — “si enim pro loco et tempore non confiteretur, 
verum votum non esset, aut esse desisteret, si prius esset.” 

42. Cf. Pohle-Preuss, The Sacraments, Ill, 147; Pesch, Prael. Dogm. De Sacram. 
Pars II, p. 88. 
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efficacy only in those who are rightly disposed.** Now, just when 
is the sinner rightly disposed for the reception of the Sacrament 
of Penance? Did St. Bonaventure demand contrition as a pre- 
requisite for confession, or did he consider any kind of sorrow 
sufficient, so long as it was derived from a supernatural motive? 
In the Seventeenth Distinction of the Fourth Book of Sentences, 
the Seraphic Doctor introduces the question: An quis quoad modum 
obligetur confiteri ex caritate? In his response the Saint first adduces 
the reasons postulating sanctifying grace; these he either rejects 
altogether or explains in such a manner that his leaning towards 
the opposite opinion becomes strikingly apparent. Then he states 
the arguments for the contrary thesis, and leaves them intact. Fi- 
nally, he embraces the negative, which states that it is neither 
necessary nor obligatory to confess ex caritate. But he immediately 
qualifies his position by stating that, whereas the penitent need not 
de facto have charity, still he must have a disposition sufficing for 
charity vel secundum probabilitatem, vel secundum veritatem.** 
Analysis shows that this concession which allows the “‘attritus” to 
approach the Sacrament is rather chimeric for he must think him- 
self “‘contritus”. And only the fact that the penitent can never have 
absolute certainty that his sorrow is elevated by grace forces St. 
Bonaventure to admit the “attritus” to confession.*® 


Bearing in mind the Tridentine doctrine on the sufficiency of 
a sorrow arising from the consideration of the heinousness of sin 
or from the fear of hell for the acquisition of grace in the Sacra- 
ment of Penance, it is difficult to understand how anyone having 


43. Bon. Op. Om. IV, Sent., 447 a — : “...quaedam sunt sacramenta ordinata 
ad gratiam acquirendam et obtinendam, ut baptismus et poenitentia; quaedam ordinata 
sunt ad gratiam promovendam sive augmentandam, ut confirmatio et eucharistia. 
Dico ergo quod sicut sacramenta augmentantia gratiam non habent efficaciam nisi 
in habentibus caritatem; sic sacramenta gratiam impetrantia non habent efficaciam 
nisi in eis qui se disponunt.” 

44. Bon. Op. Om. IV, Sent., 446; ibid. p. 447; “Et sicut dictum est . . . quod 
non tenemur ad eucharistiam accedere cum caritate secundum veritatem, sed secundum 
probabilitatem sufficit, sic dico, quod ad Sacramentum poenitentiae non est necesse, 
quod accedat habens caritatem, vel dispositionem ad caritatem sufficientem secundum 
veritatem, sed sufficit secundum probabilitatem — Haec autem dispositio est attritio, 
quae frequenter ob confessionem superadiunctam et absolutionem sacerdotis formatur 
per gratiam, ut fiat contritio, sive ad ipsam contritio subsequatur.” 

45. Bon. Op. Om. IV, Sent., 447 a. — : “Unde dico, quod sufficit, quod pro- 
babiliter se disponat ad gratiam per omnium peccatorum detestationem. Quodsi se 
non disponit... peccat mortaliter.” 
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the Bonaventurean form of attrition (i.e. sorrow motivated by sin 
considered as offensive to God) could be insufficiently disposed to 
receive sacramental pardon. Nevertheless, St. Bonaventure, insisting 
on contrition as an integral part of the Sacrament,** finds sorrow 
not informed with sanctifying grace inadequate for the valid oper- 
ation of the keys.** He states his position unequivocally in the text 


Sacramentum Poenitentiae, cujus res est interior contritio, sine qua nulla 
vera est absolutio, et cum qua nulla absolutio est vana vel inutilis.** 


This leads to the difficulty of reconciling sufficiency of attrition 
in confession with the necessity of contrition for absolution. Whence 
the celebrated question: how does attrition become contrition in 
confession ? 

The Scholiasts say that St. Bonaventure would have this trans- 
formation brought about by the potestas clavium, thereby attributing 
causality to the keys in the remission of sins. In support of their 
contention they advance a formidable array of texts,*® which shall 
be examined later. Others, however, say that the Seraphic Doctor 
attributes the conversion of attrition to contrition in the Sacrament 


of Penance to oral confession itself, and if anything at all in this 
regard is effected by the absolution of the priest, it must be assigned 
to the deprecative part.*° 


In the normal procedure, contrition should precede confession 
tempore et natura, for a truly reconciliating confession can be made 
only by one who is suscitatus, i.e. elevated by grace.*' But no one, 
as we have heard, can have certainty of being in the state of grace, 
and so it suffices that the penitent dispose himself to the best of 
his ability. This he does by a candid, integral confession. St. Bona- 
venture ascribes a psychological value to confession. The humilia- 
tion and shame experienced in laying bare the innermost secrets 
of the soul so effect the disposition of the penitent that God in- 


. Bon. Op. Om. IV, Sent., 397, dub. 1. 
. Bon. Op. Om. IV, Sent., 502 b. 
. Bon. Op. Om. IV, Sent., 645 a. 
. Bon. Op. Om. IV, Sent., 474 sq. (Scholion) 
50. Cf. Vacandard, D.T.C. Vol. 1, col. 178, “Absolution des Péchés.” 


51. Cf. Bon. Op. Om. IV, Sent., 424; ibid. p. 447 6 ad 1. By a “suscitatus” 
St. Bonaventure means a person who is disposed to charity, “qui jam incipit suscitari, 
cum atteritur per dolorem et in confessione plerumque recipit vitam.” 
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fuses grace, if it is not already there, and the attrition of the 
penitent is raised to contrition.*? 


The Seraphic Doctor admits progressive stages in the confession 
of sins : 


Nemo recipit effectum nisi charitatem habeat saltem in principio confes- 
sionis, vel in medio, vel in fine.5* 


The first step is the approach: here already the penitent should 
have contrition. Should he, however, have attrition only, he is 
nevertheless permitted to begin his confession, provided he thinks 
himself contrite.°* The next step is the open acknowledgment of 
sin to the priest. Here, shame and humiliation may effect such a 
change in his disposition that attrition becomes contrition. But 
there is a possibility that the wrong disposition still persevere in 
the penitent. And so we arrive at the third step: here the depre- 
catory absolution of the priest may yet bring about a change in 
the perverse attitude of the sinner. But, if the penitent be not con- 
trite when the final step is reached, that is, when the indicative 
absolution is imparted, he derives no benefit from the Sacrament.*® 


As the context will show, the phrase iv fine refers to the act of 
confessing and is not to be associated with the final act of the 
Sacrament of Penance. This follows from the Bonaventurean doc- 
trine that contrition belongs to the materia Sacramenti, which must 
be determined by the formal element, the indicative absolution of 
the priest. Unless the materia be complete, it is invalid, and the 
form cannot be effectively applied. The form does not produce 


52. Bon. Op. Om. IV, Sent., 433, dub 2 — : “Dicendum, quod posse confiteri 
est dupliciter: aut peccatum detegendo, ut sit confessio manifestata, et sic potest 
fieri etiam a peccatore; aut ut sit confessio vere reconciliativa, et sic non potest fieri 
nisi a iusto et suscitato. Si enim alia fiat, absolvitur exterius, sed non interius. 
Nihil enim ad salutem valet alicui poenam termporalem taxare, quousque Dominus 
absolvat ab aeterna.” Cf. Buchberger, op. cit. p. 53; Schmoll, op. cit. p. 162. The doc- 
trine of St. Bonaventure is the same as that of Hales: “Si autem poenitens praeparatus 
i in se est, accedat ad confessionem, attritus non contritus, dico quod con- 
essio cum subjectione arbitrio sacerdotis et satisfactio poenitentiae a sacerdote in- 
junctae est signum et causa deletionis culpae et poenae, quia sic subjiciendo se et 
satisfaciendo gratiam acquirit.”” Sum. Theol. IV. q. 14, m. 2, a. 1, § 2 


53. Bon. Op. Om. IV, Sent., 447 b, ad 4. 
54. Ibid. 
55. Ibid. 
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the materia Sacramenti, but presupposes it; hence, absolution does 
produce contrition.*® 


“Non habet efficaciam oris confessio, nisi praecedat perfecta 
cordis contritio,”” so writes St. Bonaventure.*7 With contrition a 
desired, if not an absolutely required condition for confession, it is 
obvious that he does not look upon confession as having been 
primarily ordained for the introduction of sanctifying grace into 
the soul. This notwithstanding, he considers confession necessary 
in the New Testament. For sanctifying grace does not free the 
penitent from the double precept of confessing, namely, the one 
from God, who commands the sinner to do penance (Mt. 4, 7), the 
other from the Church, which commands confession once a year.5* 
Moreover, contrition does not dispense from making sacramental 
satisfaction, which is meted out by the confessor.®® Furthermore, 
the penitent cannot long remain in the state of grace without con- 
fession.® Besides contributing to the formation of contrition in the 
penitent who is not well enough disposed, confession is beneficial 
in other ways. First of all, it remits part of temporal punishment,* 
then it disposes the soul for the reception of sacramental graces,* 


56. Bon. Op. Om. IV, Sent., 581 a; p. 441, 1. 
57. Bon. Op. Om. IX, Serm. de Temp., 395. 
58. Bon. Op. Om. IV, Sent., 432; 448, dub. 1, p. 431 fund. 1. 

Bon. Op. Om. IV, Sent., 432, 2; “Ad illud quod obiicitur: (confessio) aut 
est necessaria propter deletionem culpae etc. 1 dicendum quod ista non est ratio, 
sed institutio. Quia enim confessio instituta est sub praecepto, ideo nemo absolvitur, 
sed quilibet tenetur, quantumcumque poena et culpae deleatur. Valet tamen ad dele- 
tionem culpae quantum ad eos qui se non paraverunt sufficienter omnino, et etiam 
poenae quantum ad alios, et ad multas utilitates.” 

59. Ibid. p. 431, fund. 3. 


60. Bon. Op. Om. IV, Sent., 432 a — : “Sicut enim nullus potest iustificari, 
qui Sacramenta conteranat; sic nullus in iustitia perseverat, si post iustificationem 
ex contemptu negligat confiteri. Et ideo, si potest confiteri et non curat, cadit a 
justitia, cum cadit a propositio confitendi, sine quo iustificari non poterat.” 

61. Bon. Op. Om. IV, Sent., 434 d. 7 : “Dicendum, quod in absolutione, quae 
est in contritione, culpa recipit veniam quantum ad poenam aeternam, in confessione 
vero partim recipit veniam, partim non, quia ad unam partem poenae ligatur, ab 
alia absolvitur.” 

62. Bon. Op. Om. p. 437 b in fine — : “Valet enim (sc. confessio) ad peccati 
cognitionem propter instructionem sacerdotis... Ad cogniti deletionem... si propo- 
situm valet, quanto magis valet opus? — Ad cogniti et deleti satisfactionem, quia 
erubescentia in confessione est magna pars satisfactionis. — Ad poenae diminutionem 
vi clavium.” — Cf. p. 449 dub. 8 — : “... Aliae sunt utilitates annexae (sc. confes- 
sioni) et ad illas valet roultoties confiteri, scilicet ad erubescentiam et intercessorum 
multiplicationem et ad humiliationem et gratiae augmentum.” 


FRANCISCAN STUDIES — 4 
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but above all it is ordained for absolution through which the sinner 
is reconciled with the Church.® 


D. SACRAMENTAL SATISFACTION 


St. Bonaventure teaches that, when God sanctifies the sinner, 
He remits guilt and eternal punishment. But God is just and must 
punish evil. The sinner, therefore, remains liable to temporal pun- 
ishment. And since injury is also done to the Church by sin, God 
has placed judicial power in the hands of priests so that through 
them the sinner might know the will of God, and satisfaction 
might be made principally to God and subsequently to the Church.** 
And so, by virtue of the keys the priest has the power to impose 
penance upon the sinner. 

The satisfaction imposed should be in conformity with the 
enormity of the sins committed and the disposition and ability of 
the penitent to perform it. Since it is impossible for the priest to 
estimate accurately the amount of satisfaction demanded by God's 
justice, he must be guided by conscientious probability in meting 


out penance, and if the sinner accepts and performs such a penance, 
he makes full reparation. But if the priest, either out of neglect or 
because of the frailty of the penitent, does not assign congruous 


63. Bon. Op. Om. IV, Sent., 459 f. 2; “Quaeritur, utrum sit confitenda omnis 
mortalis differentia: ...Et quod omnem differentiam, videtur... quia pro quolibet 
horum efficitur homo inimicus Dei et separatur ab unitate Ecclesiae; sed confessio 
ad hoc directe instituta est, ut homo reconcilietur Ecclesiae et ostendatur reconciliatus 
Deo; ergo de omnibus tenetur confiteri.” Ibid. p. 451, 3, 4, 5. Here St. Bonaventure 
argues that confession to a lay person has no sacramental value, “pro eo quod non 
accipit totam causam, nec etiam principalem causam, quae est reconciliatio facienda 
Ecclesiae.” N.B. The text (IV. Sent. p. 447 6) : “Confessio... est opus sacramentale 
ad justificationem institutum; unde haec confessio ad absolutionem est ordinata,” 
must be understood as referring to complete justification, i.e. including removal of 
temporal punishment and reconciliation with the Church. 

64. Bon. Op. Om. IV, 3644 — : “Cum autem divina misericordia iustificat, 
remittit omnem culpam et reatum poenae aeternae... Sed quia misericordia non potest 
praeiudicare iustititiae, cuius est mala punire; ideo sic solvit a culpa et poena, ut 
tamen remaneat obligatus ad aliquantulum poenam temporalem. Sed quoniam peccator 
ipsum offenderat et etiam damnificaverat eius Ecclesiam; commisit Dominus iudi- 
ciariam potestatem super peccatores rectoribus Ecclesiae et in eos compromisit tan- 
quam in arbitros, ut sic innotescat voluntas Dei poenitentibus per sacerdotes, et per 
illos imponatur poena peccatoribus, et Domino satisfiat principaliter et Ecclesiae 
per consequens. Unde satisfactio proprie de peccato fit ipsi Deo, tamen per Ecclesiam 
et in Ecclesia.” — Ibid. p. 531, 4 — : “...confessio et contritio sunt ordinata, ut 
ingrediatur unitatem ecclesiasticam; satisfactio vero utramque consequitur; et funda- 
mentum istius communicationis est in caritate.” 
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satisfaction, God will exact what remains due in Purgatory.** While 
it may happen that total remission of punishment follows imme- 
diately upon a most perfect act of contrition, the confessor is, never- 
theless, bound to impose a penance because of the uncertainty of 
such an eventuality.°° The purpose of satisfaction, then, is to remit 


part of temporal punishment; all, therefore, is not remitted by 
the keys. 


V. THE EFFICACY OF THE KEYS 
IN THE SACRAMENT 


Up till now we have learned that, according to St. Bonaventure, 
contrition immediately remits guilt and eternal punishment; that 
confession has an ethical value and also contributes to the lessening 
of temporal punishment; that the imposition of satisfaction is nec- 
essary for the further relaxation of temporal punishment. From 
this it is obvious that of sin and its sequels only part of temporal 
punishment remains upon which the potestas clavium can exercise 
any causality. In order to determine just what is effected by the 
keys in the Sacrament of Penance, the Seraphic Doctor proposes 
two questions: First, does the power of the keys extend to the 
guilt of sin?! After denying that the keys actively extend to guilt, 
he proceeds to ask a second question, namely, does the potestas 
clavium have any effect upon punishment. The answer is yes.? 

In deference to the Scholiasts, who claim that St. Bonaventure 
errs merely in the presentation of his views,* we quote at length 
from the 18th Distinction of the Fourth Book of Sentences, where 
the Seraphic Doctor answers the question: ““Utrum potestas clavium 
habeat posse in culpam?” * 


65. Bon. Op. Om. IV, Sent., 399, dub. 6 — : “Satisfacere Deo dupliciter est; 
vel secundum forum suum et secundum veritatem... si poenitens hic congruam 
poenam a sacerdote suscipit, plenam poenitentiam facit; si non, propter hoc quod 
sacerdos non imponit, attendens fragilitatem peccatoris; Dominus expectat, et solvet 
in purgatorio.” 

Bon. Op. Om. IV, Sent., 364, 3 — : “Ad illud quod obiicitur, quod totum 
remittitur; dicendum quod verum est; sed quia Ecclesiae non constat, ideo debet 
a sacerdote imponi.” 


. Bon. Op. Om. Sent. IV, 472. 
. Bon. Op. Om. Sent. IV, 476. 
. Bon. Op. Om. Sent. IV, 474. 
. Bon. Op. Om. Sent. IV, 473 6. 
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Et ideo est alius modus dicendi, quod habens clavem per potestatem clavis 
mediator est Dei ad hominem et hominis ad Deum. Unde t ipsum peccator 
ascendit ad Deum, et sic est sacerdos os peccatoris sive loquens pro pecca- 
tore; per ipsum descendit Deus ad hominem, et sic est sacerdos angelus 
Dei, immo os, eo quod ipse separat pretiosum a vili. — Secundum quod 
ascendit, habet se per modum inferioris et supplicantis; secundum quod 
descendit, per modum superioris et judicantis. Secundum primum modum 
potest gratiam impetrare, et ad hoc est idoneus; secundum secundum modum 
potest Ecclesiae reconciliare. Et ideo in hujus significationem in forma ab- 
solutionis praemittitur deprecatio per modum deprecativum, et subjungitur 
absolutio per modum indicativum; et deprecatio gratiam impetrat, sed 
absolutio praesupponit. Nunquam enim sacerdos absolveret, quemquam, de 
quo non praesumeret, quod esset absolutus a Deo. 

Si ergo quaeratur, utrum potestas clavium se extendat ad delendam 
culpam; dicendum, quod bene potest se extendere per modum deprecantis 
et impetrantis...; sed per modum impertientis non. Quoniam ergo po- 
testas clavium proprie loquendo, non se extendit supra culpam. 


From the above citation we gather that the priest, by virtue of 
the keys, is a mediator between God and man. This office com- 
prises two distinct functions, viz., that of advocate and that of 
judge. As advocate the priest is inferior, and enjoys no real author- 
ity, for he must ascend to God, the true Judge, and there plead 


the cause of his client. This he does by applying the deprecative 
form of absolution. And so, per modum deprecantis et impetrantis 
the keys may be said to extend to guilt. 


The case is quite different when the priest acts as superior, 
ie., as the “os Dei.” Now he assumes the office of judge, he uses 
the power conferred in Orders and pronounces sentence author- 
itatively. But to what purpose? Before the keys can operate as a 
power the priest must be reasonably certain that the penitent is 
contrite. Therefore, he first appraises the sorrow and other attendant 
circumstances in order to decide whether or not the sinner has 
found forgiveness with God — here the key of knowledge comes 
into play; next, because he cannot have absolute certainty that 
contrition is present, he uses the deprecative form of absolution 
and implores God to grant pardon; finally, but only after presuming 
that God has already justified the penitent, does he pronounce abso- 
lution per modum impertientis. Constrained to follow his con- 
tritionism to its logical conclusion, St. Bonaventure is forced to 
avow that the potestas clavium “per modum impertientis” can 
reconcile only with the Church. 
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According to St. Bonaventure, the sinner not only forfeits 
friendship with God, but also severs himself from the bond of 
charity by which the true members of the Church are united with 
Christ, the head of the Mystical Body. This alienation, though it 
excludes from the Church non numero sed merito tantum, he con- 
sidered as something positive, demanding a separate reconciliation.® 
This idea is not original with our Saint. It is found in the doctrine 
of Alexander of Hales, and seems to have furnished the basis for 
the “ostensive” theory of Peter Lombard.® 


Under the Old Law the sinner was restored to favor with God 
by virtue of penance alone. But even then certain legal prescriptions 
had to be fulfilled before he was permitted to partake in the reli- 
gious activities of the community. In the New Law, where the 
union between the Mystical Body and its members should be per- 
fect, reconciliation must be perfect. Supernatural contrition, while 
it remits guilt and eternal punishment, leaves the sinner still at 
variance with the Church. Wherefore Christ, observes St. Bona- 
venture, instituted the Sacrament of Penance secundum statum per- 
fectionis, i.e., to effect reconciliation with the Church.’ 

It would appear that, even in the internal forum, the potestas 
clavium is conceived by St. Bonaventure as a function pertaining 
primarily to the regimen of the Church. When Christ conferred 
the primacy upon St. Peter, He placed the salvation of all mankind 
in the hands of the Church, and by the collation of the keys He 
bestowed upon the Church a power through which its unity, both 
external and internal, should be preserved. The ancient Church 
manifested a vivid consciousness of this tremendous responsibility 


5. Bon. Op. Om. Sent. IV, 364 a — : “Sed quoniam peccator ipsum offenderat 
et etiam damnificaverit eius Ecclesiam; commisit Dominus iudiciariam potestatem 
super peccatores rectoribus Ecclesiae... ut per illos imponatur poena peccatoribus, 
et Domino satisfiat principaliter et Ecclesiae per consequens. Unde satisfactio proprie 
de peccato fit ipsi Deo, tamen per Ecclesiam et in Ecclesia.” — Ibid. p. 401, dub. 
12 — : “qui Fait per mortale excommunicatus ad Sacramentum unitatis Ecclesiae 
non debet accedere nisi prius reconciliatus Ecclesiae.” — St. Bonaventure (ibid. 

. 196) offers the following description of the Mystical Body — : “Quod constat ex 
Fidelibus puris, fide et caritate copulatis.” 

6. Cf. Landgraf: Grundlagen fuer ein Verstaendnis der Busslehre der Scho- 
lastik Z£kTh (1927) p. 191 (Innsbruck). The remote basis for the idea of a separate 
reconciliation with the Church seems to lie in the ancient penitential discipline which 
associated excommunication with every mortal sin. Cf. Jungmann, J., S.J., “Die La- 
teinischen Bussriten in ihrer geschichtlichen Entwicklung, Innsbruck (1932) p. 241. 

7. Bon. Op. Om. IV, 579 a — : (Sacramentum Poenitentiae) “In lege autem 
nova, ubi unitas ecclesiastica est perfecta et reconciliatio plena, institua fuit secundum 
statum perfectionis, et quantum ad formale... et quantum ad materiale.” 





454 THE POWER OF THE KEYS 


with its corresponding tremendous power by the severity with which 
it treated sinners. Dreadful excommunications, drastic public pen- 
ances, witholding of absolution, reservation of sins, all found 
sufficient sanction in the deeply inculcated principle Extra Ecclesia 
nulla salus. Time and again the Seraphic Doctor re-echoes his 


sentiments regarding the vital rdle the Church plays in the salvation 
of men: 


Nullus potest ingredi regnum caelorum nisi per Ecclesiam.*—Nulli dimit- 
tuntur (peccata) nisi eis qui recipiuntur intra ecclesiasticam unitatem.°— 
Nemo enim ad forum purgatorii admittitur, qui forum Ecclesiae contemp- 


sit.1°-—Potestas clavium est potestas respectu ingredientium Ecclesiam et 
deinde caelum.™ 


These and sundry other texts give evidence that the learned Fran- 
ciscan does not estimate the operation of the keys, whereby the 
sinner is placed anew on the road to salvation, as a matter of little 
moment. After all, eternal life depends upon being in good stand- 
ing with the Church. It is because of this that the Seraphic Doctor 
finds confession made to God alone, or to a layman, of little benefit 
to the penitent, for such a confession does not lead to reconciliation 


with the Church.!” 


Having denied that the potestas clavium removes the guilt of 
sin, and at the same time not quite satisfied with reconciliation 
with the Church as the sole benefit of the keys, St. Bonaventure 
asks: “Does the power of the keys have any effect upon punish- 
ment?” 18 The opinion stating that absolution merely frees the 
penitent from the obligation to confess is rejected as attributing 
too little to the words Absolvo te a peccatis. For the same reason 
he puts aside the theory that the priest merely commutes punish- 
ment by the imposition of sacramental satisfaction.1* And so he 
comes to the conclusion that some punishment is removed by virtue 
of the keys. This cannot be eternal punishment, from which the 
priest nullo modo solvit, since liability to damnation automatically 


. Bon. Op. Om. Sent. IV, 469, f. 3. 

. Bon. ibid. p. 483 d; Sent. 11 992 b. 

. Bon. Op. Om. Seni. IV, 432 ad 3. 

. Ibid. p. 504. 

. Bon. sbid. p. 451, 3, 4, 5. ibid. 451 a. 
. Bon. ibid. p. 476. 

. Ibid. p. 477 a. 





RALPH OHLMANN 455 


ceases when God condones the guilt of sin.'* Nor can it be the 
pains of Purgatory per se.‘* The only punishment remaining is 
that to which God obliges the sinner after absolving him from 
guilt.17 The priest, therefore, actively and directly remits some 
punishment due to sin by virtue of the potestas clavium. This he 
does by the application of the merits of the Passion of Christ, which 
he, as a divinely appointed minister, has the right to dispense.'* 
It is impossible to estimate just how much punishment is remitted 
by the keys, but it can be reasonably assumed that so much is 
remitted as divine justice will allow.'® This amount should not be 
made light of, for, owing to the rigor of divine justice the original 
liability to temporal punishment is improportionate to human 
strength.”° 

As a final act, the priest, through the operation of the keys, 
declares the penitent cleansed. This declaration, says St. Bonaven- 
ture, is not to be understood in the sense of a mere external mani- 
festation, but in the sense of perficiendi et exhibendi.* By removing 
part of temporal punishment the priest completes the cleansing of 
the sinner and so verifies the words of Sacred Scripture, “Whose 
sins you shall forgive, they are forgiven them.” 

The Seraphic Doctor was aware that his theory on the necessity 
of contrition in the Sacrament of Penance was prejudicial to the 
words of Christ: ‘““Whose sins you shall forgive, they are forgiven 
them.” He tried to circumvent this difficulty by viewing sin from 


15. Ibid. p. 477 a. 

16. Ibid. 

17. Ibid. p. 477 6 — : “Et ideo est tertius modus dicendi magis consonus ra- 
tioni et fidei pietati, quod sacerdos aliquam partem poenae absolvendo dimittit ex 
vi clavium. — Et hoc possumus intelligere sic: quia universae viae Domini miseri- 
cordia et veritas, (Ps. 24, 10), ideo in iustificatione, quae est opus misericordiae, 
misericordia sic remittit culpam, ut iustitiae regulam non praetereat; propterea adhuc 
detinet obligatum ad poenam. Illa autem poena ob rigorem divinae iustitiae est 
viribus nostris improportionalis et nostrae cognitioni ignota; et pro illa oportet quod 
satisfaciat Deo. Providit adhuc igitur nobis viam misericordia divina et constituit 
arbitrum sacerdotem, cui dedit potestatem arbitrandi et taxandi poenam et manifes- 
tandi nobis, et partem poenae remittere ex virtute passionis Christi, ut divina iustitia 
pro illa parte solutionem ab isto non exigat, sed ex passionis Christi poena sit con- 
tenta. Quanta sit illa pars, nostrum non est determinare, sed Dei. Et tunc Sacra- 
mentum poenitentiae non tantum erit onerosum, sed etiam fructuosum.” 

18. Ibid. 

19. Ibid. 

20. Ibid. 

21. Bon. Op. Om. IV, Sent., 477 ad. 1 — “Dico ergo... quod sacerdos evan- 
gelicus quantum ad absolutionem a culpa absolvit solum ostendendo, scilicet demons- 
trando absolutum, absolvit autem a poena; et hoc verum est, ut intelligatur ostendere 
non solum sensui manifestando, sed etiam perficiendo et exhibendo.” 
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the distinct standpoints of guilt and punishment. Pioneers in this 
respect had been Hugh and Richard of St. Victor. They visualized 
a double bond arising from sin, the vinculum culpae, and the vin- 
culum poenae. Only God can remit the former; the priest, however, 
can loose from the latter, and this, in their minds, was equivalent 
to the peccata remittere expressed in Sacred Scripture.*? Evidence 
of this persuasion is borne out by the fact that Richard, who con- 
ceded to the keys power over punishment alone, condemned the 
“ostensive’” theory of Peter Lombard precisely because it was not 
in conformity with the words of Christ: “Whose sins you shall 
forgive, they are forgiven them.” ?* 


According to St. Bonaventure, three distinct impediments arise 
out of sin, and bar entrance to heaven. The first of these is the 
debitum peccati. It derives from sin, in so far as sin is an offense 
against God, the Supreme Good, and is generally designated by 
the term culpa. The second obstruction is poena aeterna to which 
all guilty of mortal sin are liable. The third impediment is tem- 
poral punishment, by which the scales of God’s justice are balanced. 
Corresponding to these obstacles are three keys, to wit, the clavis 
auctoritatis, the clavis excellentiae and the clavis ministerialis.?4 

God alone possesses the clavis auctoritatis, for He alone has 
the authority to remit the guilt of sin, which is a personal affront 
against the Divine Majesty.2> Furthermore, observes St. Bonaven- 
ture, by sin the soul is reduced to nothingness and therefore a new 


22. Cf. Paulus, Nik, op. cit. I, 256. 


23. Richard of St. Victor, De Potestate Ligandi et Solvendi, P.L. 196, col. 
1159 etc. Cf. Schmoll, op. cit. p. 47 ff; p. 57 ff. 


24. Bon. Op. Om. IV, Sent., 470 — : “Obstaculum autem ingrediendi in caelum 
est debitum alicuius peccati; hoc autem est triplex: primum peccati mortalis com- 
missi, et hoc est debitum aeterni supplicii. Hoc autem obstaculum solus Deus amovet, 

uia hoc removetur per culpae deletionem; et ideo potestas hoc removens est potestas 

tog quae ab aliquibus dicitur clavis auctoritatis. — Secundum obstaculum est 
debitum peccati contracti, et illud est debitum solutionis pretii, et hoc solvi potuit 
per eum qui potuit satisfacere; talis autem fuit solus Christus; et ideo haec potestas 
removens illud obstaculum est solius Christi, et vocant eam aliqui clavem excellen- 
tiae. — Tertium obstaculum est debitum peccati dimissi, quia postquam homini 
dimissa est culpa, adhuc obligatus ad temporalem poenam, et hoc removeri potest 
per illum qui potest peccati poenam taxare, et talis est minister Christi, non tantum 
Christus, et ista potestas est hominibus communicata, et vocatur ista potestas clavis 
ministerii.” 

25. Bon. Op. Om. II Sent., dist. 28, a. 1, q. 1: “tanta est offensa, quantus est 
im qui offenditur: cum igitur ipse sit infinitus, offensa habet aliquomodo rationem 
infiniti.” 
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creation is required to restore it to its pristine state.?* Since only 
a creative power can revivify such a soul, it follows that God alone 
can remit sin effectively. God formally deletes sin through grace, 
sicut sol per radios.** He could, indeed, destroy sin without any 
medium whatsoever, but His Divine Beneficence so decreed that 
evil should be deleted by grace, ut simul daretur bonum per quod 
homo Deo placeret.?* Although the infusion of grace is prior by 
nature to the expulsion of sin, in reality they take place simul- 
taneously, and so there is no middle state between justice and 
impiety: either a man has grace, and is pleasing to God, or he 
has not, and is hateful to God.?® 


Eternal punishment is the second obstacle originating from sin. 
This impediment could only have been removed by one able to 
make complete satisfaction to God. Christ accomplished this through 
His Passion and Death, and the power He thereby merited over 
eternal punishment is called the clavis excellentiae.*° Because of 
the satisfaction rendered by Christ’s atoning sacrifice, God grants 
penitential grace to man; man, in turn, uses this grace in substitu- 
tion for the reparation demanded for his personal offenses. Per se 


the power of Christ as man does not extend to the guilt of sin, 
for an infinite power is postulated to effect a new creation.** Still, 
He is the meriting and stimulating factor in the process of deleting 
sin, and therefore remits guilt dispositively. 

St. Bonaventure maintains that it would be contrary to divine 


26. Bon. Op. Om. IV, 130, f. 2. 
27. Bon. Op. Om. IV, Seni., 426 a. 


28. Bon. Op. Om. IX, Serm. de Temp., 73 — : “Sicut autem illud quod vivi- 
ficat, intrat formaliter corpus et essentialiter in qualibet parte vivificat; sic quod 
vivificat animam effective sive causaliter est essentialiter in anima et in qualibet 
potentia animae. Hic autem est solus Deus, qui solus illuminat eam.” Cf. Op. Om. 
II Sent. d. 28, a. 1, q. 1. 

29. Bon. Op. Om. IV, Sent., 419; “Prius autem est gratiam creari per creatu- 
ram, quam subiectum esse gratiam informatum.” — Cf. Sent. II, d. 28, a. 1, q. 1: 
“Ex quo enim homo nascitur, necesse est animam ejus vel esse perversam per culpam 
vel erectam per gratiam.” 

30. The Seraphic Doctor offers the following explanation for the name “clavis 
excellentiae”: ‘In hoc habet Christus excellere in quantum homo, in potestate dimit- 
tendi poenam, quia per se potest totum condonare.” IV. Sent., 130, 6. 


31. Bon. Op. Om. IV, Sent., 130, 6 — : “Quaeritur, utrum Christo data sit 
potestas dimittendi peccata... Respondeo: Dicendum, quod, si hoc intelligatur de 
potestate effectiva dimitendi peccata, sic solius Dei est, non hominis... Si autem 
de potestate dispositiva, utpote per modum meriti; sic Christus meruit nobis dimittere 
peccata et quantum ad poenam et quantum ad culpam.” 
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justice were God to condone sin entirely.*? Wherefore, after re- 
mitting guilt and eternal punishment, God still holds the penitent 
liable to temporal punishment. It remains true that the Atonement 
of Christ was sufficient to merit complete removal of the total debt 
incurred by the accumulated sins of all mankind, but anyone who 
sins after receiving Baptism does not deserve to go unpunished.** 
It is in the power of the priest to remove this third obstacle.** 
The key to which this power is attached is called the clavis minis- 
terialis and is derived from the clavis auctoritatis through the 
clavis excellentiae. Subordination, then, is to be noted among the 
keys: the priest can effect nothing towards the remission of sin 
except through the Passion of Christ, and the Merits of Christ can 
be applied only to those whose guilt has been removed by God.** 

Since temporal punishment is a consequence of sin, it may be 
called sin. So thought St. Bonaventure. The priest, therefore, by 
remitting temporal punishment, remits sin, and so fulfills the com- 
mission of Christ to forgive sin.*® A resume of the Seraphic Doc- 
tor’s teaching on this point is to be found in his Commentary on 
the Gospel according to St. John. There he states that two things 
are to be taken into consideration in respect to sin, viz., guilt and 
punishment. God alone remits guilt effectively. Christ as man does 
so meritoriously, and the priest may be said to remit it disposit- 
ively. Both Christ and the priest, however, have direct power in 
the remission of punishment. But, whereas the power of Christ 


32. Bon. Op. Om. IV, Sent., 363 6 — : “Cum autem divina misericordia iusti- 
ficat, remittit omnem culpam et reatum poenae aeternae, qui inseparabiliter adhaeret 
culpae. Sed quia misericordia non potest praeiudicare iustitiae, cuius est mala punire; 
ideo sic solvit a culpa et poena, ut tamen remaneat obligatus ad aliquantulam 
poenam aeternam.” Cf. ibid. p. 965 6 

33. To the objection that other media are superfluous if sins are deleted through 
the Passion of Christ, St. Bonaventure answers that the other media receive their 
efficaciousness from the Passion; moreover the Passion does not efficiently delete 
sin “nisi interveniant illa remedia,” Bon. Op. Om. III, d. 20, q. 4. and III. d. 19, 
al, q. 2. ad. 2 

34, ch. ‘note 24. 

35. “Dicendum quod peccato duo considerantur, scilicet culpa et reatum poenae; 
culpam remittere solius Dei est effective, quia solius est dare gratiam, quae delet 
culpam; meritorie est Christi hominis; dispositive vero sacerdotis est, quia facit, 
quo facto, Deus remittit, conferendo scilicet Sacramenta. — Est autem alia remissio 
quantum ad poenam, et super hanc habet potestatem sacerdos, facta remissione culpae, 
et Christus-homo; sed potestas Christi-hominis est excellentiae et universalis, potestas 
vero sacerdotis est ministerialis et particularis. Et sunt hae potestatis ordinatae, quia 
sacerdos non habet effectum in remittendo poenam nisi per passionem Christi, nec 
rursus passio Christi alicui confertur, nisi cui Deus remittit culpam.” Bon. Op. Om. 
VI, Commentarium in Joannem, 514. 

36. Mt. 16, 19. 
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is excellent and universal, that of the priest is ministerial and 
particular.*” 


VI. THE DOCTRINE OF ST. BONAVENTURE 
AND THE COUNCIL OF TRENT 


If we consider the potestas clavium as an integral part of the 
Sacrament of Penance, which embraces contrition, confession, and 
satisfaction as the material element, and the sacerdotal absolution 
as the formal element, then it can be said that St. Bonaventure 
extended the power of the keys to guilt and eternal punishment, 
for he teaches that the total effect of the Sacrament is remission 
of sin both as to guilt and as to punishment.’ But, if we isolate 
the particular contribution effected ex opere operato by the potestas 
clavium towards this total remission, we are forced to admit that 
the keys remit only temporal punishment. Hence, there are not 
wanting authors who think that the Seraphic Doctor’s teaching on 
the extent of the power of the keys falls under the condemnation 
of Trent. According to the Fourteenth Session of the Tridentine 
Council the following must be held: 


Quamvis autem absolutio sacerdotis alieni beneficii sit dispensatio, tamen 
non est nudum ministerium vel annuntiandi evangelium vel declarandi 
remissas esse peccata: sed ad instar actus judicialis, quo ab ipso velut a 
judice sententia pronuntiatur.? 


Canon 9, drawn up from the proceedings of the same Session reads: 


Si quis dixerit, absolutionem sacramentalem sacerdotis non esse actum judi- 
cialem, sed nudum ministerium pronuntiandi et declarandi, remissa esse 
peccata confitendi, modo tantum credat se esse 2bsolutum ... A.S.* 


37. For a brief resumé of the doctrine of St. Bonaventure on the process of 
the remission of sin we quote from one of his sermons: “Primo propitiatur Deus 
et dimittit debitum propter vehementem dolorosae contritionis in affectu... Secundo 
propitiatur Deus et dimittit delicta propter diligentiam purae confessionis in effectu . . . 
Et quia, licet mediante ministerio sacerdotis peccata remittantur, et quia solus Deus 
est, qui effective potest dimittere peccata; ideo sequitur: “Dixi Confitebor’, id est, 
statim, ut proposui confiteri, etiamsi desit tempus et locus, ut homo non possit 
recurrere ad confessionem, eo quod in sola contritione remittuntur peccata... in tali 
casu tu, Deus, et non alius, remisisti impietatem peccati mei. Unde statim cum homo 
proponit confiteri, antequam confiteatur, Deus dimittit peccata. Unde ad confessionem 
contritus non tenetur propter deletionem peccati, sed tantum propter obligationem 
praecepti.”” Bon. Op. Om., Serm. de Temp. serm. 1, IX, 437. 


1. Cf. note 21, § 4. 
2. DB 902. 
3. DB 919. 
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Pallavacino, the historian of the Council of Trent, says that 
the definition of the Council was not directed against St. Bona- 
venture, for his doctrine had already been condemned by the 
Council of Florence, where it is said that the effect of the Sacra- 
ment of Penance is the absolution from sins. Moreover, he states that 
the Council could not have used words less compromising to the 
doctrine of the Saint, because its purpose was to condemn those 
heretics who had distorted to a metaphorical sense the meaning of 
the evangelical words pertaining to the forgiveness of sin, and had 
thereby reduced the power of the keys to a perfunctory declaration 
of the remission of sins.‘ 

The defenders of St. Bonaventure would have him escape all 
condemnation by the Council of Trent. To corroborate their con- 
tention they point to the fact that he teaches that remission of sin 
is not a consequent of contrition alone, but is dependent also upon 
the intention to confess;> furthermore, that he permits the attrite 
to confess;® lastly, that he holds sin to be forgiven in the Sacrament 
of Penance.’ Two texts are advanced to show that the opinion 


of the Seraphic Doctor does not differ from the doctrine of Trent. 
The first : 


Haec dispositio (i.e. attritio) frequenter ob confessionem adjunctam et 
absolutionem sacerdotis formatur per gratiam, sive ad ipsam contritio sub- 
sequatur;® 


the second : 


Remissio peccati utroque modo (scil. ont culpam et poenam) est res 
a 


ipsius poenitentiae sacramenti. Quae aliquando tempore praecedit sacra- 
mentum exterius, aliquando autem in ipso sacramento efficitur. Quia quando 
aliquis accedit ad confessionem attritus, non plene contritus, si obicem 
non ponat in ipsa confessione et absolutione sibi gratia et remissio datur.® 


4. Pallavicino, Sforza: Istoria del Concilio di Trento, Faenza 1793, vol. III, 
1. XII, cap. XII, § 3. N.B. It is difficult to understand how St. Bonaventure falls 
under the condemnation of the Council of Florence for in his 22nd Distinction of 
the Fourth Book of Sentences he explicitly teaches that sin is remitted by the Sacra- 
ment of Penance both as to culpability and punishment. The Council simply says: 
“Effectus huius sacramenti est absolutio a peccatis.” DB 699. 

5. Cf. note 34 § 4. 

6. Cf. note 44 § 4. 

7. Cf. note 21 § 4. 


8. Bon. Op. Om. IV. Sent. 0. 446 a. 
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A glance at the contexts, however, reveals that St. Bonaventure is 
here contesting the theory which held that remission of sins always 
takes place outside the Sacrament of Penance, i.e., through super- 
natural contrition together with the proposal to confess. Hence, 
he contends that at times something towards the remission of sins 
can be effected within the Sacrament itself, and, indeed, by virtue 
of confession and absolution. 

The word absolution in the theology of St. Bonaventure is not 
always to be construed as synonymous with the operation of the 
potestas clavium. The Saint speaks of a deprecative and of an 
indicative form of absolution; the keys, being an active power, are 
concerned only with the latter. Since the Seraphic Doctor teaches 
that in the remission of sin the priest conducts himself solely per 
modum deprecantis, it is obvious that he is not referring to the 
potestas clavium, when he writes that grace and remission is given 
in ipsa confessione et absolutione.'° 

The Quaracchi Scholiasts set much store on the fact that St. 
Bonaventure permits the attrite to approach the confessional. But 
they overlook the fact that he distinguishes definite states in the 
process of confessing,'! and that the penitent must be contrite when 
the potestas clavium goes into action, if he is to receive benefit 
from the absolution.’? In other words, the keys cannot operate 
effectively unless charity be present. If, then, the efficacy of abso- 
lution depends upon the presence of charity, it follows that charity 
cannot be the effect of absolution. On this point St. Bonaventure 
is very clear. He emphatically forbids anyone to confess unless he 
feels morally certain that he is contrite. Those who dare enter the 
confessional knowing that they are not in the state of grace incur 
the wrath of God. Those, however, who think they are contrite, 
whereas, in reality, they are only attrite, do not offend God by 
going to confession, but they do not acquire grace unless their 
attrition becomes contrition.1* This change is often brought about, 
as has already been explained, through confession and the de- 
precative absolution of the priest.’ 


mg 447 ad 4 
. Op. Om. p. 447 ad 4. 
Ibid. 


. Cf. supra p. 33. 
. Cf. supra p. 33. 
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But let us examine more closely the arguments which the Scho- 
liasts present in IV, 473 of the Opera Omnia. First of all, they 
assert that Hugh of St. Victor, Alexander of Hales and St. Bona- 
venture reject the opinion of those who say that the priest, since he 
only declares sins forgiven, has no power to bind or loose. This is 
to be conceded. Still, it is to be denied that these authors grant 
sufficient binding and loosing power to the priest to meet with the 
specifications of the Council of Trent. Nor does it avail to cite 
the words of Hales: 


Solus Deus peccata dimittit, tunc a quando sacerdos ab eo et per 
eum dimittit; ipse enim in homine fecit, quod per eum homo fecit.* 


The phrase peccata dimittere, as used by Alexander, refers to pun- 
ishment, a sequel of sin,® and that is all that the priest remits 
ab eo et per eum. All that Hales wishes to convey is the idea that 
the remission of temporal punishment is also a dispensatio alieni 
bene ficii. 

The Scholiasts write: 


Confessio et absolutio “valet ad deletionem culpae quantum ad eos qui se 


non Pa. sufficienter omnino, et etiam poena quantum ad alios 


et ad multas utilitates,” 


and are quoting St. Bonaventure IV. d. 17, p. 1, a. 2, q. 4, 2. But 
here the Saint is speaking solely of confession, and the word abso- 
lutio does not occur. In the continuation of the text the Seraphic 
Doctor refers to IV, d. 17, p. 2, a. 1, q. 1, where among the benefits 
ascribed to confession we find listed: ad poenae diminutionem vi 
clavium.’" Effects which St. Bonaventure assigns to confession are 
wrongly construed as applying to the potestas clavium. 

The Scholiasts insist that in order to ascertain what is effected 
precisely by the keys in the Sacrament of Penance the Bonaven- 
turean principle of the causal influence of the matter and form 
of the Sacraments must be applied.'* According to the Seraphic 
Doctor the Sacraments, by divine ordinance, produce a moral dis- 
position to grace, whereupon grace is created and infused by God 


15. Cf. Bon. Op. Om. Sent. IV, 474 Scholion. 
16. Cf. Paulus, Nik., op. cit., I, 256. 

17. Bon. Op. Om. IV, Sent. p. 437 b. 

18. Ibid. Scholion p. 475. 
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Himself. But this principle cannot be applied to the power of the 
keys, for, in the light of St. Bonaventure’s contritionism, both the 
disposition to grace and grace itself must be present before the 
keys can operate.'® 

Under the heading “III” the Scholiasts try to explain away the 
words absolutio praesupponit gratiam, which St. Bonaventure uses 
in fixing the moment of operation for the keys. They write that 
the phrase expresses the facts correctly, for the priest, as the spokes- 
man and herald of God, promulgates by the words of absolution 
the sentence of Him who is operating effectively; absolutio prae- 
Supponit gratiam is to be understood, either in the order of time, 
if absolution confers only gratia secunda to one who is already 
contrite; or in the order of nature, if it confers grace to one who is 
attrite.°° In other words, when the priest imparts absolution he is 
morally certain that God has either already given grace, or that 
He will now give grace because of His promise to confer it when- 
ever the sacramental sign is placed. In the latter supposition, the 
interpretation of absolutio praesupponit gratiam is too forced and 
too subtle. And in either case the priest remains the vicarious pro- 
mulgator of the sentence of another. Christ did not say: whatever 
thou shalt judge to be bound in heaven, thou shalt bind on earth, 
and whatever thou shalt judge to be loosed in heaven, thou shalt 
loose on earth.” But that is the only legitimate interpretation of 
absolutio praesupponit gratiam. 

The position of St. Bonaventure is not bettered by recurring 
to the text : 


Plus potest unumquodque in re quam in solo proposito; si ergo in propo- 
sito potestas clavium delet culpam, quanto magis dum exhibetur in re ipso.?? 


In this place the Seraphic Doctor is arguing against the theory of 
St. Albert, who taught that the keys, by an anticipatory virtue, 
contribute to the deletion of sin in the very proposal to confess.?? 


19. Cf. p. 41 supra. 

20. Bon. Op. Om. IV, 475 Scholion III : “Verba autem’ absolutio praesupponit’ 
recte dicuntur, quatenus sacerdos ut os et praeco Dei sententiam ipsius effective 
operantis promulgat verbis absolutionis; intelliguntur autem vel secundum ordinem 
temporis, si absolutio dat tantum gratiam secundam jam ante contrito; vel secundum 
ordinem naturae, si attrito confert gratiam.” 

21. Bon. Op. Om. IV, Sent., 473 b. 

22. Ibid. For further refutation of the arguments of the Scholiasts confer 
Ruetten, op. cit. p. 78, n. 1. 
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It is an argument ab absurdum, and, transcribed, reads as follows: 
When sins are actually confessed, the power of the keys does not 
extend to the guilt of sin; a fortiori, it does not extend to guilt in 
the mere proposal to confess. 


CONCLUSION 


In conclusion it must be admitted that, according to St. Bona- 
venture, the power of the keys, considered precisely in itself, does 
not attain the notion of causality postulated by the Council of 
Trent. For it produces neither a right nor a disposition demanding 
that God infuse grace and remit sin. To the contrary, sin must 
have already been removed, and grace must be present before the 
potestas clavium can operate. It follows, then, that the priest can 
only declare sins to be forgiven, if by peccata the Tridentine Coun- 
cil means guilt before God. Only in the supposition that the re- 
moval of temporal punishment is equivalent to peccata dimittere 
does the Seraphic Doctor attribute remission of sins to the po- 
testas clavium. 

In defense of St. Bonaventure, it must be said that, even though 
he repeatedly avows that God Himself judges each penitent, and 
that the judgment of the priest is void nisi praecedat auctoritas 
Dei absolventis, still he holds the office of the confessor to be 
something more than a “bare ministry”.?* Whereas the judgment 
of the priest may be merely declarative in so far as culpability is 
concerned — for he does not make a just man out of an unjust 
man — still, if condemnatory, the decision is binding, or, if absol- 
vatory, it frees the penitent from liability to part of temporal 
punishment, and thereby confers a jus which did not exist before 
judgment was pronounced. Furthermore the learned Franciscan 
teaches: (1) that Penance is a true Sacrament; (2) that the effect 
of Penance is remission of sins, both as to guilt and as to punish- 
ment; (3) that confession is of divine origin and is necessary sub 
praecepto for the remission of sins and for reconciliation with the 
Church; (4) that contrition remits sins only when there is the inten- 
tion to submit them to the power of the keys; (5) that the potestas 
clavium is a practical power, for it remits temporal punishment, 


23. D.B. 919. 
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effects reconciliation with the Church, and imposes sacramental 
satisfaction. 

All things considered, it is well to agree with Pallavicino that, 
even though the doctrine of St. Bonaventure on the potestas clavium 
falls under the condemnation of the Council of Trent, his reputa- 
tion is not dimmed in the eyes of the wise.?* For there are other 
doctors of the Church whose writings on specific theological ques- 
tions have been found at variance with subsequent ecclesiastical 
definitions. After all, the Saint who wrote: “fateor quod sum 
pauper et tenuis compilator,” would be the last to claim for him- 
self infallibility.?° 

RALPH OHLMANN, O.F.M. 
Duns Scotus College, 
Detroit, Mich. 


24. Pallavicino, loc. cit. 
25. Bon. Op. Om. Sent. I, 11, praeloc., n. 2. 
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MISCELLANEA 
, Y 
Franciscana Notes 


GUTENBERG, THE INVENTOR OF PRINTING, 
SEEMINGLY A FRANCISCAN TERTIARY. 


John Gutenberg, the inventor of printing, died a month or two before 
February 26, 1468, and was buried in the Franciscan church in Mayence, 
Germany. We have an unimpeachable document stating this fact in a book 
printed in 1499 at Mayence. James Merstetter, pastor of St. Emmeram’s in 
Mayence since 1497, published in 1499 a kind of FESTSCHRIFT in honor 
of his former professor of philosophy at the university of Heidelberg, 
Marsilius ab Inghen. It is a slender pamphlet of forty-four pages, printed 
at Mayence by Peter Friedberg under the title: Oratio complectens ele- 
gantias oratorias. The text ends on page 42. To fill up the blank space 
left, short literary pieces were printed on page 43 which have no con- 
nection with the book as such. Thus James Wimpfeling’s famous epigram on 
Gutenberg was printed on that empty space of page 43 beginning: Foelix 
auspicare and comprising six lines. Wimpfeling calls Gutenberg an im- 
mortal man who made Germany immortal, for in Mayence he has begun, 
illuminated by the Holy Ghost, to print books as first printer. Religion, 
Greek and Latin literature are heavily indebted to him. This epigram 
is preceded by the so-called epitaph on Gutenberg: D(eo) O(ptimo) 
M(aximo) S(acrum). Joanni Genczfleisch (Gutenberg) artis impressorie 
repertori de omni natione et lingua optime merito in nominis sui memo- 
riam immortalem Adam Gelthus posuit ossa eius in ecclesia divi Francisci 
Moguntina foeliciter cubant. The words preceding ossa formed the real 
epitaph set up by Adam Gelthus in the Franciscan church in Mayence over 
the grave of Gutenberg. According to the custom of those days the epitaph 
was written on parchment or paper and pasted on a board; nothing elabo- 
rated was tolerated in the Franciscan church. To the epitaph Gelthus added 
the passage about the grave of Gutenberg in the Franciscan church in 
Mayence. Adam Gelthus was a relative of Gutenberg. Born in Eltville 
about the time of the death of Gutenberg, he was ordained priest and 
attached to the Chapel of St. Nicolaus in Eltville, dying about the year 1520. 
The booklet of Merstetter was published with recommendation of John 
Faust, priest, dean of the chapter of St. Victor and vicar general of the 
archbishop of Mayence, who contributed also some epigrams on the last 
page. With the positive approval of these three priests the so-called epitaph 
printed on the last page states that Gutenberg was the inventor of printing 
and that his body was enterred in the Franciscan church of Mayence and 
everybody could read this epitaph over the grave of Gutenberg in said 
church for centuries after. Probably Adam Gelthus had just then set up 
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the epitaph and the thing was a sort of novelty yet in 1499, so that he 
thought to have the inscription printed as a sort of curiosity. 

The burial of Gutenberg in the Franciscan church presupposes close 
connections between the inventor and the Sons of St. Francis. There was 
first of all a local connection. The Franciscan church was located just 
opposite the house, in which Gutenberg had printed his first books. There 
were also personal connections between Gutenberg and the Franciscans. 
The grandmother of Gutenberg was buried in the Franciscan church and 
since the year 1402 the Franciscans celebrated every year a Requiem Mass 
for the repose of the soul of Gutenberg’s grandmother and her second 
husband (not Gutenberg’s grandfather). So we can picture Gutenberg 
interrupting the printing of the Latin Bible in 1451 oad 1452 on the day, 
when the anniversary Mass for his grandmother was celebrated; for Guten- 
berg was a pious man all his lifetime. 

There were other connections with the Franciscans across the street. 
Before Gutenberg could bind the first copy of his Latin Bible he had to 
store up his printed sheets which formed a pile five hundred feet long, 
two feet deep and one hundred sheets high. In the walled-in city of Mayence 
storage room was a precious article. Therefore George Parker Winship 
(Printing in the Fifteenth century. Philadelphia, 1940, p. 19) thought 
Gutenberg may have stored up his printed sheets “in the easiest chapel 
of a church, possibly one in the part of the city from which the worshippers 
had removed to a more favored development.” The medieval churches did 
not need to be vacated to serve as a storage-room. The basement and the 
garret of churches were favorite hiding-places in times of war and served 
also the same purpose in peace time. So we may picture the sight how 
parts of the printed sheets of the Gutenberg Bible were carried over to 
the Franciscan church and monastery to be stored up for some time there. 
Neighboring other churches may have served also as storage rooms. 

On November the 6th, 1455, court proceedings were brought by Fust 
against Gutenberg in the refectory of the Franciscan monastery, when Fust 
put his signature to the paper which made Gutenberg a beggar. The 
official document states that the Franciscan Friars were spectators of this 
scene Gutenberg not having appeared in person. 


The fact that Gutenberg was buried in the Franciscan church pre- 
supposes that he must have chosen this church as his burial place. Only 
such who expressed their wish to that effect could be buried in that church. 
Since the times of St. Bonaventure the Franciscans were counseled again 
and again to grant burial in their churches only sparingly. So only great 
benefactors were given the distinction of burial in Franciscan churches. 
Gutenberg who was always heavily in debts could not have been a great 
benefactor of the Friars. We can best explain the fact that Gutenberg was 
granted burial in the Franciscan church on the assumption that he was a 
member of the Third Order of St. Francis. Persons who had become 
Tertiaries were regarded in those days as RELIGIOUS and as such were 
exempted from the jurisdiction of their pastors, so that the Franciscans 
acquired a right to bury them and the secular clergy could not object (see 
Bull Sixtus IV of 1473, where he says that this opinion had been current 
and that he legalizes it). Accordingly the supposition voiced by Rev. 
Francis Falk in 1899 (Zur alten Topographie von Mainz, p. 14) that 
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Gutenberg had been a Tertiary has much in its favor. The Franciscan church 
in Mayence was placed in 1577 in charge of the Jesuits and was torn down 
in 1742 and thus Gutenberg’s grave has disappeared ever since. (Karl 
Schorbach in: Festschrift zum fuenfhundertjaehrigen Geburtstage von Johann 
Gutenberg. Leipzig 1900, pp. 127, 300-302, Franz Falk in Zentralblatt 
fuer Bibliothekswesen, vol. XVIII, 1901, pp. 209-214). 


J. M. Lennart, O. Cap. 


QUINONES BREVIARY A BEST SELLER. 


Cardinal Francis Quinones, O.F.M. (died in 1540) is best known 
for his reform of the Roman Breviary. Entrusted by Clement VII with the 
task of revising the Roman breviary, he shortened it considerably by 
eliminating antiphons, versicles, little chapters, hymns and changing of 
lessons. Paul III approved the radical revision for private recitation of the 
secular clergy ar in 1535 the first edition of Quinones breviary was 
printed in Rome and issued on March the first. According to the —- 
of Paul III. only secular priests who were very busy could use the new 


breviary after receiving a special papal dispensation. Soon, however, some 
theologians declared that a special papal dispensation was not necessary 
and many priests followed this opinion. The Jesuits received a special 
papal — to use this breviary on June 1545. In 1558 Pope Paul IV. 

granting any new hg indults for the use of the Quinones 


stoppe 
seaklony. The grantees of older privileges continued to use the breviary 
which was finally set aside by the bull Quod a nobis of Pius V. on July 
9, 1568. Shortly Bot that date the last edition of the breviary of Cardinal 
Quinones appeared in print at Antwerp at the beginning of 1568. The 
printer of this last edition, the celebrated Christopher Plantin, issued in 
the latter half of 1568 three editions of the new breviary of Pius V. Opposi- 
tion to Cardinal Quinones breviary was particularly strong in Spain. Yet 
despite all opposition the breviary of Quinones appeared in = at Sala- 
manca in 1564. The greater number of editions of Quinones breviary were 
printed in Paris and Lyons in France. Other editions appeared in Venice 
and Rome in Italy, at Antwerp in Belgium, Cologne in Germany and 
Salamanca in Spain. In the course of forty-three years more than one hundred 
editions were printed with a total of 100,000 copies. Even in a number 
of collegiate churches the breviary was used in the public recitation in 
the choir. Although Cardinal Quinones breviary was superseded by the 
breviary of Pius V., his arrangement of the distribution of the whole 
ey over a week was adopted in principle by Pius X. in 1911. In Eng- 
and Cardinal Quinones breviary has exerted an influence to this day having 
been used in compiling the Book of Common Prayer. A reprint of the 
Quinones breviary of the Antwerp 1537 edition was issued in London 
in 1908. It is noteworthy that the Antwerp edition of 1537 was printed 
by Michael Hillen van Hoochstraten who in 1526 had issued anonymously 
the first edition of the Protestant New Testament in English translated 
by Tyndale. 


J. M. Lennart, O. Cap. 
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FRIAR JOHN SINTRAM OF WUERZBURG, O.F.M. (d. 1450) 


Friar John Sintram of Wuerzburg is one of the many outstanding 
medieval Franciscan Friars who have been recovered from oblivion by 
modern scholars. Wadding does not mention this Friar at all. Parthenius 
Minges O.F.M. tells in four lines all he knows about him (Geschichte 
der Franziskaner in Bayern, Muenchen, 1896, p. 20). “Friar Sintram,” he 
writes, “was famous for his learning, died in the odor of sanctity, was 
lector in various monasteries of Germany, France, and England, and left 
numerous monuments of his indefatigable zeal of copying books on vellum 
and paper.” The extant manuscripts which he bequeathed to posterity 
furnish the proof that Friar Sintram was not only a great copyist but also 
a collector of books, writer of sermon-books, translator of Latin into 
German and of German into Latin, and composer of hymns. In 1405 Friar 
Sintram studied philosophy in Ulm, from 1406 to 1410 he studied theology 
at Strassburg and other places, in 1412 he lived in England where he 
copied two manuscripts at Oxford, then he resided for some time at 
Cologne, he spent from ten to fifteen years living successively at Reutlingen, 
Hall, Colmar and Esslingen, residing besides at Strassburg and Augsburg. 
About his residence in Paris no particulars are known. Friar Sintram was 
a speedy copyist crowding his text as much as he could using extremes of 
abbreviations, was an eager glossator and methodical collector of texts. 
In copying the ‘“Fasciculus Morum,” a treatise on the seven vices and 
virtues he omitted the English rhymes of the original and added German 
ones. He added two pages of drawings serving as a pictorial index showing 
56 fruits on the trees of virtues and vices. The Latin hymn Septem gaudia 
Mariae he translated into German in 1415 from a manuscript which he 
had obtained in Cologne. He possessed also a manuscript of English rhymes. 
Some of the manuscripts were purposely kept unbound, so that any part 
of them might be taken out and used in the classroom and pulpit. Sintram 
had a predilection to intersperse his manuscripts with German verses, 
mostly translation of the Latin poems occuring in the transcribed texts 
and occasionally free compositions which have no connection with his texts. 
The references in which he quotes the literary sources used, run sometimes 
up into the hundreds in one work. Nearly all the sermons of the Princeton 
manuscript, whether composed by Sintram himself or borrowed from others, 
were copied as outlines rather than as finished sermons, and ample directions 
are given how additional material can be found elsewhere. Friar Sintram 
was fond of quoting the legal texts from canon law, the penitentials and 
the glosses; even in his oldest extant manuscripts he uses the systems of 
abbreviations current in canonistic writings. In 1444, six years before Friar 
Sintram’s death, sixty manuscripts which he had copied or collected were 
transferred to the library of the Conventual Friars at Wuerzburg, to be 
installed (and chained) on four desks. Miss Dorothy K. Coveney has traced 
nine manuscript codices written in the hand of Friar Sintram in the fol- 
lowing libraries: 1. Miscellaneous treatises, written at Ulm in 1405, at 
London (University College, MS. Lat. 4), 2. Theological Treaties, written 
about 1444, at London (British Museum, MS. Add 30049). 3. Miscella- 
neous treatises and Exempla, written at Reutlingen in 1415, at London 
(British Museum, MS. Add. 44055). 4. Hugo de S. Victor, De vanitate 
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mundi, S. Bonaventure, Itinerarium mentis in Deum et alia, written at 
Oxford in 1412, at Leeds (Brotherton Library). 5. De Incarnatione filii 
Dei, written at Strassburg in 1408, at Wuerzburg (Conventual Monastery, 
MS. I, 86). 6. Vocabularia herbarum, written at Esslingen in 1422, at 
Wuerzburg (Conventual Monastery, MS. I, 87). 7. Die 24 Alten, written 
at Schwarzenberg in 1435, at Berlin (Preussische Staatsbibliothek, MS. 
germ. 4°. 559). 8. Fasciculus Morum et alia, written at Oxford in 1412, 
at New York (Pierpont Morgan Library MS. 298). 9. Sermones et alia, 
written at Reutlingen in 1415, at Princeton (University Library MS. Sin- 
tram, Garrett gift). The first manuscript is described in detail by Miss 
Coveney in A descriptive catalogue of MSS. in the Library of University 
College, London, 1935. The second and third manuscripts are described 
briefly in: Robert Priebsch, Deutsche Handschriften in England Bd. Il: 
Das Britische Museum. Erlangen 1901. The fourth is described briefly 
in J. A. Symington, A catalogue of ancient manuscripts and early printed 
books in the Brotherton Library, Leeds, 1931, pp. 4-5. The 8th and 9th 
manuscripts are described in detail by Rev. Theodore C. Petersen, C.S.P., 
of the Catholic University, in Speculum, vol. XX, Cambridge, Mass., 1945, 
pp. 73-82. (Note. I am indebted to the Rev. Professor Theodore C. Pe- 
tersen of the Catholic University for a list of the Sintram manuscripts (Letter 
of August 26, 1945) and for a reprint of his study in the Speculum). 


J. M. LENHaRT, O. Cap. 
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The following annual Franciscan Bibliography is a departure from 
the previous quarterly list in several respects. It was hoped to combine the 
material that appeared during the past year into one annual listing. But 
due to the fact there was such a wealth of literature of Franciscan interest 
it was decided to restrict the bibliography to those items which may be 
of particular help to the scholar and scientist. Hence it was felt reluctantly 
necessary to omit many of the more popular type of articles. This should 
not be taken as a reflection on fine work being done by Franciscan Clerics 
whose ability to write is clearly evident in the various magazines published 
in the several Clericates. It is hoped, at some future time it may become 
possible to publish an all-inclusive bibliography of articles by and about 
Franciscans or of Franciscan interest, to be published as a Supplement to 
Franciscan Studies. 


Included in this Bibliography the reader will find a number of items 
that were published previously to 1946, some of them going back to the 
early war-years. Due to the world-conflict many of the foreign publications 
and periodicals did not come to the attention of the compiler until more 
recently. It is hoped to eliminate such older items in future listings, re- 
stricting them to the ones that appeared the previous year. 


The entire Bibliography includes Books and Periodicals in the fields 
of Theology, Philosophy, History and Others of Franciscan interest. Dis- 
sertations and Pamphlets have also been added, followed by Items of 
interest to Franciscans. 


The Editors of FS would appreciate receiving a copy of every pub- 
lication by Franciscans or on Franciscan subjects which should be listed 
in the proposed Bibliography. 


Suggestions for the improvement and greater usefulness of this section 
are invited by the compiler, 


Fr. IRENAEUS HERSCHER, O.F.M. 
Librarian, 
St. Bonaventure College, 
St. Bonaventure, N.Y. 


PERIODICAL ABREVIATIONS 


— The Americas (Washington, D.C.) 

— American Academy for Jewish Research (Philadelphia) 
— Art Bulletin (New York City) 

— American Ecclesiastical Review (Washington, D.C.) 
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AF — Archivio di Filosofia (Rome) 
AIA — Archivo Ibero-Americano (Madrid) 
An — Anales de la Provincial Franciscana del] Santa Evangelio 
de Mexico (Coyoacan, Mexico) 
Ant — Antonianum (Rome) 
AOM -— Acta Ordinis Minorum (Florence) 
B — Brotéria (Lisbon) 
C — Culture (Québec) 
CBQ — Catholic Biblical Quarterly (Washington, D.C.) 
CLW -— Catholic Library World (Scranton) 
CM — China Monthly (New York City) 
CS — Cruzeiro do Sul (Petropolis) 
CW — Catholic World (New York City) 
DR — Dublin Review (Dublin) 
DT — Divus Thomas (Piacenza, Italy) 
E — Ensayos (El Paso, Texas) 
ECQ — Eastern Churches Quarterly (Ramsgate) 
ESC — L’Enseignement secondaire au Canada (Montréal) 
FHF — Franciscan Herald and Forum (Chicago) 
FS — Franciscan Studies (St. Bonaveature, N.Y.) 
FSSC -- Franciscan Social Study Club (Burlington, Wis.) 
FyL -— Filosofia y Letras (Mexico City) 
HPR — Homiletic and Pastoral Review (New York City) 
— Harvard Theological Review (Cambridge, Mass.) 
— Italica (Menasca, Wis.) 
— Illinois Catholic Librarian (River Forest, Il.) 
— Irish Ecclesiastical Record (Dublin) 
— Ideales Franciscanos (Guadalajara, Mexico) 
— Interracial Review (New York City) 
— Itinerarium (Buenos Aires) 
— Journal of Religious Instruction (Chicago) 
— Lumen (Lisbon) 
— Laval théologique et philosophique (Québec) 
— La Lucerna (New York City) 
— The Missionary Academia (New York City) 
MQ — Musical Quarterly (New York City) 
MS — The Modern Schoolman (St. Louis) 
MUCB — Missionary Union of the Clergy Bulletin (New York City) 
Pr — The Priest (Huntington, Ind.) 
PAHN — Provincial Annals (Holy Name) (New York City) 
PAS — Polish American Studies (Orchard Lake, Mich.) 
PASB — Provincial Annals (Santa Barbara) (Santa Barbara, Cal.) 
PPR — Philosophy and Phenomenological Research (Buffalo) 
RACH — Records of the American Catholic Historical Society 


(Philadelphia) 
RD — Reader’s Digest (Pleasantville, N.Y.) 
REB — Revista Eclesiastica Brasileira (Petropolis) 
RFN — Rivista di filosofia Neo-scolastica (Milan) 
RR — Review for Religious (Topeka, Kan.) 
RRo — Rivista Rosminiana (Pallanza, Italy) 
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RTFR — Round Table of Franciscan Research’ (Marathon, Wis.) 
8 — Speculum (Cambridge, Mass.) 

SF — Studi Francescani (Firenze, Italy) 

SJR — Social Justice Review (St. Louis) 

SMHE — St. Meinrad Historical Essays (St. Meinrad, Ind.) 
T — Traditio (New York City) 

Th — Thought (New York City) 

— The Tower (Columbus, 0O.) 

— Verbum 

— Vozes de Petropolis (Petrepolis) 

— Verdad y Vida (Madrid) 


BOOKS 


AMPosTA, MONTSERRAT, La heroina de Sacramento (Santa Clara de Asis) 
(Coleccion Pax et Bonum). Barcelona, Tip. Cat. Sasals, 1945. Pp. 31. 

ANIBARRO, Victor, O.F.M., Vida y escritos del P. José Ximenez Sama- 
niego, Ministro General, O.F.M. y Obispo de Plasencia, (1621-1692). 
Madrid, Archivo Ibero-Americano, 1945. Pp. 330. 

Anonymous, The Fruitful Vine. Jerusalem, Franciscan Fathers Printing 
Press, 1946. Pp. III+69. 

ArRAIs, FREI AMADOR, Dialogos. Seleccio, prefacio e notas do Prof. Fide- 
lino de Figueiredo. Lisboa, S4 da Costa, 1944. Pp. 269. 

ASENCIO, José, Cronistas Franciscanos. (Coleccién de la Revista ‘Estudios 
Histéricos” Cuaderno nimb 1.) Guadalajara, México, Imprenta “Gra- 
fica”, 1944. Pp. 38. 

Bacct, DoMENICo, O.F.M., La Madona del Giglio. Firenze, Scuola Pro- 
fessionale Tipografica dell’ Istituto Gualandi per Sordomuti e Sordo- 
mute, 1945. Pp. 348. 

BaEz, AuGuSsTIN, O.F.M., San Francisco de Asis, patrono universal de la 
Accién Catélica. Buenos Aires, Ediciones “Pax et Bonum”’, 1945. 
Pp. 305. 

ee IGNacio, O.F.M., En los primeros dias de la Iglesia. Buenos 
Aires, Ediciones ‘Pax et Bonum’’, 1945. Pp. 120. 

BERENGO-MERTO, ALFONSO, O.F.M., San Bernardino de Siena nelle Ve- 
nezie. Verona, La Tipografia Veronese, 1945. Pp. 240. 

BIANCHINI, ERMENEGILDO, O.F.M., La Regola Dei Frati Minori. 5a edi- 
zione. Firenze-Quaracchi, Tipografia S. Bonaventura, 1945. Pp. VIII 
+127. 

BOEHNER, PHILOTHEUS, O.F.M., Tractatus De Praedestinatione et De 
Praescientia Dei et De Futuris Contingentibus of Wm. Ockham. St. 
Bonaventure, Franciscan Institute, 1946. Pp. xi+139. 

BONAVENTURE, SAINT, Obras de San Buenaventura, Editién bilingiie, Tome 
primero: “Breviloquio...” Madrid, Biblioteca de Autores Cristianos, 
1945. Pp. XL+756. 

BRETON VALENTIN M., O.F.M., La Trinidad. Buenos Aires, Editorial 
Desclée, 1945. Pp. 266. 

BUECKER, Donato, O.F.M., Indulgéncias Plendrias. Petrépolis, Editéra 
Vozes, 1946. Pp. 28. 

BUESSING, VENANTIUS, O.F.M.Cap., A Pattern to the Flock from the 
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Heart. Milwaukee, Bruce Publishing Company, 1945. Pp. 173. 

Campazas, Matias, O.F.M., Calendario Franciscano para el ano 1946. 
México, Gustavo Madero, D.F. Pp. 190. 

CAMPELO, Josk, O.F.M., De Indulgentiis Seraphici Ordinis hodie vigen- 
tibus, disquisitio historico-canonica. Editio altera valde aucta. Com- 
postellae, Typis “El Eco Franciscano,” 1943. Pp. 678. 

CANTANHEDE ALMEIDA, ZAIRA, Reguena Histéria da Igreja, Petrdpolis, 
Editéra Vozes, 1945. Pp. 112. 

CANTINI, Gustavo, O.F.M., S. Bernardino da Siena Divinus Christi Nun- 
tius. Roma, Societa Apostolato Stampa Alba, 1945. Pp. 337. 

CAPOBIANCO, PaciFicus, O.F.M., Privilegia et Facultates Ordinis Fratrum 
Minorum. Roma, Libreria S. Antonio, 1946. Pp. XIV+345. 

CaARRENO, ALBERTO Maria, Un desconocido Cedulario del Siglo XVI 
perteneicente a la Catedral metropolitana de México. México, Edi- 
ciones Victoria, 1944. Pp. 488. 

CARROCERA, BUENAVENTURA, O.F.M.Cap., Martires Capuchinos de la Pro- 
vincia del Sagrada Corazén de Jesus de Castilla en la Revolucion de 
1936. Madrid, “El Mansajero Serafico,” 1944. Pp. viit+306. 

CASTELPLANIO, Lupovico DE, O.F.M., Maria nel consiglio dell’ Eterno. 
(Biblioteca ascética, vol. XXI). Milano, Instituto Tipografico Mariani 
e Bossi, 1942. Pp. xxviiit+620. 

CELESTINO, FREI, O.F.M., Conferéncias para Religiosas. 3a serie. Petrdpolis, 
Editéra Vozes, 1945. Pp. 271. 

CHAVEZ, Fray ANGELICO, O.F.M., Eleven Lady-Lyrics. Paterson, N.J., 
St. Anthony Guild, 1945. Pp. xi+-95. 

CHESTERTON, G. K., St. Francis of Assisi. New ed. London, St. Hugh 
Press, Hodder and Stoughton Ltd., 1945. Pp. 175. 

CHIAPPINI, ANICETO, O.F.M., Orbis Seraphicus, Tomus II, Pars 2a. Ad 
Claras Aquas, Collegium S. Bonaventurae, 1945. Pp. XL+455. 
CorrEUX, FERDINAND, O.F.M., La Sainteté d’aprés la paraphrase du “Pater” 
de S. Francois. Montréal, Librairie Saint-Francois, 1944. Pp. 63. 
CoLomo, Luis, S.J., Fray Francisco, Narracién Histérica. México, Editorial 

Latino-Americana, 1943. Pp. 286. 

CoNnRAD, SIMON, O.F.M.Cap., Master and Model. Westminster, Md., 
Newman Bookshop, 1946. Pp. 123. 

CoucEIRO FREIJOMIL, ANTONIO, Historia de Puentededeume y su Comarca. 
Santiago, Editorial Compostella, 1944. Pp. 463. 

CUNHA, PorTUGAL, O.F.M., Missal Franciscano e Perceptivo. Petrdpolis, 
Editéra Vozes, 1945. Pp. 940. Text, Latin & Portuguese. 

De Sousa REvEIRO, InmI0, O.F.M., Escola Franciscana. Lisboa, Oficinas 
Graficas ‘‘Minerva,” 1943. Pp. 207. 

DempsEyY, PETRUS, O.F.M. Cap., De Principiis Exegeticis S$. Bonaventurae. 
Romae, Collegium S. Laurentii, 1945. Pp. XI+-98. 

DEsTEFANI, BENVINDO, O.F.M., Colegéo de exemplos para a doutrina 
Crista. Petrépolis, Editéra Vozes, 1946. em 255. 

Dieco Crespo, Joao, O.F.M., San Francisco, alta expresao de humanismo. 
Liboa, Homo, 1945. Pp. 38. (Conferencia en el Teatro Nacional de 
Dona Maria, de Lisboa, el 12de Marzo ’45.) 

Dion, ALCANTARA, O.F.M., Orientations. Montréal, Editions Pax et Bo- 
num, 1945. Pp. 272. 
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E1jAN, SAMUEL, O.F.M., Mariposeando. Santiago, “El Eco Franciscano,” 
1944. Pp. 247. 

FACCHINETTI, ViToRINo, O.F.M., Pio Décimo (L’ Anima de Pio Décimo). 
Petrépolis, Editéra Vozes, 1945. Pp. 414. 

FERNANDEZ, CELESTINO, O.F.M., Vocaciones. Obra Vocacional Franciscana 
= la Comisaria Provincial de Centro-América... San Salvador, 1945. 

p- 139. 

FELIS DE ALcIRA, O.F.M.Cap., Conferéncias sobre a Ordem Terceira 
Franciscana. Traduzido do Espanhol por Frei Diego de Freitas, O.F.M. 
Petrépolis, Editéra Vozes, 1945. Vol. I and II, Pp. 228, 236. 

FieNGA, Dino, Francisco “El Probrecillo de Asis.’’ México, Ediciones Coli, 
1944. Pp. xi+286. 

FLORENCIA, PADRE FRANCISCO DE, Las Novenas del Santuario de Nuestra 
Settora de Guadalupe de México. México, Edicién facsimilar de la 
impressa en Madrid en 1785, 1945. Pp. 128. 

FRANCISCO DE Asis, SAN, Escritos completos de... y biografias de su época. 
Madrid, Imprenta, S.A. y la Ed. Catdlica, S.A., 1945. Pp. XLIII+-871. 

FULLANA, Luis, O.F.M., El poeta Ausias March, su illustre ascendencia 
y su vida y sus escritos. Valencia, Editora Torres, 1945. Pp. 272. 

GAETANO Mari, DA BERGAMO, O.F.M. Cap., Humility of heart, translated 
from the Italian by Herbert Cardinal Vaughan. Westminster, Md., 
Newman bookshop, 1944. Pp. 235. 

GALINDO MENDOZzA, ALFREDO, M.Sp.S., Apuntes Geograficos y estadisticos 
de la Iglesia Catolica en México. México, 1945. Pp. 94. 

GEMELLI, AGosTINO, O.F.M., Francesco d’ Assisi e la “gente poverella.” 
Milano, “Vita e Pensiero,” 1945. Pp. 288. 

GEMELLI, AGOSTINO, O.F.M., O Franciscanismo. Traduzido com autorizacas 
do autor por Mesquita Pimentel. Petrépolis, Editéra Vozes, 1945. 
Pp. 468. 

Gimitee AcosTINo, O.F.M., L’operaie nella industria moderna. Milano, 
“Vita e Pensiere,” 1945. Pp. VIII+-395. 

GOEBEL, BERNARDIN, O.F.M. Cap., Meditations, vol. II. Detroit, Capuchin 
Fathers, 1946. Pp. 260. 

Gomis, JUAN B., O.F.M., Sor Patrocinio, la Monja de las Llagas. Madrid, 
Ediciones ASPAS, 1946. Pp. 340. 

GRABKA, GREGORIUS M., O.F.M. Conv., Cardinalis Hosii Doctrina de Cor- 
pore Christi Mystico in luce saeculi XVI. (Studies in Sacred Theology, 
no. 88). Washington, D.C., Catholic Univ. press, 1945. Pp. xviii+-279. 

GuastTI, CESARE, Lo stimolo dell’amore divino. 2a ed. Milano, ‘Vita e 
Pensiero”, 1945. Pp. XV+318. 

Hasic, Marion A., O.F.M., Heroes of the Cross. Revised ed. Paterson, 
N.J., St. Anthony Guild, 1945. Pp. 254. (Has 10 additional chapters.) 

HammaN, A., O.F.M., La doctrine d’Eglise et de l’Etat chez Occam. Paris, 
Editions Franciscaines, 1942. Pp. 208. (Etudes de sc. religieuse I.) 

HARTZER, FERNANDO E LEOPOLDO, Madre Maria Luisa. Petrdpolis, Editéra 
Vozes, 1945. Pp. 410. 

HENNRICH, KILIAN, O.F.M.Cap., Forming a Christian Mentality. New 
York, N.Y., Joseph F. Wagner, 1946. Pp. XII+288. 

HENNRICH KILIAN J., O.F.M.Cap., Watchful Elders. Milwaukee, Bruce 
Publishing Company, 1945. Pp. 77. 
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HoabE, EUGENE, O.F.M., Guide to the Holy Land. Jerusalem, Franciscan 
Press, 1946. Pp. 543. 

IGLEsIAS, ANTONIO, O.F.M., Tercera Orden Franciscana. Buenos Aires, 
Ediciones Pax et Bonum, 1944. Pp. 60. 

IcLEsiAs, ANTONIO, O.F.M., El Via Crucis facilitado. Buenos Aires, Edi- 
ciones Pax et Bonum, 1944. Pp. 46. 

JACINTO DE PALazzoLo, O.F.M.Cap., Nas Selvas dos Vales do Mucuri 
e do Rio Doce, como surgiu a Cidade de Itambacuri fundada por Frei 
Serafim de Gorizia, O.F.M. Cap., 1873-1944. Petrépolis, Editéra Vozes, 
1945. Pp. 339. 

Jarpi, ANTONIO Da C., O.F.M., Direitos das Religiosas. Petrépolis, Edi- 
téra Vozes, 1945. Pp. 349. 

Jos— pE ParraAs, Fray Pepro, O.F.M., Diario de sus viajes, 1749-1753. 
Buenos Aires, “Solar”, 1945. Pp. 254. 
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COMMENTARY 
UNIVERSITY RECORDS AND LIFE IN THE 


MIDDLE AGES 


When studying the Masters of the Middle Ages seldom do we get 
a glimpse at their personal life and their environs. Yet such knowledge, 
especially as to the conditions of their academic career, the institutions in 
which they worked and the regulations to which they are submitted is not only 
highly desirable, but also at times absolutely necessary for a correct under- 
standing of their writings, the development of their ideas, and oftentimes 
for the understanding of the technicalities of the very language used by 
them. We can hardly expect information from the Scholastics about all 
these things which were to them common knowledge. We, however, who 
have lost contact with the civilization of the Middle Ages, and are always 
tempted to project our way of life and thinking back upon the organiza- 
tions of the Middle Ages, have to turn to chronicles, letters, official docu- 
ments and art that we may learn to see the medieval man in his environ- 
ment. For this reason Lynn Thorndike, the well-known Professor of History 
at Columbia University, in the present volume has collected many records 
appertaining to medieval scholastic life. Though the items come mostly 
from official documents, several are from letters and personal accounts. 

In spite of its dry content — as most official documents always will 
be dry — a discerning reader will easily detect behind the many regula- 
tions, condemnations of errors, exhortations and warnings, the real life 
of Medieval learning, and he cannot but admire its highly developed or- 
ganization. He will discover the true internationalism of medieval intellectual 
culture, freed from the interference of ministers of education and sheltered 
by the very catholicity of the Christian Church. He will notice that educa- 
tion in the Middle Ages had at least a plan, and that it had definite stand- 
ards which were not according to the vacillating opinions of men, but 
according to the Truth which is God. One thing he certainly cannot deny: 
that intellectual culture was highly valued and for that reason safely priv- 
ileged by the Church. Yet, too, many a modern reader of these documents 
will find new evidences of the “slavery” to which the Church has held the 
human mind, but we cannot omit reminding him that even our own 
liberalistic era seems now no longer a thing of the present. The humiliations 
visited upon it in Europe have been its undoing. Furthermore, while the 
Church of the Middle Ages and of always knows a freedom from error, 
liberalism knows mainly a freedom for error. 

Such reflections will come to the mind of the reader as he makes even 
a casual persusal of the many records collected from the Chartularium 
Parisiense which constitute the bulk of the selections. Other Universities, 
however, are not neglected. Some personal accounts, mainly of Peter Abelard 
and John of Salisbury, add liveliness to the picture. The translator has also 
chosen some documents (five) which were not yet edited; one of them, 
a very lengthy one, is presented also in its Latin text. 


University Records and Life in the Middle Ages. By Lynn Thorndike. 
Number XXXVIII of the ‘Records of Civilization — Sources and 
Studies,” Austin P. Evans, Editor. (New York: Columbia University 
Press, 1944. Pp. xviiit476. $5.50.) 
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The presentation follows the chronological order, starting with Abelard 
and ending with the middle of the seventeenth centruy. All educational 
fields are covered by texts, and likewise all phases of the academic life. 
Even the manufacture and sale of manuscripts is represented. For the 
benefit of the reader an appropriate arrangement of survey has been made 
by the author on pp. xiv. An additional Index of names and matters 
helps to locate items in which the reader is especially interested. Explana- 
tions and bibliographical data precede the individual documents and a few 
footnotes of further explanation are added. At the end we find two appen- 
dices, one is the edition of the De commendatione cleri, which is the longest 
single item in the whole work; the other is an essay on the colleges of 
Paris, accompanied by a plan of the Medieval Paris south of the Seine. 
We consider especially the last one a very useful addition. 


There are of course more records available and other selections pos- 
sible. But Thorndike’s choice seems to be quite appropriate. It gives us 
at least an idea of that Medieval University-life which was considered 
officially standard in the Middle Ages, and occasionally it gives us a 
glimpse of the men who lived this life. The picture is neither brightened 
nor darkened. Though the choice, arrangement, and translation deserve 
ptaise, nevertheless, the translator and editor have not always shown a 
sufficient acquaintance with the philosophical and theological thought and 
language of the Middle Ages. A few times this has lead him, astray. As we 
are most interested in documents which have some bearing on Franciscan 
scholasticism we have studied those more carefully and were occasionally 
rather disappointed. We would like, therefore, to submit a few suggestions 
or even corrections, not for the sake of criticism, but with the hope that 
they will merit the consideration of those using this very illuminative work, 
and possibly be of value in the editing of a new edition. 


Record No. 78, p. 195 f. has the title: “Occamist Errors Reproved.” 
This important document has been discussed in a recent article by the 
present reviewer. (Franciscan Studies, pp. 275ss.) We are glad to discover 
that the translation in the book under review is more in accordance with 
our own interpretation than that advanced by other scholars. However, 
there is one mistake in the translation and at least one inadequate rendering. 
The expression found in the original document falsa secundum suppost- 
tionem personalem terminorum does not mean, as the translator renders it 
“false according to one’s own personal interpretation of its terms.” Suppo- 
sition in this connection has nothing to do with interpretation and “per- 
sonal” has nothing to do with a human personality ; it is a technical term 
that must be understood in distinction to simple and material supposition 
as regards the logical function of signification. Personal supposition simply 
means that a term in a proposition stands for and signifies the thing that 
it signifies. 


A little further on we read in the document: 


Item, quod nullus dicat scientiam nullam esse de rebus quae non sunt signa, id est, 
que non sunt termini vel orationes, quoniam in scientiis utimur terminis pro rebus, 
quas portare non possumus ad disputationes. Ideo scientiam habemus de rebus, licet 
mediantibus terminis vel orationibus. (Chartularium Univ. Par. p. 506). 
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This is translated as follows: 


Also, that no one should say that there is no knowledge of things which are not 
signs, that is, which are not terms or expressions, since in the sciences we use terms 
for things, albeit by means of terms or expressions. (p. 196). 


It seems that the translator has taken the term scientia in too loose 
a manner or sense, viz., “knowledge” and “‘science” as synonymous. How- 
ever, the terms notitia (knowledge) and scientia (science in the medieval 
sense) should be distinguished. We must not forget that this document 
is directed against Occamists, and they certainly took scientia in the sense 
of a true proposition, as, by the way, the whole tenor of the document 
likewise presupposes. I do not know any scholastic who has denied that 
we have Cooma of things without having knowledge of terms, or who 
has maintained that all our knowledge is of terms only. The issue concerns 
only propositions which, or the collection of which, is a science. Strictly 
speaking only the conclusion of a demonstration is a science. As regards 
such a science the problem as to whether we have science of things or of 
terms arose. Certain Ockhamists apparently maintained that “science” is 
of terms alone, and refused to a a distinction. The masters of the 
Faculty of Arts implicitely at least demand such a distinction, viz. the dis- 
tinction between mediately and immediately, since they state: ‘Therefore 
we have science of things, albeit by means of terms or expressions.” It so 
happens that this is in accordance with the teachings of Ockham himself: 


Scientiam esse de aliquibus est dupliciter: vel quia sunt partes propositionis 
scitae, vel quia sunt illa pro quibus partes conclusionis supponunt. Primo modo 
scientia non est de rebus extra sed de aliis rebus... Sed secundo modo scientia est 
de rebus extra, quia subiectum et praedicatum propositionis, quamvis non sint una 
res, tamen supponunt pro eadem re; et iste modo est de rebus extra, hoc est termini 
propositionis scitae supponunt pro re extra. Ordinatio d. 27, q. 3. AA. Cf. also: 
“The prologue to Ockham’s Exposition of the Physics of Aristotle,” edited by Gau- 
dens Mohan, O.F.M., in Franciscan Studies 5 (1945), 243 ff. 


The most important document, by Thorndike, published for the first 
time, seems to be No. 81 (translation) and Appendix I (text-edition). 
The title of the original is misleading in so far as it does not show that 
this interesting tract really contains a medieval discourse on education, 
dealing even with such modern topics as the location of schoolrooms, the 
physical and psychological condition of the pupils and even sport (/udi). 
It was composed before 1365 and subsequent to Ockham, since he is men- 
tioned by name. The manuscript, the only one available, is of the fifteenth 
century. Through the courtesy of Columbia University we were able to use 
a photographic copy of this Vatican manuscript. We had asked for a copy 
since we hoped that certain defective parts in the edition could be remedied 
by the use of the manuscript. Unfortunately the manuscript itself appears 
to be defective and hence an edition based on such a manuscript has its 
peculiar difficulties. We could convince ourselves that the editor has often 
used prudent judgment and frequently shown his skill in deciphering the 
not always easy writing. Nevertheless, we have also convinced ourselves 
that the edition and the translation are not always as careful as could be 
desired in the case of so important and unique a document. Furthermore, 
the punctuation adopted in the edition is rather arbitrary, frequently con- 
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fusing, and certainly not consistent. The same is to be said about the 
spelling. Neither the punctuation nor the spelling of the manuscript itself 
is consistently kept, as the editor intended, even in cases where it would 
have been preferable to that adopted by him. 

The following corrections are suggested (either as misreadings or 
pfinting errors) in the text itself without regard to the punctuation and 
spelling : 


p. 409, 1. 12, clerus for clericus; p. 409, 1. 15, nonnulli for nonzulle; p. 409, 
1. 25, asserunt for asseruntur; p. 410, |. 20, dit for dei; p. 410, 1. 25, dicuntur for 
dicuutur; p. 410, 1. 26, proprie for guippe; p. 410, 1. 28, clericus spiritum dei vivi 
for clerus spiritus dei vim; &. 411, |. 7, mons for mens; p. 411, 1. 9, felicium for 
felicum; p. 411, 1. 17, quid for quidem; p. 411, 1. 28, argento for argumento; p. 412, 
1. 39, commederunt for commedunt; p. 413, 1. 12, Sicut for Sunt; p. 413, 1. 37, 
quod for quid; p. 414, |. 16, prospiciat for perspiciat; p. 414, 1. 18, quoniam for 
quantum; p. 415, 1. 34, hee for bec; p. 415, 1. 35, econverso for econtrario; p. 416, 
1. 18, hominis domus (thus corrected by “a” and “b”) for domus hominis (which 
gives a different sense!); p. 417, 1. 7, atque for et; p. 417, 1. 19, fluvium for flumen; 
p. 419, 1. 8, samen for cum; p. 419, |. 23, symoniaco for symoniace; p. 420, 1. 19, 
enumeratorum for enunciatorum; p. 422, 1. 3, suxit for suit; p. 422, 1. 12, eas for 
causas; p. 422, 1. 21, commetitur (which makes good sense!) for come(n)titur; 
p. 422, 1. 24, doctrine a faciliorib. for doctr. facil.; p. 423, 1. 8, milicie for anilicie; 
P. 423, 1. 28, boc for hunc; p. 423, 1. 34, exaravit for exoravit; p. 425, 1. 21, veluti 
or velut; p. 425, 1. 40, permollitur for permovitur; p. 426, 1. 2, repetitoribus for 
repetitionibus; p. 426, 1. 25/26, comgregare for congregari; p. 426, 1. 37, pulchritu- 
dinis for pulchritudinum; p. 427, 1. 19, luculentius for lutulentius; p. 427, 1. 28/29, 
connititur ot convicitur for cognititur; p. 428, 1. 7, buculicorum for buculitorum; 
P. 428, 1. 32, Supple (which makes sense) for supple(visset); p. 429, line 6, recte 
or recta; p. 429, 1. 11, Supple for Suple(re); p. 429, 1. 27, Supple for Suple (?); 
p. 429, 1. 37, et for ac; p. 430, 1. 22, adversus (thus corrected by the scribe) for 


adversum; p. 431, 1. 3, (inmorari) for minorari; p. 431, 1. 18, soloetizant (or: so- 
ier 


loecizant) soloctizant; p. 431, 1. 25, filium Dei inde for filium inde; p. 432, 1. 28, 
vero scio for nescio; p. 433, 1. 25, etiam for etenim; p. 433, 1. 25, sanctam for 
Sanctem. 


It seems that the world supple which is freely used by scholastics, 
especially when explaining texts, was not understood. It usually means to 
add something for the understanding. 

The translation of this text does not always show the errors men- 
tioned above, partly because it does not render the text too literally into 
English. In general it gives a fair idea of the content but cannot be used 
safely without a prudent and critical use of the Latin text. A few examples, 
one of which concern Franciscans, may illustrate our warning. 

On page 203 we read: “For what is sleeping amid the clergy except 
their resting in the midst of all the extremes of human activity? For all 
human virtue consists in observing the mean between two evils, as I have 
elucidated when monastic life allowed.” The two underlined expressions 
seem to be incorrect. The first should read: ‘of the extremes of all human 
activity (agibilium).” The second, we have to admit, is difficult; yet we 
do not believe that the author intended to speak of free moments in his 
monastic life, but rather of a work on Ethica monastica, that is on Ethics 
in the modern sense which deals with the Ethics of the Individual (mo- 
nasticus) and not of the house or family (Ethica oeconomica) or of the 
city or state (Ethica politica); these are the divisions of the Aristotelean 
and scholastic Ethics. There is no evidence, as far as we could see, that 
the author was a monk. 
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On the same page we encounter a criticism of Scotus: “Those more- 
over in scholastic life exceed the mean who invent certain conceptibles 
outside the soul which they themselves deny to be things but represent as 
intrinsic modes of things or surely formalities of things. And these men 
place a plurality of such formalities in God contrary to the fact that the 
supreme absolute is found in Him.” The Latin text of the last sentence reads: 
“et in deo hii talium formalitatum ponunt pluralitatem praeter hoc quod 
summa simplicitas collatur in eo.” In the manuscript we have clearly collatur 
that follows a tollatur which was canceled by dots. I am convinced that the 
original tollatur should be retained; since the scribe evidently experienced 
difficulties in distinguishing the “t’” from the “c’, he finally decided in 
favor of the latter. Then the meaning would be: “And these men place 
a plurality of formalities in God, but not so (preater-except) that the 
highest degree of simplicity is taken away.” What collatur means is not 
clear to us. The translator apparently took it for collocatur. At any rate, the 
problem is the reconciliation of a formal distinction in God with the highest 
simplicity of God. Unfortunately the word “simplicity” is translated with 
“absolute.” 

On page 204, first paragraph, the translation does not show clearly 
that the author is using metaphors taken from medieval Astronomy (for 
instance: non exorbitant nec a centro veritatis ad circumferentias inanes 
declinant). Hence we suggest for the translation of the ———' phrase, 
Hii sunt felicissimi virorum quibus hoc solis proprium est ut hominum 
regant universum — “These are the happiest of men, who possess this 
property of the sw to rule the universe of men” instead of “to whom alone 
it is appropriate to rule the world of men.” 


At the end, on page 235, the translator overlooked the fact that a 
famous quotation occurs in the text: “It is the error which the abbot Joachim 
incurred and it is condemned as to the supreme Trinity and catholic faith 
in the first of the decretals.”” The Latin text reads (p. 433): “Error est 
(in should be added as sound conjecture) quem incidit abbas Ioachim et 
reprobatus de summa trinitate et fide dlelics primo decretalium.” The 
= italicized by us is merely a quotation of Canon Law which occurs quite 
requently in scholastic texts. 

The quotations of the author are verified in the footnotes of the trans- 
lation. They are in general very useful. Footnote 25 (p. 212) is not correct. 
Grosseteste’s commentary does exist in a printed edition; Ueberweg-Geyer, 
Die Patristische und Scholastische Philosophie, 11th edition, (Berlin, 1928), 
on page 359, enumerates eight printed editions (from 494-1552). It is in- 
teresting to note that on ase 422, lines 36-37, Siger of Brabant is quoted: 
Dices forsitan mihi quod nil tibi de miraculis dei cum de naturis rerum 
disseras. The whole chapter XI (p. 429) is a paraphrase of St. Bernard’s 
discussion of the various aims of scientific work. 


In conclusion let us hope that our critical comment will benefit a 
future edition of this extremely valuable work. 


PHILOTHEUS BOEHNER, O.F.M. 
Franciscan Institute 


St. Bonaventure, N.Y. 





FRANCISCANA NOTES 


The Benjamin Franklin Library, Mexico City has outlined its “work 
in prospect” in the May, 1946 number of HAHR (page 281-2). Included 
is a project of particular interest to Franciscan Scholars. Termed “Series D” 
in the outline is a project devoted to Franciscan Papers in the National 
Library, and in the National Museum of Mexico. Plans are under way for 
the microfilming of this rich source of Franciscan history. 

According to an official report made in August, 1945, the Franciscan 


archives of Manila and vicinity were destroyed during the conflict just 
ended. 


A reply to Father Francis Borgia Steck’s volume The Jolliet-Marquette 
Expedition appeared in Mid America, XXVIII (July, 1946), 173-194, 
and is to be continued. 


A special number of the periodical Cruzeiro do Sul is devoted and 
dedicated to Alexander of Hales. It is the May, 1946 issue. 

According to the Acta Ordinis Minorum, LXV (Maii-Junii, 1946), 
110, “Jubileum Martis Alexandri Halensis Parisiis celebratum.” 

Millions call him Father is the title of a new film on Brother Peter 
of Ghent, O.F.M., founder of Mexican schools. It is available on rental 
basis from Mrs. Fanchon Royer Gallagher, 1558 Vine Street, Los Angeles, 
California; according to an announcement in FHF (July, 1946), 224. 

The Academy of American Franciscan History has opened its new 
quarters at Bethesda, Maryland, on Thursday, October 10, 1946. 

Among the articles of Franciscan interest to be found in the recently 
published cumulative index to Thought, XXI (June, 1946) are: Saint 
Francis and Freud; St. Francis in Literature; and St. Francis of Assisi, 
His Literary Significance. 

According to the March, 1945 issue of Scott's Monthly Journal one 
of the Ten Best Designs of stamps for 1944 was the one printed in Com- 
memoration of Brother Michael O’Clery, O.F.M., one of the Four Masters. 

According to a scholarly 48-page article in the April, 1945 issue of 
Catholic Historical Review, by Rev. Charles H. Metzger, S.J. the fact that 
the first officially appointed chaplain of the U.S. Army was a Franciscan 
is confirmed. The author mentions that Father Louis E. Lotbiniere (but 
fails to mention that he is of the O.F.M.) is also the only Catholic Chaplain 
of the Revolutionary War. 

A new Franciscan Seraphic College has been dedicated and inaugurated 
at Lima, Peru. It is attached to the age-old monastery of San Francisco 
Solano, where the Apostle of South America lived and died, and which 
may rightly be called the “Cradle of Missionary Activity in South America.” 
The new building was dedicated by His Excellency the Most Rev. Fer- 
nando Cento, Papal Nuncio to Peru. 
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The first publication of a new Bibliographical series to be published 
under the auspices of the Academy of American Franciscan History will 
be entitled Calendar of documents in the Santa Barbara Mission Archives, 
and is scheduled to appear shortly. Rev. Maynard Geiger, O.F.M. is the 
editor of this volume. 


The February, 1946 issue of Ideales Franciscanos catried the Obituary 
of R. P. Pascual Ruiz, O.F.M., noted Franciscan author and historian, who 
died at Aguascalientes on January 1, 1946 after a short illness. 


The Conventual Friars in Rome have started publishing a Piccolo 
Biblioteca Francescana (A Little Franciscan Library). Two numbers have 
already appeared: La Via Crucis della vita interiore, by Fr. Leo Veuthey, 
O.F.M., who also wrote: L’Unione a Christo nell’ ascetica francescana. 


The Rev. Roderick A. Molina, O.F.M., of the Academy of American 
Franciscan History delivered a lecture before the Institute of Ibero-American 
Studies at Catholic University. His subject was: “Spain: a survey of Four 
Years.” The Rev. Francis Borgia Steck, O.F.M. is Vice-Director of the 
Institute. 


In September, 1945 there was opened at the University of Montreal 
an Institute of Family Studies sponsored by the Department of Philosophy. 
The direction of the Institute has been entrusted to the Franciscan Fathers, 
with Rev. Dr. Hervé Blais, O.F.M. director. 


A Special Number of the scholarly Studi Francescani was dedicated 
to St. Bernardine of Siena, the centenary of whose death was commemorated 
throughout the Franciscan world. Almost 400 pages are thus devoted to 
the subject in SF XVII (Gennaio-Decembre, 1945), and Vita e Pen- 
siero, 1945. 


ITEMS OF INTEREST 


Back numbers of Sanct Fidelis, provincial publication of the Swiss 
Capuchin Province, have recently come to this country. They show that 
literary activity was by no means stifled during the war years among the 
Swiss friars. 

Outstanding among new pvetions by them are two important works 


by the Most Rev. Bishop Hilarin Felder, O.F.M.Cap.: General und Erz- 
bishof P. Bernhard Christen von Andermatt (1837-1909) und die Er- 
neuerung des Kapuzinerordens, and Der Christusritter aus Assisi. The 
latter is a supplement to his Die Ideale des hl. Franziskus, which recently 
appeared in its fifth German edition, A French translation of Der Chris- 
tusritter was immediately made by R. P. Paul-Marie, under the title Che- 
valier du Christ au Pays d‘Assisie. 

Of special importance is the three-volume work Compendium Intro- 
ductionis in S. Scripturam by two Fathers of the Province. Father Idlefonsus 
Ayer wrote the two volumes Introductio generalis in universam Scripturam 
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and Introductio specialis in libros Veteris Testamenti; Father Peter Morant 
completed the work with his Introductio specialis in libros Novi Testamenti. 
As volume VI of Biblische Beitrage, the latter also wrote Die Zukunftser- 
wartungen des Neuen Bundes. Father Heribert Jone completed his three- 
volume work on Canon Law with his Gesetzbuch des Kanonischen Rechtes: 
III. Prozess und Strafrecht. Rather thorough studies are Die materialistische 
Geschichtsauffassung. Ibr Recht und Unrecht im Lichte der Scholastik by 
Father Clodoald Hubatka, Das Absolute in Hegels Dialektik. Sein Wesen 
und seine Aufgabe by Father Calixt Hoetschl, and Theophrastus Paracelsus 
by Father Idlefons Betschart. Father Candide Clerc’s Le bienheureux Apol- 
linaire Morel, Capuchin Martyr is a new study of 1945. Another very 
thorough study is Die Dienerin Gottes, Mutter M. Theresia Scherer by 
Father Veit Gadient. It was also published in French by Father Paul-Marie 
d’Albeuve. Die socialen Ideale des hl. Franziskus von Assisi was translated 
by Father Burkhard Mathis from the book of Father James Meyer, O.F.M. 

Some of the following booklets on sociological, ascetical and devotional 
subjects are also important: Father Armand Salamin, Les empéchements au 
matiage en droit canonique et en droit suisse; Father Benoit-Joseph Bickel, 
Religion et Sport; Father Faustin Pittet, Die Stellung der Kirche zur En- 
genik und Rassenhygiene; Father Konstantin Roesch, Die Offenbarung 
des hl. Johannes. 

Sanct Fidelis, XXXI (1944), pp. 131-132, reports that on May 2, 
1944, Father Gaudentius Koch, i 8 of the Tyrolese Capuchin Province, 


died in the Swiss friary of Naefels. He had reached the age of seventy-seven, 


and had been a priest for fifty-three years. Father Gaudentius was known 
throughout the German-speaking countries for his many hymns to our 
blessed Lady, which were arranged for music by some of the best-known 
composers. He was the author of many popular works on religious subjects 
and contributed articles to various periodicals. One of his books, a life of 
Marty in verse, saw eight editions. In 1939 he came to Switzerland for his 
health, which did not permit him to return to his province. He will be 
remembered as the poet of Our Lady. 
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BOOK REVIEWS 


(All books received will be listed in Franciscan Studies under the title of Books 
Received; books to be reviewed shall be left to the judgment of the editors.) 


Sanctity in America. By the Most Rev. Amleto Giovanni Cicognani, Apos- 
tolic Delegate to the United States. Third Revised Edition. (Paterson: 
St. Anthony Guild Press, 1945. Pp. xxvit+244. $2.00.) 


Those who welcomed the first edition of Sanctity in America will be 
even more pleased with this third, revised and enlarged, edition. The 
Preface brings the data on the processes of beatification and canonization 
up to June 29, 1945. Throughout the book the bibliographies have been 
revised and augmented. New names have been added to the martyrology, 
in conformity with the list sent to the Holy See by the committee designated 
by the archbishops and bishops at their meeting in 1939. The biographies 
of Archbishop Chatles John Seghers and Sister Miriam Teresa Demjano- 
vich have been written for this edition. 


It is not necessary to add to the encomiums bestowed upon the author 
by the reviewers of the first and second editions. The Most Reverend 
Apostolic Delegate has immortalized his name in American Church history 
through his interest in the holy persons of our country. He has demon- 
strated that the United States and the neighboring countries are really 
a “land of opportunity” for those who are interested in striving after 
sanctity, and need not be a sterile plot of materialism. We are most grateful 
to His Excellency. 

THEODORE ROEMER, O.F.M. Cap. 
St. Lawrence College, 
Mount Calvary, Wis. 


Light from the Ancient Past. By Jack Finegan. (Princeton University 
Press, 1946. Pp. xxxiii+500. $5.00.) 


There are hundreds of books and reports on archeology treating on 
different projects or groups of objects, but none of them written in English 
came to the notice fi this reviewer, that was as extensive and comprehensive 
as this archeological backgroung of the Hebrew-Christian religion. The 
American author received his theological degree at the University of Berlin. 
He became a minister of the Disciples of Christ and is at present the di- 
rector of religious activities at Iowa State College in Ames. The book 
covers archeological discoveries relating to the period between 5000 B. C. 
and 600 A.D. 

The volume may be divided into two parts: before and after Christ 
of about equal length. The pre-Christian period in four chapters treats of 
the following material. Ch. I. Mesopotamian Beginnings: treats under 
7 subtitles among other things on the early and pre-dynastic period, early 
villages, the Flood (5000-2800). The early Dynastic Period, the first 
Dynasty of Ur, the old Akadian and Gutian periods (2800-2070 B.C.). 
The Neo-Sumerian period, Gudea, and third Dynasty of Ur, and the 
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Elamite and Amorite invasions (2070-1830 B.C.). The first Dynasty of 
Babilon, Code of Hamurabi, Epic of Creation and Abraham (1830-1550 
B.C.). It is truly marvelous how much these recent discoveries contribute to 
the understanding of the historical parts of the Old Testament and confirm 
it in almost every instance. 

Ch. II brings a panorama of Egypt in 8 sub-divisions. Among other 
things, we are told pl san the pre-dynastic periods (000-2900 B.C.), the 
30 following dynasties, Moses and the Children of Israel (2900-332 B.C.). 
During these periods, the reconciliation between the popular and scriptural 
names was difficult. 

Ch. III. Penetrating the Past in Palestine, brings in two subdivisions 
the findings from Stone Age up to the late Iron age (5000-300 B.C.) 
and the excavations and discoveries relating to Hebrew times. The coming 
of the Israelites, Jericho, Jerusalem, Samaria, etc. hold predominant places. 
Ch. IV has ten subdivisions concerns itself with the empires of Western 
Asia, in particular with Assyria, Chaldea and Persia. It begins with the 
Kassites and ends with the successors of Alexander the Great (1650-330 
B.C.). This chapter with its wars, destruction of cities, Transplanting of 
nations, captivity, slave labor, wholesale executions, destruction of civiliza- 
tion and uprooting of commerce, industries and governments, reminds the 
reader of some of the present post-war conditions. The ancient Oriental 
mind, although well knowing the difference between good and evil seems 
to have turned again to practices the flourished four or five milleniums 
ago as if Christianity had brought no change at all. Some centuries hence, 
archeologists may add chapters on the decline of Western civilization. 
In this first part of the book the present reviewer found nothing to criticise 
from a religious or historical viewpoint. There are some problems not 
fully cleared up by archeological finds but this lies in the nature of the 
subject and cast no reflection whatever on the author. 

According to our logical division, the second part begins with the 
time shortly before and during the time of Christ. In five subdivisions, 
Chapter V deals with the Rise of Rome (735 B.C. - 478 A.D.), the 
Maccabees (168-63 B.C.), Herodians (63 B.C. - A.D. 70), Highpriests, 
Pretorians. Sacred ways and sites, especially those closely connected with 
Christ, and the later days of Jerusalem. This chapter throws light on 
Hebrew conditions at the birth and death of the Redeemer. 


Chapter VII depicts the decline of Jewish Christianity and follows 
St. Paul on his travels and reords the archeological findings in the cities 
along the routes. It ends with the martyrdom of Sts. Peter and Paul in 
Rome. Here it is surprising to see the author reverse the names of the 
Apostles to Paul and Peter, which notwithstanding some similar grafiti 
discovered is against all traditions. This blunder, however, seems to pre- 
ad for statements found in the following og VII dealing with a 
arge number of biblical papyri found in the sands of Egypt. In the intro- 
duction to this chapter the author writes about the world-wide transforma- 
tion which certain passages of Paul’s letters brought about. He cites as 
examples St. Augustine, Luther and Wesley (p. 305). The world-trans- 
forming effects were indeed great, but not such as maintained by the author. 
St. Augustine read the Scriptures as explained by the infallible magisterium 
of St. Peter, his successors, the visible vicars of Christ in the visible Church, 
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the only One founded by Him. St. Augustine became a Saint. Luther (and all 
the great apostates and Schismatics) rejected this magisterium, employed 
their own interpretation and caused the religious disorders of to-day. Luther 
did not become a saint but a thoroughly bad man, as his Tischreden pub- 
lished during his life-time fully substantiate. These deplorable consequences 
are perfectly natural. The Holy Spirit was given in His fulness to the 
Apostles and Christ’s Church exclusively and lastingly. Hence, all those 
who have separated from the unity of the Church, have separated from 
Christianity and are no longer guarded and guided by the Holy Ghost. 
This fact also delays conversion. Two forces are working at present. One 
preserves the tranquility of order in the faith, the other one tries to rig 8 
and perpetuate the existing disorders outside the Church of Christ, but 
is now rapidly disintegrating and reverting to paganism. 

Why the author purposely introduces poison into his otherwise splendid 
book, baffles the reviewer since archeological finds give no basis for con- 
troversy. He moreover, takes up the same point in following chapters. 
In Chapter VIII on the Catacombs, he draws the conclusion from a few 
inscriptions reading “Paul and Peter” that the early Christians made no 
distinction between the standing of the two Apostles, but he does not 
refer to the majority of inscriptions giving the precedence to Peter as 
liturgical tradition did from the very beginning. In the concluding Chap- 
ter VIII dealing with ancient churches in all Christian regions, the author 
expresses his astonishment that the original Church of St. Peter far out- 
distanced that of St. Paul outside the walls. As an excuse he gives that 
there was no room, although they made room some years later. It is cer- 
tain that both Apostles were always highly venerated by both Hebrew 
and Gentile Christians, but these Christians knew that although Paul 
worked most extensively, Peter was the rock upon which Christ built His 
Church and was the official bearer of the infallible magisterium which 
was to last until the end of time. The author quotes throughout the book 
from Godspeed’s American Version of the Bible. Works of Catholic 
Archeologists are but rarely quoted. 

In addition to the material outlined above the finely printed and 
well-made book contains 204 apt and clear illustrations (unpaged), 6 maps 
and 4 ground plans, a list of Scripture texts quoted and a good general 
index. 

KILIAN J. HENNRICH, O.F.M. Cap. 
Our Lady of Sorrows Friary, 
New York 2, N.Y. 


Mariology. By M. J. Scheeben. Translated by T. L. M. J. Geukers. Vol. I 
(St. Louis: Herder Book Co., 1946. Pp. XXXIV+252. $2.50.) 


Today we must reckon Scheeben among the classic theologians. His 
three major contributions to theology — The Glories of Divine Grace, 
Mysteries of Christianity, and Handbuch der katholischen Dogmatik — ate 
outstanding for their orthodoxy as well as originality, for their depth of 
thought and exactness of expression. Among all the treatises of Scheeben, 
his treatise on the Blessed Mother is said to hold first place. A scholar of 
Scheeben has styled it “ein Herzstueck Scheebenschen Denkens.” 
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His Mariology is distinguished by the four charasteristics found in 
all his works. 1. He grounds it on the solid rock of Sacred Scripture and 
of Tradition. He specialized in getting back to the thoughtfull doctrines 
of the Fathers — and he was well-versed in them. 2. He sought to put 
coherence into the truths of Christianity, as is clearly evident and pro- 
foundly exemplified in his Mysteries of Christianity. So, too, his Mariology 
is not a conglomeration of disparate truths, but an architectonic temple 
with a sure foundation and a central theme. 3. He is a master of speculative 
theology. In Mariology, as elsewhere, he displays his genius at original 
thinking about the ancient truths. And perhaps nowhere does he surpass 
the originality of his Mariology. 4. His writings all breathe a spirit of piety 
and even mysticism. He always stands in reverent admiration before the 
works of God. Rightly, then, the Mother of God calls forth his greatest 
admiration, piety and love. It is the heart of a child pushing the pen of a 
master theologian to tell of the glories of Mary all that the human mind 
can grasp and fathom. 

Scheeben treated of the Blessed Virgin at length only in his ponderous 
volumes on dogmatic theology. That makes his Mariology inaccessible to 
many. Moreover, Scheeben was not always so happy in putting his thought 
into clear, readable language. Since the centenary of his birth in 1935, 
scholars are publishing some of his treatises separately and in more readable 
ae Such is, for example, Fechte’s Die Braeutliche Gottes-Mutter, 
of 1936. 


The volume under review is the first of an English translation of the 
Mariological theses of Scheeben. It will make it possible for many more 
of the clergy, and perhaps even educated laymen, to become acquainted 
with and appreciate Scheeben’s richness of thought in regard to the Mother 
of our Redeemer. 


The Reverend Translator introduces us into the Mariology of Scheeben 
with an interesting thirty-four page preface, in which he speaks of Scheeben 
as a student and theologian, and especially on his central and basic truth 
of Mariology. The body of the work is divided into three parts, treating 
in order the concept and sources of Mariology, the Christological founda- 
tions of Mariology, and the basic principle of Mariology. The second 
section is inserted here from the treatise on the Sonship of Christ. It in- 
cludes a discussion of the virginal conception and motherhood, on perpetual 
virginity, on the divine motherhood and on the bridal motherhood. This 
last point, to which the other points tend, is developed as the basic prin- 
ciple of Mariology. By the motherhood of Mary Scheeben understands 
not merely that Mary was the mother of Jesus in a material way, but that 
she was so also in a spiritual sense in that she consented to the conception 
of Jesus, the God-man, who gave Himself to her. This exalted doctrine 
might well be gy by those who are attempting to prove that Mary 
was ignorant of Jesus’ divinity until later in life. By bridal motherhood 
Scheeben means that the Blessed Mother was the bride of the Eternal Word, 
who gave Himself to her prior to her maternal action of begetting Jesus 
by divine power. In fact, Scheeben maintains that there is no solid reason 
why she was not actually this Bride of the Eternal Word from the first 
moment of her immaculate existence. Mother she became at the Annuncia- 
tion. Through this grace of bridal motherhood Mary was really made holy 
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to God and pleasing above all other pure creatures. This bridal motherhood 
is the basic idea from which all other truths about Mary can be deduced. 
It is the basis of all of Mary’s other dignities. In this it is parallel to the 
hypostatic union in Christ. To appreciate this important element in the 
Mariology of Scheeben, one must read Scheeben. 

Steeped as he was in the thought of the Fathers, Scheeben had not 
difficulty with the great Mariological texts of Scripture. For him Gen. 3, 15 
speaks of Jesus and Mary. In the Apocalypse (12, 1) St. John draws from 
Maty the features for his vision of the Church. In these few words 
Scheeben gives the correct interpretation of that passage, unlike the ra- 
tionized exegesis of some Scripture scholars who refuse to see Mary in 
that picture. Again, the angelic greeting ‘‘Full-of-grace” he rightly claims, 
expresses Mary’s fullness of sanctifying grace as well as that unique and 
basic grace of bridal motherhood; just as Christ’s fullness of grace in- 
cludes His grace of union and sanctifying grace. Lastly, his exposition of 
Wisdom as including Incarnate Wisdom and also Mary who is inseparably 
united with Incarnate Wisdom in the decree of God and actually, is 
thoroughly patristic. 

On page 127 a foot-note should have been added stating that Scripture 
scholars hold that Mary and Joseph were merely espoused, not married, 
when Christ was conceived at the Annunciation. The marriage was sol- 
emnized only after Joseph was introduced by the Angel about Mary’s 
virginal conception. 

We who are interested in seeing Scotistic thought get a fair hearing, 
regret that Scheeben was not better acquainted with the writings of Blessed 
Scotus, who holds his own among Mariologists of all times. He could then 
have quoted him sometimes for other purposes than just to refute him; 
at least he could have referred to him when giving the bibliography of 
Marian writers in the beginning. 

Mariology was translated from the Flemish translation of Scheeben’s 
Handbuch der katholischen Dogmatik. Considering Scheeben’s oftentimes 
cumbersome language, it is a difficult task to translate him. There are 
places where the translator might have departed still more from the 
German combination of phrases. The bottom paragraph on page 152 is a 
poor rendition of the original. And there are a good many such passages 
where the translation is not precise enough. Compare, for instance, the 
translation of chapter 8 with the German. 

The sechaical English word for ‘‘merere” in the theological sense is 
“merit” not “gained”. We say “consubstantial” not “co-substantial”. In at 
least one place only the Greek words are given; the average priest would 
appreciate the English equivalents at least in parentheses. There are some 
printing mistakes in Greek and English words. 

We hope this translation will win for the great Scheeben still more 
admirers, and followers. We anxiously await the second volume. But could 
we hope that the Mariology of Scheeben be put into one volume. From 
the reader’s and scholar’s viewpoint two volumes are useless and in- 
convenient. 

DomINic UNGER, O.F.M. Cap. 
Capuchin College, 
Washington, D.C. 
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Ozdoba Padwy czyli Ascetyczno-Biograficzne Rozprawy o Swietym Anto- 
nim z Padwy. Napisal Przew. O. Norbert Zonca, S.T.D., $.T.M., D-P., 
Franciszkanin onu Braci Mniejszych Konwentualnych. (Buffalo, 
N.Y., Franciscan Fathers, OFM Conv., St. Anthony of Padua Province, 
1945, Pp. XV+270.) 


A discussion of Saint Anthony, the Wonderworker of Padua, will 
always prove to be a source of interest, particularly in these days in which 
the Holy Father has conferred upon him the Doctorate of the Church. 
The graces gained and the wonders wrought through his intercession to 
this very day are as varied as they are numberless. The texture of Father 
Zonca’s book is woven of ascetical reflections to which a strong mixture 
of biographical data has been skillfully added. The author, rather than 
follow a chronological sequence has grouped his matter into four lengthy 
chapters consisting of fifty-two topics and writes in what may be termed 
a “point and counterpoint” style, in which the Saint is, of course, the 
dominant note contrasted against or blended with a variety of pious re- 
flections. The style of the book though concise on the whole, does now 
and then, glitter with bits of flowery language, due no doubt to the author's 
enthusiasm for his subject. It is this lively spirit that carries him on and 
often away. However, who is there that can seriously write of St. Anthony 
in a minor key ? 

The amount of material is vast and can be easily whipped into short 
“fervorinos” of the type that are usually preached during Tuesday devotions 
in his honor. The book is written in the Polish language and consequently 
will be a welcomed addition to Polish Hagiology, which has suffered so 
very severely during the recent war. Another interesting feature of this 
work is its large number of fine half-tone illustrations. There is also a 
short, though select bibliography and a topic index. The author has also 
added a supplement in the nature of a Perpetual Novena to the Saint. 
The di make-up of the book is excellent and far superior to that 
generally found in books of this type. 

As among other nationalities so also among the Poles the devotion 
to Saint Anthony is deeply rooted and since the subject has never been 
overwritten Father Zonca’s book should find a welcomed place in every 
Polish library. 

MATTHEW JOSEPH BaARAN, O.F.M. Conv. 
St. Bonaventure’s Novitiate 
Lake Forest, Ill. 


Medical Ethics For Nurses. By Charles J. McFadden, O.S.A., Ph.D., (Phila- 
delphia: F. A. Davis Co., 1946. Pp. XIII+356.) 


The title of this very worth-while book is more restricted than its 
contents, for besides the principles of ethics for nurses, it properly contains 
the moral teaching of the universal Church. The author rightly has no 
intention to restrict the various topics discussed to the purely ethical and 
natural level. He explains the nature of Ethics in detail because his approach 
is primarily, but by no means exclusively, a rational one. The moral ideals 
of the Christian nurse should certainly be molded on the Revealed Word 
of God and the teaching of Christ’s Church, as well as on the dictates of 
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reason. Therefore the author utilizes thruout both reason and Revelation. 
There is another restriction in being addressed to nurses, for it is a good 
book to place in the hands of upright conscientious doctors, chaplains, and 
hospital officials (even though these have peculiar problems of their own). 
The book is intended to help produce the truly Catholic nurse. A Catholic 
Training School which would confine itself to the purely secular aspects 
of nursing would be quite forgetful of the very reason of its existence. 
Such a training could be had in any community hospital. 

The nursing profession is so full of complex moral problems, that 
the catholic girl should be trained in a Catholic hospital where besides 
a course in religion, which would not supply the Pon: 9 education required 
by the nurse, there should be specific pc ethics, and I doubt if there 
is a better text than this. Its contents should be the right and possession 
of every Catholic nurse. 

A nurse should be reliable, diligent, and conscientious in the care of 
bodily ills, but her duty does not stop with the care of the body, for since 
the soul is more important than the body — the eternal salvation of a man 
depends on the state of his soul at death — the nurse has a duty in this 
respect. If she builds her character on the teachings in this book and lives up 
to them she will make the most of her opportunities, and become Christlike 
and worthy of her high dignity and exalted profession. The first five 
chapters present a very satisfying presentation of such topics as: the nature 
of Ethics, and its value for the nurse, the patient, and the profession itself; 
the foundation of morality (natural law, conscience, the moral act, its 
types, the two-fold effect principle); the nature of Christian marriage; 
contraception; and the safe period. 

The sixth section, together with the foreword written by Fulton Sheen, 
make an excellent treatise on the Catholic philosophy of suffering. The 
next four chapters treat of direct abortion, therapeutic abortion, indirect 
abortion, and ectopic gestation. These chapters are truly masterful, and 
evidence sound doctrine, skilful application of principles, and much expe- 
rience. There is clarity of concept, presentation, and ggg A further 
chapter on ‘‘Assistance at Immoral Operations” is likewise a masterpiece 
of elucidation, and precise use of the twofold effect principle in evaluating 
the material cooperation of nurses in various procedures and operations 
which are immoral. 

There are also adequate chapters on the sacrament of Baptism; sterili- 
zation; truthfulness al professional secrecy; and the Last Sacraments. 
The author implements his book with an appendix and an index. The 
former includes among other items, a treatise on the non-Catholic patient; 
the Moral Code of Catholic Hospitals; and the Ten Commandments. This 
gtand work is much enriched by the addition to each chapter of a bibliog- 
raphy indicating chapter and pages relevant to the topic treated; and fur- 
thermore there are interesting practical problems for discussion. 

Dr. McFadden is to be complimented for championing the newer and 
better opinion that the tube in ectopic gestation is in a pathological con- 
dition long before rupture, and that therefore it is allowed under certain 
conditions to excise it before waiting for the rupture or the danger of 
a fatal hemmorhage. The author mentions that some reputable moral theolo- 
gians permit for a grave cause the extraction of seed, by needle and without 
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any sexual pleasure, from the testicles of a husband for implantation into 
the cervical canal of his wife. But the intrinsic reasons of these few authors 
seem to lack any intrinsic probability. The proponents of this procedure 
cannot satisfactorily answer the objections of the many theologians who 
maintain that this method is sinful. The marriage would not be con- 
summated for this requires carnal sexual intercourse as canon 1015 teaches. 
Were these proponents correct, then our accepted notion of invalidating 
impotency and its relation to sterility would be overthrown. The right 
given in marriage is to intercourse — the object of the consent — and mar- 
tied people have no more right to use this method than single people. 
There are other major obstacles to this method, and Noldin has these strong 
words to say of it: “I maintain against a few who think otherwise, that 
this method is sinful and illicit. I hold this without any hesitation or 
doubt.” (De Matr. n. 382.) This kind of artificial insemination is being 
done too much and it is a pity for Catholics to resort to it for it is a 
much disordered and unnatural procedure. 

Suggestions for a future edition. Emphasize more the relations of 
supervisors of operating rooms to the superiors of — regarding 
sinful operations; the strict duty of religious superiors and chiefs of staff 


in this regard; the cardinal importance of having chief doctors who are not 
only upright and sincere, but who possess the knowledge of our moral 
teaching; something about habitual states of mind and mental nervous 
diseases as hindrances to accountability for conduct; something about the 
use of sacramentals and indulgences in nursing; the care of the dead body, 
and the disposal of a dead foetus and amputated members of the body; 


and autopsies; and the contractual relationship and its effects between 
nurse and patient. 

This book is a bright beacon and guide in our day when immoral 
operations are on the increase, and the teaching in medical school and 
universities are more and more at variance with the law of God as known 
by the authoritative moral teaching of the Catholic Church, and as a result 
many conscientious doctors are not correctly informed and think this or that 
operation is permissible. Hence the necessity of Moral Codes implemented 
by the teaching of Reason and Revelation. 

BARTHOLOMEW TIMLIN, O.F.M., J.C.D. 
Washington, D.C. 


Discovering Plato. By Alexandre Koyré. Translated by Leonora Cohen 
Rosenfield. Foreword by Irwin Edman. (New York: Columbia Univer- 
sity Press, 1945. Pp. ix+119. Index.) 


This little volume by the French philosopher Alexandre Koyré does 
not attempt a full exposition and criticism of Plato’s philosophy. It has 
been written primarily to help modern readers and students of philosophy 
to use Plato’s own writings, since the author is convinced that “In the 
midst of the crisis that shakes our world to its very foundations, Plato’s 
message is laden with teachings that deserve reflection.” (page 111). The 
merit of the book lies principally in the author's approach to Plato. Con- 
vinced that Plato is not studied more widely because modern readers do 
not appreciate the sage dialogue which is his characteristic vehicle, 
M. Koyré devotes the first part of the book to an analysis of the dialogue 
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as Plato uses it especially in the so-called “Socratic” works. The author 
admits that the dialogues are a valuable lesson in method, but he maintains 
that each one has a definite doctrinal content. In spite of the apparent 
inconclusiveness of the discussions carried on by Socrates and his interloc- 
utors, there is a definite conclusion in each case. It is “not a conclusion 
formulated by Socrates, but one which the reader-auditor is in duty bound 
and is in a position to formulate.” (page 6). This follows from the 
dramatic nature of the dialogue. The drama demands the active cooperation 
of the spectator who must draw the correct conclusions from the action 
that unfolds before him. So also the Socratic dialogue demands the active 
cooperation of the “‘reader-auditor” who must draw the correct conclusion 
from the discussion at which he is present. This emphasis on personal effort 
in the “reader-auditor” is, according to M. Koyré, closely bound up with 
Plato's teaching on the nature of philosophical knowledge. Since Plato 
holds that truth is discovered in the soul by personal effort, ‘‘the difficulty 
inherent in the dialogue, incompleteness, the need for personal effort, is 
not a defect in Plato’s eyes, but an advantage.” (page 7). Further, since 
Plato held that philosophy is accessible only to the few, the difficulty in 
the dialogue “constitutes a test, and allows for differentiation between those 
who understand, and those, doubtless the majority, who do not.” (ibid). 

To illustrate these principles regarding the dialogue, M. Koyré devotes 
an essay to each of the three most dramatic Socratic dialogues, the Meno, 
the Protagoras and the Theatetus. Limiting his study to the problem of 
the relationship between knowledge and virtue, the author very skilfully 
places the reader in the position of an actual witness to the dialogue and 
helps him to follow its development step by step, until a definite conclusion 
is reached. Much in the treatment of these dialogues deserves commenda- 
tion. M. Koyré gives evidence of a clear grasp of Platonic thought, and 
his insight into the mentality of Socrates’ interlocutors and their modern 
counterparts adds greatly to the reader's understanding of the dialogue. 
It is refreshing, too, in these days of subjectivism, to read his able exposi- 
tion of Plato’s defense of objectivity in thought and morals. Several points 
are, however, open to criticism, principally the fact that the author is too 
inclined to accept Plato’s solution without any qualifications. He holds with 
Plato that philosophical science and reason is ‘‘the apprehension of being 
in its essence, structure and relations,” but he is inaccurate in making the 
general statement that “‘science is intuitive knowledge that nobody can 
instill in us.” (p. 31, note 14). In his discussion of the nature of virtue, 
the author does not distinguish between intellectual and moral virtues, 
whereas this distinction would help to clarify the problem of “teaching” 
virtue. He also overemphasizes the intellectual content of moral virtues. 
Knowledge and moral virtue are by no means identical, as M. Koyré seems 
to hold when he writes: “In modern terms, virtue implies a scale of values 
and is naught but the knowledge of this scale; virtuous conduct necessarily 
results from knowledge of the good, since for Socrates, as for Spinoza, to 
know, to judge and to act are all one.” (page 24). 

The second part of the book, “Politics,” is devoted to the problem of 
the relation between politics and philosophy as found principally in the 
pe yoo M. Koyré defends the position that for Plato the philosophical 
and political problems are one and the same, since good government can 
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come only through statesmen who are truly philosophers, and the true 
philosopher alone is fit to rule. The author vindicates Plato of the charge 
of state worship and points out that in the “just city” of the Republic, 
it is not the state, but the man that matters. In the just city, a just man 
like Socrates can live without fear of being condemned to banishment or 
death, while in the imperfect (and therefore unjust) cities, human liberty 
is restricted or even completely denied. Plato’s philosophy of education is 
presented at some length, with emphasis upon the thesis that “knowledge 
alone justifies the exercise of power, justifies it and at the same time carries 
with it the moral obligation to exercise it” (page 84). The author's com- 
parison of the tyrant state of Plato with the modern dictatorship is very 
well done. He does not hesitate to point out that the causes of decay de- 
scribed by Plato are at work in our own political life. The author's treat- 
ment throughout this section is on the whole better than his treatment 
of the problem of knowledge and virtue. The strength and weaknesses 
of the treatise are those of Plato himself. Plato indeed recognized the 
defects in the educational and political systems of his time, and analyzed 
the basic defects with a considerable degree of exactness. His faulty teaching 
on human nature, however, makes his educational and political philosophy 
fundamentally untenable. Again, we can agree with Plato and M. Koyré 
when they warn us, “Do not restrict yourself to training them [future 
citizens} for a specific job, trade or function; moral education, respect for 
truth, devotion to the city is what makes good citizens.” (p. 111), but we 
cannot agree that philosophy is the sole source of such benefits. It is re- 
grettable that M. Koyré makes Plato’s own mistake of placing the supreme 
value in philosophy: “It is from and through philosophy alone that salva- 
tion can come.” (p. 69). Not philosophy, but the religious reform which 
Plato himself advocated as the first basis of sound education, will be able to 
bring about some measure of justice in the state. Apart from the fact that 
philosophy knows nothing of the supernatural dignity and destiny of man 
and cannot provide any effective remedy for concupiscence, it fails on 
another score, namely, it is limited to the few. This is especially true of the 
Platonic concept of philosophy. The reform of society can be accomplished 
only by a reform of morals through a return to the principles of Christian 
living. Social reform must be based upon the principles of Christ, which 
are accessible to all and alone can effectively change man’s way of living. 

The author’s style is vigorous and lively, reminiscent of Plato’s own. 
The translation from the original French by Leonora Cohen Rosenfield is 
very well done. A detailed index is ogee gy to the text. While the author 
purposely avoided burdening the book with formidable footnotes, it would 
have been very helpful had he indicated the exact passages from Plato 
which are discussed. This would make it easier to read Plato himself in 
conjunction with M. Koyré’s commentary. 

Teachers and students who already have a foundation in Scholastic 
philosophy, will find in this book a very searching study of the method of 
Plato, and a stimulating discussion of his educational and political philoso- 
phy in relation to modern conditions. 

OLIvER A. LYNCH, O.F.M. 
San Luis Rey Mission 
San Luis Rey, Calif. 
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S.T.D. and Joseph C. Plumpe, Ph.D. The Epistles of St. Clement of Rome and 
St. Ignatius of Antioch Newly Translated and Annotated by James A. Kleist, 
S.J., Ph. D. (ix+162pp.; $2.50). Monthly Recollection with Examination of 
Conscience for Sisters, by Rev. Father Victor, C.P. Translated from the French 
by Rev. Father Edmund, C.P. (63pp.; 30c). A Key to the Doctrine of the 
Eucharist, by Dom Anscar Vonier, O.S.B. (xiv+269pp.; $2.50). Our Lady of 
Sorrows, by Hilary Morris, O.S.M. (101pp.; $1.75). 


UNIVERSITY OF CALIFORNIA PRESS, BERKELEY AND Los ANGELES, CALIFORNIA: 
The Riddle of the Early Academy, by Harold Cherniss (103pp.; $1.50). 


THE CATHOLIC UNIVERSITY OF AMERICA PRESS, WASHINGTON, D.C.: 

The Formal Distinction of Duns Scotus. A Study in Metaphysics, by Maurice J. 
Grajewski, O.F.M., M.A. (xv-+211pp.; $2.25). The Catholic Church in the 
Diocese of Vicennes, 1847-1877, by Sister Mary Carol Schroeder, O.S.F. 
Edited by Peter Guilday and John Tracy Ellis (ix-+-227pp.). A Critique of 
the Philosophy of being of Alfred North Whitehead in the Light of Thomastic 
Philosophy, by Rev. Leo A. Foley, S.M., M.A. (xii+169pp.; $2.00). Judas 
Iscariot A Scriptural and Theological Study of His Person, His Deeds and 
His Eternal Lot, by Roman B. Halas, O.F.M., B.A., S.T.L. (xiii-+-210pp.). 


VERDAD Y ViDA, SAN FRANCISCO EL GRANDE, MADRID, SPAIN: 


La Escuela Mistica Alemana y Sus Relationes con Nuestros Misticos del Siglo 
de Oro, by Fr. Joaquin Sanchis Alventosa, O.F.M. (xi+-237pp.) 


THE DECLAN X. MCMULLEN COMPANY, NEW YoRK: 
Most Worthy of All Praise, by Vincent P. McCorry, S.J. (v-+189pp.; $2.00). 


FRANCESCO FERRARI, VIA Der CESTARI, 2 ROMA, ITALY: 
Parla il Santo di Padova. Dottore della Chiesa, by P. Diomede Scaramuzzi 
(183pp.). 


TIPOGRAFIA AGOSTINIANA, ROMA, ITALY: : 
La Figura Intellectuale de S$. Antonio di Padova, by P. Diomede Scaramuzzi, 
O.F.M. (v+309pp.). 


New York Ciry, NEw YorK: 
Recalling Saint Anthony of Padua, by Rev. Fr. Marcellus Manzo, O.F.M. Cap., 
Ph.D., M.A. (x-++55pp.). 


St. ANTHONY GUILD Press, PATERSON, N.J.: 
Frances Schervier Mother of the Poor, by Sister Pauline, St. Clare Convent, 
Cincinnati, Ohio (91pp.). Spirit of Grace, by Elizabeth Hart, M.A. (74pp.; 
$1.25). Proceedings of Group Mettings and Official Statements on the Con- 
fraternity of Christian Doctrine. Publications Department Confraternity of 
Christian Doctrine (xix+356pp.; $2.50). The Priest's Way to God Second 
Edition, by Thomas Plassmann, O.F.M. (xxii+-447pp.; $3.00 plus postage). 


PRINCETON UNIVERSITY PRESS, PRINCETON, NEW JERSEY: 
Works of Love, by Sren Kierkegaard, Translated from the Danish by David F. 
Swenson and Lillian Marvin Swenson with an Introduction by Douglas V. 
Steere (xiv-+-317pp.; $3.75). 
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TOPOGRAPHICAL FRAGMENTS FROM THE FRANCISCAN LIBRARY: 
Manutiana, by Rev. Canice Mooney, O.F.M. Offprint from Celitica, Vol. I 
No. 1 (85pp.). 

THE MeErcriER Press, CorK, IRELAND: 
How to Pray the Mass, by Fr. James, O.F.M. Cap. (47pp.; $1.00). 


Universiré Laval, QuéBECc, CANADA: 
L’Enseignement Secondaire au Canada Vol. XXV, No. 8 May, 1946 and 


L’Education — Formation de l! homme, du Chrétien, de P Apétre, by Mgr. M.-A. 
Roy, O.F.M. (503-565pp.). 


ExcursION Books, 41 EicHTH St., St. PAUL 2, MINN:: 
A Look at Labor (96pp.; 25c). 


EDITIONS FRANCISCAINES, MONTREAL, CANADA: 


Les Louanges & Marie d’aprés S$. Antoine de Padoue Trans. and adaptation 
by P. Ferdinand Coiteux, O.F.M. Vols. I & II (pp. 140 & 142). 


THE LrruRGICAL CONFERENCE, INC., PEOTONE, ILLINOIS: 
National Liturgical Week held at The Cathedral of Saint Louis, New Orleans, 
Louisiana, December 11-13, 1945, under the Patronage of His Excellency The 
Most Reverend Joseph Francis Rummel, S.T.D. LL.D. (vii-+-202pp.). 





CORRECTION OF MARCH ISSUE 


The title of the picture inserted after page 28 should not be St. John 
on Patmos but The Dream of Saint Joachim. 
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The wide variety of a bank’s services are of incalculable value to its 


customers and its community. 


Learn of the many ways in which you can use FIRST NATIONAL 
facilities which have been perfected through seven decades of service 
to Olean and vicinity. Checking, Interest, Safe Deposit, Trust and 


other facilities are at your command here. 


THE FIRST NATIONAL BANK, 
Olean, N.Y. 


Oldest National Bank in Cattaraugus County 


MEMBER FEDERAL DEPOSIT INSURANCE CORPORATION 

















Saint Bonaventure College Saint Bonaventure, N.Y. 


FRANCISCAN INSTITUTE PUBLICATIONS 
Volume One 


THE TRACTATUS DE SUCCESSIVIS 
attributed to 
WILLIAM OCKHAM 
Edited with a study on the life and Works of Ockham by 
Philotheus Boehner, O. F. M. 

Even though the Tractatus is only a compilation from Ockham’s authentic 
works, it should be warmly welcomed by students of fourteenth-century philo- 
sophy as a valuable addition to our very inadequate library of modern sien 
of Ockham’s writings. 

E. A.M. in The Journal of Philosophy 

Medieval scholars will welcome this first publication of the Franciscan 
Institute, a scholarly edition of Ockham’s treatise... 

The Catholic World 

This is the kind of work which all mediaevalists and students of philo- 
sophy will welcome and, perhaps, try to emulate. Modesty, care, precision, 
understanding and scholarly caelones are the virtues of the good editor; they 
are well illustrated here. The Franciscan Institute of Saint Bonaventure College 
is to be commended for the quality of its initial research publication. 

Vernon J. Bourke in The Modern Schoolman 

It is a pleasure to welcome the first number of the promising new series 
of studies issuing from the Franciscan Institute... And it is especially gratifying 
to have in easily available form some firsthand material on the thought of one 
whose work is generally difficult of ready access as is that of William 
of Ockham. Ralph M. Blake, in Traditio 


$2.00 To subscribers to Franciscan Studies $1.50 








Volume Two 


TRACTATUS DE PRAEDESTINATIONE ET DE 
PRAESCIENTIA DEI ET DE FUTURIS 
CONTINGENTIBUS 
of 
WILLIAM OCKHAM 
edited 
With a study on the Mediaeval problem 

of three-valued logic by 
Philotheus Boehner, O.F.M. 

This authentic treatise of Ockham throws light on the origin of 
the so-called Thomistic opinion in regard to God’s knowledge of 
future contingent facts. A careful analysis of the logic of this tract 
reveals the Medieval logic in some of its excellence and modernity. 
Further text editions from Ockham and other scholastics of the 
fourteenth century illustrate the discussion. 
$2.00 To subscribers to Franciscan Studies $1.50 


FRANCISCAN INSTITUTE SAINT BONAVENTURE COLLEGE 
SAINT BONAVENTURE NEW YORK 














ALTARS — SHRINES — PEWS — STALLS 
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and CHURCH FURNISHINGS 
in Wood or Marble 
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THE E. HACKNER CO. 


Factory and Studios LA CROSSE, WIS. 


We refer to the following installations: 

St. Anthony’s — St. Louis, Mo. Duns Scotus College — Detroit, Mich. 
Our Lady’s — Kansas City, Mo. - Mary’s — Minoa, N. Y. 

St. John’s — Cincinnati, Ohio . Casimir’s — Baltimore, Md. 

St. Francis College — Athol Springs, N. Y. - John’s — New York City 

St. Joseph Seminary — Hinsdale, Ill. . Francis of Assisi’s — New York City 
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Announcing 


FRANCISCAN INSTITUTE PUBLICATIONS No. 3 


THE TRANSCENDENTALS and THEIR FUNCTION 


in the 
METAPHYSICS OF SCOTUS 
By Allan Wolter, O.F.M., Ph.D. 


APPEARING THIS SUMMER 


An important contribution to the Metaphysics of Duns Scotus, analyzing 

the various types of Transcendental Notions, and pointing out the 

significance of the ingenious system of Metaphysics conceived by the 
Doctor Subtilis. 


THE FRANCISCAN INSTITUTE ST. BONAVENTURE, N.Y. 











MEDICAL ETHICS FOR NURSES 
by Reverend Charles J. McFadden, O.S.A., Ph.D. 


Formerly instructor of Nursing Ethics, St. Francis Hospital, 

Trenton, New Jersey, and Misericordia Hospital, Phila, 

Instructor Fitzgerald-Mercy Hospital, Darby, Penna. Prof. of 

Philosophy, Villanova College; Member of Executive Com- 

mittee, American Catholic Philosophical Association, Author 
of “Philosophy of Communism.” 


FOREWORD BY RT. REV. MSGR. FULTON J. SHEEN 


CONDENSE TABLE OF CONTENTS 


The Nature and Value of Ethics Indirect Abortion 
The Foundations of Morality Ectopic Gestation ‘ 
The Nature of Christian Marriage The Sacrament of Baptism 
Contraception Sterilization . 

he Safe Period Method Assistance of Immoral Operations 
The Christian Philosophy of Suffering Truthfulness and Professional Secrecy 
Direct Abortion The Last Sacraments é ; 
Therapeutic Abortion Appendix: The Non-Catholic Patient 


356 Pages Price $3.00 


F. A. DAVIS CO. 
PHILADELPHIA 3 PENNSYLVANIA 











FRANCISCAN EDUCATIONAL 
CONFERENCE REPORTS 





CLASSICISM 
History of Classical Education — Value 
— Requirements, Methods, Textbooks in 
Classical Courses — Teacher Training — 
The Greek Problem — Tradition of Clas- 
sicism in England — Bibliography (Vol. 
X, 1928). 282 pp., $2.00. 


SOCIOLOGY 
Franciscan Social Activities — A New 
Orientation — The New Testament — Mo- 
ral Theology — The Church and Capital- 
ism — Codperation — Teaching of Social 
Sciences — Franciscan Bibliography (Vol. 
XVI, 1934). 180 pp., $1.50. 


MISSIONARIES AND PREACHERS 

St. Francis as Preacher — Franciscan 
Preaching — Course of Homiletics — The 
Franciscan Mission — History of Fran- 
ciscan Preachers, 1209-1927, a bio-bibliog- 
raphical study, pp. 242-587 (Vol. IX, 
1927). 596 pp., $3.00. 


FRANCISCAN EDUCATION 
St. Francis as an Educator — Franciscan 
Educational Ideals — Canonical Legisla- 
tion — Courses in Education — Training 
of Teachers (Vol. XI, 1929). 122 pp. 
$1.00. 


RELIGIOUS INSTRUCTION 

Leadership — Training Clerics to Teach 
Religion — The Teaching of Religion in 
Schools, Colleges, and Seminaries — Re- 
ligious Instruction and Adults — The 
Third Order and Religious Instruction — 
The Religion Teacher's Library (Vol. XIX, 
1937). 216 pp., $1.50. 


PHILOSOPHY 

The Franciscan School — History of 
Philosophy — Teaching of Philosophy — 
Coérdinating the Parts — Vitalizing the 
Course — Science and Philosophy — Em- 
pirical Psychology — Social Sciences — 
Theodicy and Ethics — Epistemology — 
Ontology (Vol. XII, 1930). 202 pp., 
$1.50. 





PROGRAM OF SOCIAL PROGRESS 

St. Bernardine of Siena — Meaning of 
Social Progress — Religious, Moral, Aes- 
thetic, and Educational Factors in Social 
Progress — Catholic Leadership, the Third 
Order (Vol. XVII, 1935). 183 pp., $1.50. 


CATHOLIC ENGLISH LITERATURE 

Middle English Literature — Reforma- 
tion Period — Seventeenth to Nineteenth 
Centuries — In the British Isles — In 
America — Catholic Standpoint — Influ- 
ence of Franciscanism — Problem of Mo- 
rality — Teaching of Literature — In the 
Pulpit (Vol. XXII, 1940). xxxix--424 pp., 


$3.00. 
SACRED LITURGY 
Eastern and Western Liturgies — Lit- 
urgy in the Making — Power and Signi- 
ficance — The Teaching of Liturgy — In 
Practice — Values — Christ's Mystical 
Body (Vol. XXI, 1939). 289 pp., $2.00. 


SERAPHIC SEMINARIES 

Historical Survey — Seraphic Training 
— Vocations — The Direction of a Semi- 
nary — Preparation of Teachers — Time 
Element — Curriculum — Love of Study 
— Standards and Credits — _  Bibli- 
ographical Institute (Vol. XIV, 1932). 135 
pp., $1.00. 


THE YOUTH MOVEMENT 
American Youth — Catholic Youth in 
the United States — Franciscan Order and 
Youth — Youth Activity and Organiza- 
tion — Juvenile Delinquents — Dangers 
and Remedies (Vol. XX, 1938). 212 pp., 


$1.50. 
MODERN THOUGHT 

Modern Philosophy and Social Life — 
Objective Ethics and Norm of Morality 
— Vitalistic Trend in Biology — Evolu- 
tion of Man — Einstein and Le Maitre — 
The Friars in Print and on the Radio — 
The Prefect of Studies (Vol. XV, 1933). 
177 pp., $1.50. 


FRANCISCAN HISTORY OF NORTH AMERICA 


Franciscan Historians — New Spain — The Spanish Southwest — The Spanish 
Southeast — French and British North America — Louisiana — The English Colonies — 


Present Franciscan Provinces — The Ma 


ts — The Second and Third Orders — Fran- | 


ciscan History Writing (Vol. XVIII, 1936). 385 pp., $2.50. 
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The ion has 
been widely expressed the 
years of War by the burning of Votive This 
externalization of Faith has become 4 


“No ‘lamp is better adapted to the high 
purpose, or more richly conceived to fu 
that purpose, than the Will & Baumer Sancto- 
lamp No. 2, illustrated. The restrained beauty 
of natural materials . . . crystal glass. base, 
ruby or crystal glass chimney, crowned. by a 
delicately ribbed glass cap, on which a metal 
band supports a‘cross of fiery ruby . . . these 

ive to this exquisite lamp a dignity that se 

fits its use and surroun ithin, of 
course, is the famed Sanctolite which this* 
lamp was designed to hold. No wax ever 
touches the lamp itself! It is quickly dis- 
assembled into its three component parts = 
easy cleaning or replacement of 
nm" separately, the Sanctolamp i is 
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